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THE AUTHOR
Hafiz Abi’l-Faraj ibn Rajab al-Hanbali

He is the Imam and Hafiz, Zaynu’l-Din ‘Abdur-Rahman ibn
Ahmad ibn ‘Abdir-Rahman ibn al-Hasan ibn Muhammad ibn Aba-
I-Barakat Mas‘ad al-Sulami al-Hanbali al-Dimashgqi. His agnomen
was Abw’l-Faraj, and his nickname was Ibn Rajab, which was the
nickname of his grandfather who was born in that month.

He was born in Baghdad in 736H and was raised by a
knowledgeable and pious family. He died on a Monday night, the
fourth of Ramadan, 795H in al-Humariyyah, Damascus.

He learned and took knowledge from the greatest scholars of
his time. In Damascus, he studied under Ibn Qayyim al-Jawziyyah,
Zaynu’l-Din al-‘Iraqi, ibn an-Nagib, Muhammad ibn Ismail al-
Khabbaz, Dawud ibn Ibrahim al-‘Attar, ibn Qati al-Jabal and Ahmad
ibn ‘Abdu-1-Hadi al-Hanbali. In Makkah, he heard from al-Fakhr
‘Uthman ibn Yasuf al-Nuwayri. In Jerusalem, he heard from al-
Hafiz al-‘Al21. In Egypt, he heard from Sadru’l-Din Aba’l-Fath
al-Maydiami and Nasiru’l-Din ibn al-Mulik.

Many students of knowledge came to him to study under him.
Amongst the most famous of his students were: Abu’l-‘Abbas
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Ahmad ibn Aba Bakr ibn ‘Ali al-Hanbali; Abt’l-Fadl Ahmad ibn
Nasr ibn Ahmad; Dawud ibn Sulayman al-Mawsili; ‘Abdu’l-
Rahman ibn Ahmad ibn Muhammad al-Muqt?’; Zayna’l-Din
‘Abdu’l-Rahmin ibn Sulaymin ibn Abu’l-Karam; Abt Dharr al-
Zarkashi; al-Qadi ‘Ala’a’l-Din ibn al-Laham al-Ba‘li; and Ahmad
ibn Sayfi’l-Din al-Hamawi.

Ibn Rajab devoted himself to knowledge and spent the vast
majority of his time researching, writing, authoring, teaching, and
giving legal rulings.

Many scholars praised him for his vast knowledge, asceticism
and expertise in the Hanbali school of thought. Ibn Qadi Shuhbah
said of him, ‘He read and became proficient in the various fields
of science. He engrossed himself with the issues of the madhhab
until he mastered it. He devoted himself to the occupation of
knowledge of the texts, defects and meanings of the hadith.”

Ibn Hajr said of him, ‘He was highly proficient in the science
of hadith in terms of the names of reporters, their biographies,
their paths of narration and awareness of their meanings.”

Ibn Muflih said of him, ‘He is the Shaykh, the great scholar,
the Haifiz, the ascetic, the Shaykh of the Hanbali madhhab and
he authored many beneficial works.”

He wrote many beneficial works, some of them outstanding

' Ibn Qadi al-Shuhbah, Tarih, vol. 3, p. 195.
2 ibn Hajr, fnba’u’l-Ghamr, vol. 1, p. 460.

* al-Magsad al-Arshad, vol. 2, p. 81.
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Hafiz Absi-l-Faraj ibn Rajab al-Hanbali

such as al-Qawd'id al-Kubra fi’l-Fura‘ about which it was said, ‘It is
one of the wonders of this age.” His commentary to at-Tirmidhi
is said to be the most extensive and best ever written so much so
that al-‘Iraqf; about whom ibn Hajr said, ‘He was the wonder of
his age’; would ask for his help when compiling his own
commentary to the same book.

" Moreover he has many valuable monographs explaining
vatious ahadith such as: Sharh Hadith Ma Dhi’bani Jai'an Ursila
[fi Ghanan, Tkbtiyar al-Awla Sharh Hadith Tkbtisam al-Mala’ al-
A'la; Niir al-Igtibas fi Sharh Wasiyyah al-Nabi li 1bn ‘Abbas; and
Kashfu'l-Kurbah fi Wasfi Hali Abli-I-Ghurbabh.

*  In exegesis his works include: Tafsir Sirah al-Ikblas,
Tufsir Stirab al-Fatibab; Tafsir Sarab al-Nasr, and al-Istighna’ bi’l-
QOnran.

® In hadith his works include: Sharh ‘llal al- Tirmidbi, Fathu'l-
Bari Sharb Sapib al-Bukhbari, and Jami al-"Ulam wa'l-Hikam.

* In figh his works include: al-Istikbraj fi Abkam al-Kharay,
and al-Qawad'id al-Fighiyyab.

* In biographies his works include the monumental Dbay/
‘ald Tabagati’l-Hanabilah.

®  n exhortation his works include: Lazd’if al-Ma'arif and
al-Takhwif min al-Nar.

*ibn ‘Abdu’l-Hadi, Dhay/ ‘ald Tabagat ibn Rajab, p. 38.
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Import of

La ilaha illAllah

All praise and thanks are due to Allah. Peace and blessings be
upon His Messenger, his family and all his Companions.

When the Messenger of Allah (4) was sent to the polytheists
to call to this statement, they understood something from it that
made them reject it, oppose the Messenger (#%), and all those
who believed in it. What was this understanding? Was it the un-
derstanding that Allah existed and was One? They already be-
lieved this,

Ao
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Say: ‘To whom belongs the earth and everyone
in it, if you have knowledge?’ They will say,
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They believed that He was the creator, the nourisher, the sus-
tainer, in His hands was the control of all affairs, and in His hands

Import of 1.a ilaha illAllah

‘Allah.’ Say: ‘So will you not pay heed?’ Say: ‘Who
is the Lord of the seven heavens and the Lord of
the Mighty Throne? They will say, ‘Allah.’ Say:
‘So will you not have fagwa?’ Say: ‘In whose hand
is the dominion over everything, He gives pro-
tection and from whom no protection can be
given, if you have any knowledge?’ They will say,
‘Allah.’ Say: ‘So how have you been bewitched?’

{al-Mu'minin (23): 84-89 ]

T2r o0
;-(-v'f;r&
A L% ATt
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)92 M8} J2s qj)a.._..s

Say: ‘Who provides for you out of heaven and
earth? Who controls hearing and sight? Who
brings forth the living from the dead and the dead
from the living? Who directs the whole affair?’
They will say, ‘Allah.’

[Yanus (10): 31)

was life and death.

What they understood from this statement was something that
is clearly indicated in many verses and ahadith. Allah, Exalted is

He says,
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We sent no Messenger before you without reveal-
ing to him: ‘Ld ¢laha ¢lla and, so worship Me.’
[al-Anbiya® (21): 25]

We sent a Messenger among every people say-
ing: “‘Worship Allah and avoid all that is worshipped
besides Him.’

|a-Napl (16): 36]

These two verses when taken together show that the import of
La ilaha illAllah is that Allah should be worshipped and every-
thing that is worshipped besides Him should be avoided. Ibn
Kathir says, ‘He sent a Messenger in every generation, to every
people, calling to the worship of Allah and the abandonment of
all that is worshipped besides Him, “Worship Allah and avoid
all that is worshipped besides Him.” From the time that shirk
occurred amongst the children of Adam, amongst the people to
whom Nuh (‘alaybis-salam); the first Messenger; was sent, Allah
continuously sent Messengers until the last Messenger,
Muhammad (), whose message encompassed jinn and man. All
of them were sent with this one message as Allah, Exalted is He

says,
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Import of 1.4 ilaba illAlih
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We sent no Messenger before you without reveal-
ing to him: There is none worthy of worship save
Me, so worship Me.

[al-Anbiya® (21): 25]

/)) e ,/ /oy
u—ujudquw_)uod.u_)

- o
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Ask those We sent before you as Our Messen-
gers: Have We ever designated any gods to be
worshipped besides the All-Merciful?

[al-Zukbraf (43): 45]

Allah, Exalted i1s He, further says,

Sy VIR e
t:__;,‘_i\_) Ju.s\lw)u
They worship Me, not associating anything with

Me.
[al-Niir (24): 55]

%, P P (2R B A I C P
@ N oy h e
I only created jinn and mankind to worship Me.

[al-Dhdriyit (51): 56)

Therefore the import of this statement is that it is built upon
two pillars: negation of anything that is worshipped besides Allah,

"Ibn Kathir, /(1/f17‘ vol. 2, p. 751.
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THE KEY TO PARADISE

and affirmation of worship for Allah Alone.

This statement then has the same meaning of the verse of S#rab
al-Fatibah that is recited at least seventeen times a day in prayer,

You Alone we worship and You Alone we ask for
help.
[al-Fatibah (1): 5]

Shanqit states, ‘“You Alone we worship”, this noble verse to
the realisation of the meaning of L4 ilaha illAllah for its meaning
is comprised of two matters: negation and affirmation. The ne-
gation aspect means to remove every single object of worship
apart from Allah in all actions of worship, and the affirmation
aspect means to single out the Lord of the heavens and the earth
Alone for all matters of worship in the way that has been legis-
lated by the Shari'ah. The negation in /a ilaha illAllah is expressed
by placing the object of worship first in the verse hence, “You
Alone”, and it is established in a/Usx/ that placing the object
first (in a sentence) is one of the ways of confining (the meaning
of the verb to the object alone). The affirmation is expressed in
His saying, “We worshzp.”

This meaning which is indicated here is explained in detail else-
where:

boo.  Zesb, R I S

S i8S L AT AN
O Mankind! Worship your Lord who created
you.

clarifying the affirmation with his words, “Worshzp your Lord”

20



Import of La ilaha illAllih

and the negation at the end of this noble verse with His words,
“So do not set up rivals with Allah while you know.”

P P T

I Aypet 1 "1_/%

Hyalel \_J‘  gus) A

We sent a Messenger among every people say-
ing: ‘Worship Allah and avoid all that is wor-
shipped besides Him.’

[a/-Nahl (16): 306]

clarifying the affirmation with His words, “Worship Allah” and
the negation with His words, “And leave all that is worshipped
besides Allah.”

s ed ol T Zh oo, ol ms
S IR WETT\ X T
i he T2 eX 2 & s
AT Al g il ASS G
Ptz

And whosoever rejects all that is worshipped be-
sides Allah and believes in Allah has held onto
the most trustworthy handhold.

[@l-Bagarah (2): 256]

clarifying the negation with his words, “Whosoever rejects all
that is worshipped besides Allah” and the affirmation with His
words, “And believes in Allah.”
POy ISP K[
G I D 55T )

And when Ibrahim said to his father and his peo-
ple: Indeed I am free of what you worship ex-
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cept He who created me.
|al-Zukbraf (43): 26-27]

co—eZE < » < < . (2T
BN )z 931 s on TS e ELSI GG
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And We did not send a Messenger before you ex-

cept that We revealed to him: that there is none

worthy of worship but Me, so worship Me.
[al-Anbiya’ (21): 25]

‘/’4 EA a4 /t/:'/',_,
WS 0s S o LR S22

E o AREN T osh oa T
Ask those of Our Messengers whom We sent be-
fore you: Did We ever appoint gods to be wor-
shipped besides Allah.
[al-Zukbruf (43): 45]

There are numerous ahadith that lend the same meaning. In the
famous hadith of Jibril, tecorded by Muslim on the authority of
ibn ‘Umar, he asked the Messenger of Allih (&) what Islam was
to which he (4&) replied, “The testification: /g ilaha illAlah
and Muhammad is the Messenger of Allah, to establish the

prayer....”

Bukhiri has another narration of the same hadith on the au-
thority of Aba Hurayrah in which the Prophet (4%) answered the
same question by saying, “That you worship Alldh Alone with-
out associating any partners with him, that you establish the

prayer...”

* Shangid, Adwa’ al-Bayan, vol. 1, pp. 32-33.
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Import of La iliha illAllib

It is well established that the different narrations of a hadith
serve to explain one another. Therefore these two narrations show
that the understanding of ‘La ilaha illAllah’ is, “Worship Allah
Alone without associating any partners with him.’

The same point can be seen in the hadith recorded by Bukhari
and Muslim on the authority of ibn ‘Umar that the Messenger of
Allah (42 said, “Islam is built in five pillars: the testification of
La ilaha illAllah and that Muhammad is His servant and Messen-
ger; the establishment of the prayer; the giving of the wealth-
tax; performing pilgrimage to the House; and fasting the month
of Ramadan.”

Bukhari records another version of the hadith with the words,
“Islam is built upon five pillars: faith in Allah and His
Messenger;...””; Muslim has a version with the words, “Islam is
built upon five pillars: that Allah be singled out Alone;...”; and
he also has another version with the words, “Islam is built upon
five pillars: that Allah be worshipped and everything that is wor-
shipped besides Him be rejected;...”

The same point can be seen in the hadith in which the Messen-
ger of Allah (4&) sent Mu‘adh to Yemen with the words, “You are
going to the People of the Book, so let the first thing you call
them to be: La ilaba i#llAlah..””; in another narration of Bukhari
the wording is, “...so let the first thing you call them to be: that
Allah be singled out Alone...”; and in yet another narration the
wording is, “...s0 let the first thing you call them to be: the wor-
ship of Allah.”

Hence all these texts, and many more, show that the understand-
ing of this statement is not simply that Allah exists, or that He
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THE KEY TO PARADISE

creates, or nourishes, or regulates the affairs; but in addition to
this it means that only Allah should be worshipped and the wor-
ship of everything else rejected.

This understanding which is proven by the texts is also proven
by the Arabic language.’

The word zah is grammatically in the position of a subject
(mubtada’) according to Sibawayh, or in the view of others, the
noun (is7) to the negation (/) which serves to negate the genus
of that which is mentioned (ndfiyab /i’-Ijins).* In both cases a
predicate (khabr) is required, and this predicate is left unmentioned
and requires clarification. ‘Except for Allah’ (7/LA4/ab) is the ex-
ception (istithna’) made to this statement.’ The word #ab (god)
has the meaning of ma’/ih (that which is worshipped).

Therefore the meaning is “There is nothing worshipped (...)
but Allah,” with the predicate requiring determination. The predi-
cate can either be ‘present/in existence,” or something else.

Imam al-Qarafi, al-Istighna’ fi-Abkam al-Istithna’, p. 396, said,
‘..therefore it becomes clear that the meaning is: there is nothing
worthy of worship save Allah; for to negate all objects of wor-

' The vast majority of the discussion concerning the grammatical construction
of this sentence has been omitted for the sake of simplicity.

*1.e. it negates every god but Allah, Mighty and Magnificent, completely, from the
beginning of time to ad-infinitum. - of ‘Ali al-Qari, at-Tgjrid fi ['rab Kalimti’l- al-
Tawhid, p. 14.

>1bn Abi al-‘12z, Sharh ‘Aqidah al-Tahawiyyab, p. 73.
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ship unrestrictedly® is simply not true for there are many objects
of creation in existence which are worshipped: trees, rocks, stars
etc. Therefore the predicate (&babr) of the negation can only hold
true to reality if we say that it is ‘to be worthy’.’

Not only does this predicate hold true to reality, but it also
conforms to the texts of the Book and Sunnah mentioned above.
These texts cleatly show that there are other objects being wor-
shipped besides Allah, but that only He deserves that worship.
Allah, Exalted is He says,

3 ""‘ S ,_,,//gi,g,-‘,, /;1{1/ ~
Ml 50 Heally Gt pa il SL s
That is because Allah is the Truth and what they

supplicate to besides Him is false.
[Lugman (31): 30

Therefore, after all this, we say that the correct and accurate
meaning, and translation, of this statement is not, “There is no
god but Allah,” or, “There is no god but God,” as is commonly
done; rather, ‘There is none worthy of worship save Allah.” Allah
knows best.

Aba Rumaysah
17,/09/03

“ by stating that the predicate (&babr) is ‘in existence® such that the meaning would
be: there is no god (present/in existence) but Allah.
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INTRODUCTION

With the Name of Allah, the All-Merciful,
the Most Merciful
He suffices for me and to Him do I turn for belp.

The Shaykh, the Imam, the ‘Allamah, Shaykh al-Islam: Zayn al-
Din ibn Rajab, may Allah have mercy upon him, said:

Bukhari and Muslim record on the authority of Anas (radiyAlibu
‘anbd) that, while the Prophet (4§g) was riding an animal with
Mu‘adh seated behind him, he said, “Mu‘adh!” He replied, ‘I am
here, Messenger of Allah, listening and obedient.” He said,
“Mu‘adh!” He replied, ‘I am here, Messenger of Allah, listening
and obedient.” He said, “Mu‘adh!” He replied, ‘I am here, Mes-
senger of Allah, listening and obedient.” He said, “There is no
servant who testifies that none has the right to be worshipped
save Allah and that Muhammad is His servant and Messenget,
except that Allah will prohibit the Fire from him.” He said,
‘Messenger of Allah, should I not convey this to the people that
they may rejoice?” He said, “No, for they would [ovetly] rely on
it.” Mu‘adh narrated this on his death bed for fear of taking on

26



Introduction

board a sin.’

Bukhari and Muslim record on the authority of ‘Itban ibn Malik
(radiyAllabu ‘anbs) that the Prophet (&) said, “Allah has prohib-
ited the Fire from whoever says, ‘None has the right to be wor-
shipped save Allah,” desiring thereby the Face of Allah.”

Muslim records on the authority of Aba Hurayrah (radiyAllabu
‘anhd) - or Abu Sa‘id, the narratot was doubtful - that they were
with the Prophet () during the Battle of Tabik, in a state of
extreme hunger. The Prophet () called for a leather mat and
laid it out on the ground, he then asked that everyone bring any
food they had left. A man would come with a handful of maize,
another would come with a handful of dates, and yet another
would come with a piece of bread. At the end, a small amount of

"Bukhari #128 and Muslim #32/148

The scholars have given different reasons for the prevention of spreading this
news. Ali ash-Shaykh, Fath al-Majid said, ‘al-Wazir Aba al-Mudhaffar said, “He
only withheld narrating this hadith to the ignoramus whose ignorance would
lead him to laxity in worship. As for the intelligent, who, when they hear the likes
of this, increase in obedience - believing that increase in blessing calls for increases
in worship - there is no reason to withhold this from them.” Sulaymin ibn
‘Abdullah, Taysir al-‘Agig al-Hamd, said, ‘al-Hafiz ibn Hajr said: This proves that
the prohibition was not stated to show unlawfulness otherwise Mu‘adh would
never have narrated the hadith,- or it shows that he did so because it was clear to
him that the prohibition was to spread the news publicly, unrestrictedly, so
before his death he narrated it to a few specific people.’

Ahmad #22060 records an addition to this hadith on the authority of ]abir
that on his deathbed, Mu‘adh said, ‘T will inform you of something that I heard
from the Messenger of Allah (#2); nothing prevented me from narrating it to you
except the fact that you would have overly relied onit...”. The isnad is sahih as per
al-Albani, as-Sabibah #1314,

? Bukhari #425 and Muslim #33 /1496
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food had gathered on the mat and the Prophet (%) supplicated
for blessings, then he said, “Take the food and fill your pots and
pans.” Each person did so until not a single pot remained in the
whole army except that it was filled and every person had eaten
his fill, and still there temained surplus food on the mat. The
Messenger of Allah (4%) said, “I bear witness that none has the
right to be worshipped save Allah and that I am the Messenger
of Allah. There is no servant who meets Allah with these
two testifications; not doubting in them; and be barred from
Paradise.”™

Bukhiari and Muslim record on the authority of Aba Dharr
(radiyAllabn ‘anhs) that the Prophet (§£) said, “There is no serv-
ant who says, ‘None has the right to be worshipped save Allah,
and then dies except that he will enter Paradise.” I asked, ‘Even
if he fornicated and stole?” He replied, “Even if he fornicated
and stole.” I repeated the question three times and he gave the
same answer three times, and on the fourth he added, “...even if
Abua Dharr finds this astonishing!”*

Muslim records on the authority of ‘Ubadah ibn al-Samit who,
on his death bed, said that he heard the Messenger of Allah (%)
saying, “Whoever testifies that none has the right to be wor-
shipped save Allah and that Muhammad is the Messenger of Allah,
Allah will prohibit the Fire from him.”

Bukhati and Muslim record on the authority of ‘Ubadah ibn al-

3 Muslim #27/138-139
* Bukhari #5827 and Muslim #94 /272-273
¥ Muslim #29/142
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Introduction

Samit that the Prophet (4&) said, “Whoever testifies that none
has the right to be worshipped save Allah Alone, who has no
partner; and that Muhammad is His servant and Messenger; and
that ‘Isa is the servant of Allah and His Messenger, and His word
which He directed towards Maryam, and a spirit from Him; and
that Paradise is the truth, and the Fire is the truth; Allah will

cause him to enter Paradise no matter what his deeds.”®

There are many ahadith carrying this meaning. These ahadith
are of two types:

1) Those which mention that whoever says the two testifications
of faith” shall enter Paradise and not be barred from it. The un-
derstanding of all such ahadith is straightforward for none who
submit to 7awhid in its purity shall remain in the Fire forever. It is
however possible that people enter Paradise and not be barred
from it after they have had their sins purified by the Fire.

The meaning of the hadith of Abl Dharr is that fornication
and stealing do not bar a person from entry into Paradise so long
as he has accepted 7awpid. This is the undoubted truth that is not
contended. This hadith does not mean that the one who has ac-
cepted 7awhid will not be punished for these two sins.

Bazzar records on the authority of Aba Hurayrah (radsi.Alabu
‘anbx) that the Messenger of Allah (4) said, “Whoever says, ‘None
has the right to be worshipped save Allah,” will find that it brings
him benefit sometime in his life, even if he is punished or af-

® Bukhari #3435 and Muslim #28/141

" The first testification being that ‘None has the right to be worshipped save
Allah,* and the second being, ‘Muhammad is the Messenger of Allah.’
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THE KEY TO PARADISE

flicted before that.”®

if) Those which mention that the Fire has been forbidden for a
person. Some understood these ahadith to mean that the person
will not remain in there for eternity, or that they refer to that
portion of the Fire whose denizens shall remain in their forever:
all of it save its uppermost section. Many of those who accepted
Tawhid and committed sins shall enter the uppermost section of
the Fire, then be removed by virtue of intercession’ and the
mercy of the Most Merciful of the merciful.

Bukhiri and Muslim record the hadith, “Allah, Exalted is He,
will say, ‘By My might and majesty, I shall remove from the Fire
anyone who said: none has the right to be worshipped save
Allah!”'

* as-Suyud, al-Jami’ al-Saghir #8895 ruled it hasan and al-Albani, Sabih al-jami’
#6434, al-Sabihah #1932 ruled it sahih. Mundhiri said that its narrators were that
of the Sahih.

’ Bukhari records on the authority of Aba Hurayrah that the Prophet (4) said,
“The people most favoured by my intercession are those who said, ‘None has the

right to be worshipped save Allah’ sincerelv from their hearts.”

" Bukhari #7510 and Muslim #193/479 on the authority of Anas.
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CHAPTER ONE

The Manner of Entering Paradise

1.1 The First Opinion

A group of scholars said that the meaning of these ahadith was
that the statement, ‘None has the right to be worshipped save
Allah,” 1s a cause that leads to the entry into Paradise and safety
from the Fire, and necessitates this. However causes can only
come into effect if their conditions are met and any preventative
barriers are absent. This is the opinion of Hasan and Wahb ibn
Munabbih and it is clear and straightforward.

al-Hasan asked Farazdaq when he was burying his wife, “‘What
have you prepared for this day?’” He replied, ‘Seventy years ago, 1
testified that “none has the right to be worshipped save Allah.””
Al-Hasan said, ‘This is indeed an excellent preparation; however
this statement has conditions, so beware of accusing chaste
women.’

[t is also reported that he said to Farazdaq, ‘This is the central
pole but where is the rope to tie it?’
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THE KEY TO PARADISE

It was said to al-Hasan, ‘People say that whoever says, ‘None
has the right to be worshipped,” shall enter Paradise.” He said,
‘Whoever says, ‘None has the right to be worshipped save Allah;’
and fulfils its obligations and meets its requirements shall enter
Paradise.’

Wahb ibn Munabbih was asked, ‘Is not the testification that
“none has the right to be worshipped save Allah” the key to
Paradise?” He replied, ‘Of course, but every key has its teeth: if
you bring a key that has teeth, the door shall open; but if not, it

will not.’"

Ahmad records the hadith, “The key to Paradise is, ‘None has
the right to be worshipped save Allah”.” The isnad is munqati‘."

Mu‘adh (radiyAllahu ‘anbs) reports that the Messenger of Allah
(4%) said to him, “If the inhabitants of Yemen ask you about the
key to Paradise, say: the testification that none has the right to be
worshipped save Allah.”"

The strength of this opinion can be seen in the fact that the
Prophet (§8) linked entry to Paradise to the performance of right-
eous deeds in many texts. Bukharl and Muslim record on the
authority of Abu Ayyub (radipAllabu ‘anbx) that a man asked the
Messenger of Allah (4), ‘Messenger of Allah, inform me of a

"' Bukhari, Kitab Jana’iz, bab #1
"2 Ahmad #22102 on the authority of Mu‘adh ibn Jabal.

‘Ujlani, Kashf al-Khafd’ #2324 said, “They declared it da‘if, but Bukhiri records a
narration of Wahb that supports it.” Albani, Da% al-Targhib #926 ruled it
daf.

" Ibn Hajr, Fath, vol. 3, p. 142, mentions that it is recorded by ibn Ishaq, Sirab.
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The Manner of Entering Paradise

deed that will enter me into Paradise.” He said, “That you wor-
ship Allah without associating any partners with Him, that you

establish the prayer, give the wealth-tax, and join the ties of
kinship.”"*

Muslim records on the authority of Aba Hurayrah (radiy.Allaby
‘anb#) that a2 man said, ‘Messenger of Allah, direct me to a deed
which if 1 do, 1 will enter Paradise.” He said, “Worship Allah
without associating any partners with Him, establish the pre-
scribed prayers, give the obligatory wealth-tax, and fast the month
of Ramadan.” The man said, ‘By the One in whose hand is my
soul, I will neither add to this nor detract from it.” The Messen-
ger of Allah (4%) said, “Whoever wishes to see a man from
amongst the inhabitants of Paradise, let him look at this man.”"

Ahmad records on the authority of Bashir ibn al-Khasasiyyah
who said, ‘I came to the Prophet () to give him the pledge of
allegiance and he put the following conditions on me: that I tes-
tify that none has the right to be worshipped save Allah and that
Muhammad is His servant and Messenger, that I establish the
prayer, that I give the wealth-tax, that I perform a pilgrimage as
dictated by Islam, that I fast the month of Ramadan, and that 1
undertake Jihad in the Way of Allah. I said, “Messenger of Allah,
by Allah I am unable to perform two of these: Jihad and charity.
The people believe that whoever turns his back and flees will
have the anger of Allah descend upon him; 1 fear that if I am
present, my soul would become terrified and hate death. As for
charity, by Allah all T have is a small herd and ten young camels
which suffice as transportation for my family and for carrying

" Bukhari #1396 and Muslim #13/104-106
" Bukhiari #1397 and Muslim #14/107
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THE KEY TO PARADISE

their belongings.” Thereupon the Messenger of Allih (4%) closed
his hand and shook it and said, “No Jihad and no charity...then
with what will you enter Paradise?” I said, “Messenger of Allah,
I will give you this pledge,” so I gave him the pledge of alle-
giance for all of them.”

This hadith shows that giving charity and fighting Jihad is a
condition for entry into Paradise alongside 7awhid, prayer, fast-
ing, and pilgrimage.

In a similar vein the Prophet (4%) said, “I have been ordered to
fight the people until they testify that none has the right to be
worshipped save Allah and that Muhammad is the Messenger of
Allah.”"

From this hadith, ‘Umar and a group of the Companions under-
stood that merely stating the testification of faith secures one
from punishment in this world, as such they did not agree to
fight those who refused to give the wealth-tax. Aba Bakr al-Siddiq,
however, understood that one could not fight those who ful-
filled the rights of this testification, of which wealth-tax was
one, because he (4&) went on to say, “If they do that, their blood
and property become sacrosanct except by due right, and their
judgment lies with Allah.” Abt Bakr said, ‘Wealth-tax is a right
upon wealth.’This understanding of al-Siddiq has been
explicitly stated by the Prophet (4%) and reported from him by
ibn ‘Umar, Anas and others with the words, “I have been ordered
to fight the people until they testify that none has the right to be

' Ahmad #21952
Hakim#2421 said it was sahih and Dhahabf agreed.

" Bukhari #25 and Muslim #22/129 on the authority of ibn ‘Umar.

34



The Manner of Entering Paradise

worshipped save Allah and that Muhammad is the Messenger of
Aliah, and they establish the prayer, and they give the wealth-

tax.”’"®

It is also proven by His sayings,
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If they repent, establish the prayer, and pay the
wealth-tax, let them go on their way. Allah is
Ever-Forgiving, Most Merciful.
[al-Tawbah (9): 5]
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But if they repent, establish the prayer, and pay
the wealth-tax, they are your brothers in the reli-
gion.

(a-Tawbab (9): 11]

thereby proving that brotherhood in this religion cannot be es-
tablished except by implementing the obligations alongside 7awhid.
We say, ‘alongside 7awhid, because one cannot repent from shirk
except by submitting to ZTawhid.

' The whole incident referred to here can be found in Muslim #20/124. The
hadith of ibn ‘Umar is referred to in fn. #16 and the hadith of Anas is recorded

by Bukhari #392.
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THE KEY TO PARADISE

When Abu Bakr had proven all of this to the Companions,
they retracted their stance and accepted his opinion.

So now that it is understood that punishment in this world is
not lifted through mere articulation of the testification; rather a
person could well be punished for leaving one of its duties, the
same applies to punishment in the Hereafter.
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The Manner of Entering Paradise

1.2 The Second Opinion

A group of scholars were of the opinion that the ahadith men-
tioned in the beginning of this treatise, and those of the same
meaning, were stated before the revelation of the obligations and
prescribed punishments. Amongst this group were Zuhri and
Thawri. This is a very weak opinion: many of these ahadith were
articulated in Madinah, after the revelation of the obligations and
prescribed punishments. Some mention the fact that he was in
the Battle of Tabuk and that occurred towards the end of his

() life.

Of this group some went on to say that these ahadith are all
abrogated whereas others went on to say that they were not abro-
gated, rather unambiguous, and that conditions were later added
to them. The issue of whether they are abrogated ot not would
then revolve around a well-known difference in the principles of
jurisprudence: is an addition to a text regarded to be abrogation
ot not?

Thawti and others cleatly stated that these ahadith were all ab-
rogated by the revelation of the obligations and prescribed pun-
ishments. It is possible to understand that he meant by
‘abrogation’, ‘clarification and explanation’, because the Salaf
would frequently employ the word abrogation with this meaning.
In this case, what this group meant was that the revelation of the
obligations and prescribed punishment further clarified that en-
try into Paradise, and safety from the Fire, was dependant upon
them. Therefore the texts mentioned in the beginning would be
‘abrogated’ i.e. ‘clarified and expounded upon’; and the obliga-
tions would be the ‘abrogating texts’ i.e. the ones that clarify and
expound upon the first set of texts.
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THE KEY TO PARADISE

1.3 The Third Opinion

Another group of scholars were of the opinion that the ahadith
mentioned in the beginning of this treatise were all general and
that they found specification in other texts such as, “Whoever
says, ‘None has the right to be worshipped save Allah,’

AN 13 M«

sincerely....”, “...with certainty...”, “...with his heart affirming the
truth of what his tongue articulates...”; “...saying it from his
heart...”, and “...stated by his tongue with his heart finding tran-

quillity in it...”

All of these texts show that the heart must have a role to play
in this and it must actualise, and live, the meaning of the two
testifications of faith. Its actualisation lies in the fact that the
heart does not take to a god besides Him by way of love, fear,
hope, reliance, seeking help, submission, penitence, and request.
It actualises the fact that Muhammad is the Messenger of Allih
by only worshipping Allah in the way legislated by him (4).

This meaning was clearly mentioned by the Prophet (4) in a
hadith, “Whoever says, ‘None has the right to be worshipped
save Allah,’ sincerely shall enter Paradise.”"” He was asked,
‘Messenger of Allah, what does sincerity mean here?” He replied,
“That it prevent you from committing that which Allah has pro-
hibited you from.”

This is reported on the authority of Anas ibn Malik and Zayd

20

ibn al-Argam but the isnads to both are not authentic.*’ A similar

" Bazzir on the authority of Aba Sa‘id.

*' Ahmad #12824 on the authority of Anas with a similar wording to that
quoted above. =
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The Manner of Entering Paradise

meaning is reported on the authority of al-Hasan as a mursal

report.

Tabarani, al-Kabir #5074, al-Awsat #1235 on the authority of Zayd ibn al-
Arqam; ‘Iraqi, al-Mughni #1613 said the isnad was hasan; however Albani, Da'yf
at-Targhib #922 ruled the hadith mawda’.
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CHAPTER TWO

The Meaning of the Testification

To clarify the meaning of this testification: it means that one
does not take a god besides Allah. A god is one who is obeyed,
and not disobeyed, by way of awe, magnification, love, fear, hope,
reliance, asking him, and supplicating to him. All of this is only
allowed for Allah, Mighty and Magnificent. Whoever associates
partners with Allah in any of these matters, which are all from
the specificities of godhood, has sullied the sincerity with which
he articulated the testification, and has diminished his 7awhid.
Such a person has worshipped an object of creation proportion-
ately to the amount he has directed any of these affairs to him or
it, and all of this is from the branches of shirk.

It is for this reason that many of the sins which violate any of
the areas mentioned above have been referred to simply as ‘shirk’
or ‘k4fr’ in many texts. The ahadith mention showing off, sweat-
ing by other than Allah, putting ones trust in other than Allah,
equating Allah and another in will such as by saying, ‘Whatever
Allah and you willed,”' or, ‘All I have is Allah and you’; as being

2" Ahmad #23265-23339-23347-23381 and Aba Dawad #4980 record on the
authority of Hudhayfah that the Messenger of Allah (%) said, “Do not say,
‘Whatever Allah and you willed,” but say, “Whatever Allah willed then vou
willed.”
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The Meaning of the Iestification

shirk. The same applies to those matters that sully 7awhid and the
Oneness of Allah with regards bringing about harm and benefit

2

such as: seeking omens, reprehensible 7#gy4,* and going to for-

tune tellers and believing what they say.

Moreover, following ones desires and thereby breaching the
prohibitions of Allah also serves to sully and diminish 7awhid. It
is for this reason that one finds many sins that result from follow-
ing desires being referred to as ‘shirk’ and ‘kéufr’. Examples are:
killing a Muslim, having conjugal relations with a menstruating
woman, having conjugal relations with a2 woman in her rear pas-
sage, and drinking alcohol the fourth time; even though these
sins do not serve to eject a person from the realm of Islam alto-

gether. This is why the Salaf would say when explaining these
ahadith, ‘A &ufr less than £ufr, and ‘A shirk less than shirk.

Allah, Exalted is He, has called desires that are followed a god
in His saying,

-
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Have you seen him who takes his whims and de-

sires to be his god...
|al-Jathiyah (45): 23]

al-Hasan said, “This is the person who does whatever his soul

desires.” Qatadah said, “This is the person who does what his soul
desires, and follows whatever it lusts after. Neither scrupulous-

2 rugya: curing ailments through the recitation of the Qur'an, through
supplication, or the usage of adbkar. The reprehensible form is to employ anything
that contains shirk or disobedience to Allah.
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THE KEY TO PARADISE

ness (wara)® nor tagwa®* prevent him from this.’

It is reported on the authority of Aba Umamabh that the Prophet
(4%) said, “There is no god worshipped under the shade of the
sky that is more severe with Allah than desires that are followed.”
The isnad is da‘if.

# ibn al-Qayyim, at-Fawa’id, p. 118, said that wura‘ was, ‘Leaving all that one fears
may harm his Hereafter.” Jurjani, a#-7a'sifat, p. 325, said that it was “The leaving of
anything doubtful for fear of falling into the prohibited. 1t is also said that it is to
adhere firmly to all beautiful deeds.’

Tabarani, a/-Kabirrecords on the authority of Hudhayfah that the Prophet ()
said, “The excellence of knowledge is better than the excellence of worship. The
best of your religion is wara"”” Mundhiri said that its isnad was hasan and it was

declared sahih by Albani, Sahip al-Targhib, #68.

** Sama'ani, Tafsir, vol. 1, p. 42, said, ‘Tagwa the basic meaning of which is setting
a barrier between two things. This is why it is said that one i#faga with his shield,
i.e. he setit as a barrier between him and the one who wished him evil... Thetefore
it is as if the one who has fagwa has used his following the commands of Allah
and avoiding His prohibitions as a barrier between himself and the Punishment.
Hence he has preserved and fortified himself against the punishment of Allzh
through his obeying Him.’

Baghawi, 7afiir, vol. 1, p. 60, said, ‘Ibn ‘Abbas (radiyAlldbu ‘anbumd) said, “The
one who has tagwa is one who secures himself from shirk, major sins and all
indecent actions.”... ‘Umar ibn al-Khattab asked Ka‘b al-Ahbar, “Inform me of
tagwa,” to which he replied, “Have you ever traversed a path beset with thotns?”
He said, “Yes.” Ka‘b said, “So what did you do?”” He replied, “1 gathered to-
gether my garments and trod cautiously.” He said, “That is tagwd.” Shahr ibn
Hawshab said, “The muttagiis one who leaves that which contains no harm for
fear of committing that which is harmful.” ‘Umar ibn ‘Abdu’-|-'Aziz said, “7agwa
is abandoning all that Allih has prohibited and performing all that He has
ordered. Then that provision that Allah gives you after this is goodness on top

’

of goodness.”

> Tabarani, a/ Kahir #7502.
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The Meaning of the Testification

Another hadith mentions, “The testification that ‘None has the
right to be worshipped save Allah,” continuously defends those
who say it untl they give preference to the world over the reli-
gion. When they do this, it will be rejected of them and it will be
said to them, ‘You have lied.”’*

This is born testimony by the authentic hadith in which the
Prophet () said, “May the servant of the dinar perish, may the
servant of the dirham perish, may the servant of bordered silk
clothes perish, may the servant of luxurious cloaks perish; may
he perish and meet with failure, and if he is pricked with a thorn,

may it never come out!”?’

This proves that whoever loves something and follows it, mak-
ing it is his goal and objective, basing his allegiance and enmity
on it, has worshipped it. Allah has also called the obedience of
Shaytan in disobedience to Him, worship of him,

Haythami,vol. 1, p. 193, mentions that it contains a matrak narrator; it was
ruled mawdu' by ibn al-Jawzi, a/-Mawds'at and endorsed by Dhahabi, 7artib #956;
and it was also ruled mawda‘ by Albani, Z7a/ al-Jannah #3.

* Suya, a/-Jami‘ al-Kabir said, ‘Recorded by ibn al-Najjar on the authority of Zayd
ibn al-Arqam.’

A similar hadith is recorded by Bazzar #2944 on the authority of Aba Hurayrah.
Haythami, vol. 7, p. 277, said it contains a very weak narrator.

A similar hadith is recorded by Aba Ya'la and Bayhagqj, Shw'ab al-Imdn on the
authority of Anas. ‘Iraqi #1612 said the isnad was da‘if and mentioned that
Tabarini, a/-Awsat recorded a similar hadith on the authority of ‘A’ishah and that
it is also daf.

 Bukhari #2877 on the authority of Abt Hurayrah without menton of ‘bordered
silk clothes,” which is found in the narration of ibn Majah #4135-4136.
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Did I not make a contract with you, tribe of
Adam, not to worship Shaytan, who truly is an
outright enemy to you.
[Ya Sin (36): 60

Allah, Exalted is He, quotes His beloved Ibrahim as saying to
his father,
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Father, do not worship Shaytan. Shaytan was

disobedient to the All-Merciful.
[Maryam (19): 44]

Whoever has not actualised the worship of the All-Merciful
and His obedience will worship Shaytan through obeying him. A
person cannot free himself of the worship of Shaytan-except by
making his worship sincere and wholly for the All-Merciful. The
latter are the people about whom He said,

You have no authority over any of My slaves ex-
cept for the misled who follow you.
|al-Hijr (15): 42]
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The Meaning of the Testification

These are the people who have actualised, ‘None has the right
to be worshipped save Allah’: those who were sincere in articu-
lating it and their deeds testified to the truth of their words.
These are people who have not turned to any other besides Allah
in their love, hope, fear, obedience, and reliance. These are peo-
ple who remained true to their testification: these are the true
servants of Allah.

As regards the person who testifies that none has the right to
be worshipped save Allah, a testimony of the tongue, but then
obeys Shaytan and his desires in disobedience to Allah, his deeds
prove the lie of his testimony and his 7awpid is diminished ac-
cording to the extent of his sin.
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And who could be further astray than someone
who follows his whims and desires without any
guidance from Allah?

[a/-Qasas (28): 50]
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...and do not follow your whims and desires, let-
ting them misguide you from the Way of Allah.
[Sad (38): 26]

So be a servant of Allah and do not be a servant to your desires
for desires throw a person into the Fire,
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THE KEY TO PARADISE

...are many lords better, or Allah, the only One,
the Conqueror?
[Yasaf 12): 39]

May the servant of the dirham perish! May the servant of the
dinar perish! By Allah, none shall be saved from the punishment
of Allah tomorrow except for one who actualises his servitude
to Allah Alone and is not duped into following empty desires.
Whoever knows that his God and object of worship is one, let
him single Him out alone for worship and not associate anything
in the worship of his Lord.

One of the Gnostics was addressing his companions from the
top of a mountain. During his address he said, ‘None of you will
attain his goal until he singularly devotes himself to the One.’
The mountain shook and he fell, and it shook so much that it
seemed to the onlookers that its rocks were like paper. Then
when the speaker regained consciousness it seemed as if had
been raised from his grave!
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CHAPTER THREE
Loving Allah

The statement, ‘None has the right to be worshipped save Allah,’
necessitates that none besides Him be loved. A god is one who
is worshipped out of love, hope, and fear. From the perfection
of ones love is to love what the beloved loves and to hate what
he hates. Therefore whoever loves something Allah hates, or hates
something Allah loves, his 7awhid is not complete and he has not
been true to his testification and has committed a hidden form
of shirk. Allah, Exalted is He says,
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That is because they followed what angers Allah
and hated what is pleasing to Him. So He made

their actions come to nothing.
[Mubammad (47): 28]

He also says,
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They worship Me, not associating anything with
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THE KEY TO PARADISE

[an-Niir (24): 55|

Layth and Mujahid said in commentary to this verse that it
means, ‘They do not love any save Me.’

Hakim records on the authority of ‘A’ishah (radipAllibu ‘anha)
that the Prophet (4%) said, “Shirk is more hidden than the crawl-
ing of an ant across a smooth rock in a dark night. Its least form
is to love some form of oppression and to hate some form of
justice, and is the religion anything but love and hate? Allah,
Mighty and Magnificent says,
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Say, ‘If you love Allah, then follow me, Allah will
love you...’
[Ak Imran (3): 31)*

This is a clear text showing that loving what Allah hates and
hating what Allah loves is to follow ones desires, and it also shows
that to base ones allegiance and enmity on such matters is a form

8 Hakim #3148 who said that it was sahih but Dhahabi criticised him by stating
that one of its narrators was weak. It was declared da’if by Albani, Da%f al-Jami‘
#3432.
‘Iraqi #3401 said, ‘Ahmad and Tabartani record the hadith on the authority of
Abi Misi al-Ash‘ard, “Fear this shirk for it is more hidden than the crawling of an
nt.” Ibn Hibban, a~Dx'afa’ also records it on the authority of Aba Bakr al-
Siddiq. He and Daruqutni declared the hadith da‘if.’
However there is an authentic wording of this hadith recorded by Hakim al-
Tirmidhi on the authority of ibn ‘Abbas, “Shirk in my nation is more hidden
than the crawling of an ant across a smooth rock” and Aba Bakr, “$hirk amongst

you is more hidden than the crawling of an ant” Refer to Albani, Sahip al-Jami‘
#3730-3731.
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Loving Allah

of hidden shirk. al-Hasan said, ‘Know that you cannot love Allah
unti]l you love obeying Him!’

Dho’l-Non was asked, “‘When will 1 have loved Allah?” He re-
plied, ‘When what He hates is more embittered in your view
than patience.’

Bishr ibn al-Sarri said, ‘It is not one of the signs of love that
you hate what your beloved loves!’

Abu Ya‘'qab al-Nahrajawri said, “‘Whoever claims love of Allah,
Mighty and Magnificent, yet does not conform to Him in his
ordinances, his claim is false.

Yahya ibn Mu‘adh said, “The one who claims to love Allah yet
does not preserve His limits is not truthful.’

Ruwaym said, ‘Love is to conform in all situations and
circumstances,” then he recited the following ode,

If You said to me, ‘Die,
die 1 would : hearing and obeying,
I would give to the caller of death,
a cordial welcomel!

This meaning is further supported by His saying,
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Say, ‘If you love Allah, then follow me, Allah will
love you...

[Al ‘Imran (3): 31]
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al-Hasan said, “The companions of the Prophet (%) said, “We
love our Lord a great deal,” so Allah desired to appoint a sign
proving love of Him, so He revealed this verse.’

Hence we learn that the testification that ‘none has the right to
be worshipped save Allah’ cannot be completed expect by also
testifying that ‘Muhammad is the Messenger of Allah.” This is
because if the love of Allah cannot be completed except by lov-
ing what He loves, and hating what He hates, and this can only
be known via Muhammad (); it follows that loving Allah nec-
essarily means loving His Messenger (42), believing in him, and
following him.

It is for this reason that Allah mentioned loving Him alongside
loving the Messenger (4g) in His saying,
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Say: ‘If your fathers, or your sons, or your broth-
ers, or your wives, or your tribe, or any wealth
you have acquired, or any business that you fear
may slump, or any house which pleases you, are
dearer to you than Allah and His Messenger and
undertaking Jihad in His Way, then wait until
Allah brings about His command, Allah does not
guide people who are deviators.’
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(at-Tawbah (9): 24]

And it is for this reason that Allah mentioned obedience to
Him alongside obedience to His Messenger (3£) in many places.

He (48) said, “There are three qualities through which one ex-
periences the sweetness of faith: that Allah and His Messenger
be more beloved to him than anyone else; that he love a person
and love him only for the sake of Allah; and that he detest re-
turning to disbelief, after Allah has saved him from it, just as he
detests being thrown into the Fire.””

This describes the state of the magicians at the time of Phar-
aoh; when the love of Allah settled in their hearts, and they were
willing to sacrifice themselves for His sake, they said to Pharaoh,
‘Decide any judgment you like!” When love firmly settles in the
heart, the limbs will only act in obedience to Allah.*

This is the meaning of the hadith qudsi recorded by Bukhari”
which mentions, “...the servant continuously draws closer to me
by performing the optional deeds until I love him; when I love

* Bukhari #16-21 and Muslim #43/165-166 on the authority of Anas

" Allah, Exalted is He says, “The magicians threw themselves down in
prostration. They said, ‘We have believed in the Lotd of Hariin and Musa.’
Pharaoh said, ‘Do you believe in him before I have authorized you? He is
your chief, the one who taught you magic. I will cut off your hands and feet
alternately and have you crucified on palm trunks. Then you will know for
certain which of us has the harsher and longer lasting punishment.’ They
said, ‘We will never prefer you to the clear Signs which have come to us nor
to Him who brought us into being, Decide on any judgment you like. Your
jurisdiction covers only this worldly life.”” [72 Ha (20): 70-72]

¥ Bukhari #6502 on the authority of Aba Hurayrah.
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him, I am his hearing by which he hears, his seeing by which he
sees, his hand with which he strikes, and his foot with which he
walks.”* In some narrations the wording is, “It is for My sake
that he hears, and for My sake that he sees, and for My sake that
he strikes, and for My sake that he walks.””

The meaning is that when love fills the heart and overcomes it,
the limbs will then do only that which is pleasing to the Lord. At
this point the soul will find tranquillity and peace for it will have
been obliterated such that it will only follow the desire of its
Lord as opposed to its own desires.

Servant of Allah, worship Him as He desires of you, not as
you would desire of Him. Whoever worships Allih in this latter
way is worshipping Him as if on a crumbling precipice: if good
comes his way, he is happy; but if trial comes his way, he turns
on his heel and loses out both in this world and the Hereafter.
When gnosis and love become strong, the person will desire only
that which his Master desires.

Some of the previous books mention, ‘Whoever loves Allah
will find that there is nothing preferable to His good pleasure,
and whoever loves the world will find that there is nothing pref-
erable to the desires of his soul.’

Ibn Abi al-Dunya records with his isnad that al-Hasan said, ‘My
eye has never set on anything, nor has my tongue articulated a

% Similar ahadith have also been reported on the authority of ‘A’ishah by Ahmad,;
Abt Umamah by Tabarani; ‘Ali by Isma‘ili, ‘Musnad Af’; 1bn ‘Abbas by Tabaran,
Anas by Tabarani; and Maymanah by Aba Ya'la.

¥ Recorded by Hakim al-Tirmidhi, Kbatm al-Awlya’
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word, nor has my hand struck anything, nor have my feet started
moving, except that I first examined whether it was an action of
obedience or disobedience: if it was obedience, I proceeded;
but if it was disobedience, I refrained.’

This is the state of the elite amongst the true and truthful lov-
ets, so understand this well, may Allah have mercy upon you, for
what has been described is from the innermost realities of Tawhid.
It was to this reality and ranking that the Prophet () pointed
when he gave his sermon upon arriving in Madinah, “Love Allah
with all your hearts,” as has been recorded by ibn Ishaq and oth-

ers.

When the heart is filled with love of Allah, there is no more
room left in it for it to take on board the desires of the soul. It
was to this that the poet pointed when he said,

I leave to find that my heart have You sealed
With love of You such that nothing else may intrude.
Were it possible, I would have lowered
My eyes and not looked at anything ‘til I see You.

I love You... not some of me, rather all of me -
Even though love of You leave me no motion.
Among the lovers are those devoted to Him,
And others claiming a joint-partnership.
When tears become infused into cheeks,
Those who cry from those who pretend are separated:
The one who cries vanishes away in love,
Whereas the latter merely articulates idle desires.

When the lover finds that there remains in his heart space for
the desires of the soul, his claim to love is just that: a claim. The

* Ibn Hisham, Sirah, vol. 2, pp. 146-147
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true lover is the one whose self has been obliterated such that it
remains only with the Beloved, “It is for My sake that he hears,
and for My sake that he sees...”

The heart is the house of the Lord. A Judeo-Christian narration
mentions Allah as saying, “My heavens and My earth cannot con-
tain Me, but the heart of My believing servant can.””

If the heart contains in it something other than Allah, know
that Allah has absolutely no need of shirk and He is not content
with the competition of the throngs of the idols of desires. The
Truth, Exalted is He, is jealous. He is jealous that there be some-
thing other than Him in the heart of His servant, or that thete be
something in there that does not please Him.

We wanted you and you alone, but when you contaminated,
We distanced you in propottion to your turning away from us.
‘Let not the heart contain anything save us,’

But you allowed it to contain others: you are not of us!

% Some have mentioned this as a hadith of the Prophet (4&) but there is no basis
to it as stated by Teaqi, o/ Mughni #2599. ‘Tjluni, Kashf al-Khafa' #2256 said, ‘Suyud,
al-Durar, agreed with ‘Iraq], following Zarkhashi. Ibn Taymiyyah said that it was
mentioned in the Judeo-Christan narrations.” Sakhawi, a/-Magasid #990 said,
“There is no known isnad for it, but its meaning is that his heart can contain
beliet in Me, love of Me, and gnosis of Me.*

There is however a hasan hadith recorded by Tabarini on the authority of Aba
Utbah that the Prophet (§%) said, “Truly, Allah has vessels from amongst the
people of the earth, and the vessels of your Lord are the hearts of His righteous
servants, and the most beloved of them to Him are the softest and most tender
ones.” cf. Albani, a*Sabihah #1691.
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CHAPTER FOUR

The Sound Heart

None will be victorious tomorrow except for one who meets
Allah with a sound heart, containing none save Him,

P LRt

@;’-‘}_‘:‘ g@ﬁ@&-\(\,@; 9 J—a\j _,J L Cf“yff

...the Day when neither wealth nor sons will be
of any use - except for he who comes to Allah
with a sound and flawless heart.

[al-Shu'ard’ (26): 88-89]

The sound heart is that heart which is secure of the filth of
opposition.” The heart which has been sullied with despicable
matters 1s not worthy of living in the vicinity of the Holy (a/
Quddis) except after being purified by the bellows of the Fire.
Only when its stains are removed does it become worthy of re-
siding in His vicinity, “Allah is pure and accepts only that which
is pure.””’

* The teacher of the author, Hifiz ibn al-Qayyim, has a beneficial discussion

explaining the meaning of the sound heart. This can be read in Appendix 1.

7 Muslim #1015/2346 on the authority of Aba Hurayrah.
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As for hearts that are pure, immediately are they deserving of
living in His vicinity,
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Peace be upon you because of your patience! How

wonderful is the Ultimate Abode.
(al-Ra'd (13): 24]
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Peace be upon you! You have done well so enter

it timelessly, forever.
[al-Zumar (39): 73]
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...those who the angels take in a virtuous state.
They say, ‘Peace be upon you! Enter the Garden
for what you did.

[@-Nah! (16): 32]

Whoever, today, does not ignite his heart with the fire of sor-
row over what he has done in the past, or the fire of desite:
desire to meet the Beloved, should know that the Fire of Hell is
incomparably hotter!

None requires to be purified by the Fire of Hell except for one
who did not complete his actualisation of 7awpid, and did not
establish its rights and duties. The first to be hurled into the Fire
from the servants who followed 7awpid will be the worshippers
who showed off: the scholar, the Mujahid, and the one who gave
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in charity.”® This is because a small amount of ostentation amounts
to shirk.” The ostentatious looks to creation with respect to his
deeds because of his ignorance of the greatness of the Creator.
The ostentatious imprints false stamps in the name of the king in
order to gain ill-gotten money; he pretends that he is from the
elite of that king, yet in reality he does not even know him. The
ostentatious paints the picture of the king on counterfeit money

* Muslim #1905,/4923 on the authority of Abi Hurayrah with the words, ‘The
first man (whose case) will be decided on the Day of Judgment, will be 2 man
who died as a martyr. He shall be brought forth and Allah will recount His
blessings (which He had bestowed upon him) and he will acknowledge them.
Then Allah will ask, “What did you do with them?”” He will reply, “I fought for
Your sake until I died as a martyr.” Allah will say, “You lie. You fought so that you
might be called a ‘brave warriot’ and you were called so.” Then a command will be
given and he will be dragged on his face and cast into Hell.

And a man who acquired knowledge and taught it and recited the Qur’in. He
will be brought forth and Allah will recount His blessings (which He had bestowed
upon him) and he will acknowledge them. Then Allah will ask, “What did you do
with them?” He will say, “I acquired knowledge and disseminated it and recited
the Qur’an for your sake.” Allah will say, “You lie. You acquired knowledge so
that you might be called ‘a scholar,” and you recited the Quran so that it might be
said, ‘He s a Qari’,” and it was said. Then a command will be given and he will be
dragged on his face and cast into Hell.

And a man whom Allah had made abundantly rich and had granted every kind
of wealth. He will be brought forth and Allah will recount His blessings (which
He had bestowed upon him) and he will acknowledge them. Then Allah will ask,
“What did you do with them?” He will say, “I spent money in every cause in
which You wished that it should be spent for Your sake.” Allah will say, “You lie.
You did so that it might be said, “He is generous,” and it was said. Then a
command will be given and he will be dragged on his face and cast into Hell.’

* Ahmad #23630-23631-23636 records on the authority of Mahmud ibn Labid
that the Prophet (i) said, “What I fear for you most is the minor shirk.” When
asked what that was he teplied, “Showing off (riyz).”

It was declared sahih by ibn Khuzaymah #937, Mundhiri said its isnad was
jayyid and Albani, Sabip al-Targhib #32 ruled it sahih.
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so that 1t is circulated, but it only finds way past the uncritical.

After the ostentatious, it is the followers and slaves of desires
who shall enter the Fire: those who obeyed their desires and diso-
beyed their Master. As for the true servants of Allah, it will be
said to them,
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O soul at rest and peace, return to your Lord,
well-pleasing and well-pleased! Enter among My

servants! Enter My Garden!
[al-Fajr (89): 27-30]

The Fire of Hell pales into insignificance when faced with the
light of faith of those who lived by 7awhid. In a hadith it is men-
tioned, “The Fire shall say to the believer, ‘Pass by for your light
has extinguished my blaze!””*

Ahmad records on the authority of Jabir that the Prophet (4&)
said, “There is not a righteous person or a sinner except that he
will enter it. For the believer it will be a source of coolness and
peace just as it was for Ibrahim, to the point that the Fire will
raise a clamour in objection to the coolness.”!

* Tabarani, a/-Kabir #668 on the authority of Ya'la ibn Munayyah.
It was declared da'if by Albani, Da'%f al-Jami‘ #2474.

' Ahmad #14520

Bayhaqf, Sha‘ab #370 said that its isnad was hasan. Hakim #8744 said it was
sahih and Dhahabi agreed. Haythami, vol. 7, pg. 55 said that the narrators of
Ahmad were trustworthy and precise. However both Albani, Da'if al-Targhib
#2110 and Arna’at, Tabgiqg Musnad show that the isnad is da‘if due to the presence

of an unknown narrator.
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This is the legacy of Ibtahim (‘alaybis-salam) to the lovers amongst
his descendants.

The Fire of Hell fears the fire of love in the hearts of the
lovers. Junayd said, “The Fire said, “My Lotd, if I do not obey
You would You punish me with something worse than me?” He
replied, “Yes, I would unleash against you My Greatest Fire.” It
said, “Is there a fire which is greater and more intense than mine?”
He replied, “Yes, the fire of love of Me which I settle in the
hearts of My believing friends.”

The fiercest heat of Hell is its coolest portion!
Were it not for the tears of the lovers cooling
The heat of love, burned by heartsickness would they be!
Leave him with his tears to quench the heat
Of a yearning heart, leave him, leave him!
Ask his rebukers to excuse him for a time,
For in their rebuke at his desire have they killed him!

One of the Gnostics would say, ‘Is it not strange that [ be one
of the living amongst you, yet in my heart there is a longing for

my Lord like a blazing furnace that refuses to go out!’

I have not seen a fire like the fire of the lovers
The further it is from its kindler, the more it blazes.
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4.1 Devotion to Allah

The Gnostics have no business other than their Master, and
they have no desire for anything besides Him. A hadith men-
tions, “Whoever awakes having a concern other than Allah, is
not of Allzh.”*

One of them said, “‘Whoever tells you that Allah is his Master,
yet he has a desire for other than Him, do not believe him.’

Dawud al-T2'T used to say during the night, ‘My desire for You
has negated all other desires, and it has come between me and
the desire for sleep. My longing for looking on at You has de-
stroyed all worldly delights and has come between me and carnal
lusts. I am in Your prison, O Kind One (a/-Karim)?

What business have I with other than Him?
What business have [
With a partner who would turn my heart from loving Him?
What would I do if turns He away and all hopes are frustrated?
He can replace me but I have none to replace Him!

My brothers, when you understand this, you will have under-
stood the meaning of the Prophet (4) when he said, “Whoever
says, ‘None has the right to be worshipped save Allah,” sincerely
from his heart, Allah will prohibit the Fire from him.”

* Hakim #7889 on the authority of Hudhayfah. He remained silent about it but
Dhahabi said, ‘I think it is mawdi‘.” Hakim #7902 also records it on the authority
of ibn Mas‘dd and Dhahabi shows that the isnad is da‘Tf. Tragi #3202 said,
‘Recorded by Tabarani, a/-4wsaf, on the authority of Aba Dharr; also recorded by
ibn Abi al-Dunyi on the authority of Anas with a da‘Tf isnad; and Hakim on the
authority of Hudhayfah and it is da‘if.” - with summary.
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Whoever articulates this testification yet enters the Fire, the
reason is the lack of truthfulness in his articulation. If this
testification is said truthfully, it purifies the heart of everything
save Allah, but if anything remains, it is by reason of a deficiency
in the truthfulness with which it was stated.

Whoever is truthful in his articulation of this testification will
not love any save Him, he will not hope in any save Him, he will
not fear any save Him, he will not place his reliance in any save
Him, and any trace of his desires and giving preference to his
soul will vanish. However, let it not be presumed that the lover
1s required to be error free, rather it is required of him to make
amends for his errors.

Zayd ibn Aslam said, ‘Allah loves a servant until he reaches

such a level that He says, “Go and do as you will for I have

forgiven you.””"

Sha‘bi said, ‘When Allah loves a servant, sins will not harm

b}

him.

** In this respect Bukhari #7507 records on the authority of Aba Hurayrah that
the Prophet (#) said, “A servant committed a sin and said, ‘My Lord, I have
committed a sin so forgive me.” His Lord says, ‘My servant knows that he has a
Lord who forgives sins and takes to account for them. I have forgiven My
servant!’ Then he remains for a time, for as long as Allah wills, and then commits
another sin. He says, ‘My Lord, T have committed another sin, so forgive me.’His
Lotd says, ‘My servant knows that he has a Lord who forgives sins and takes to
account for them. I have forgiven My servant!’ Then he remains for a time, for as
long as Allah wills, and then commits another sin. He says, ‘My Lord, I have
committed another sin, so forgive me.” His Lord says, ‘My servant knows that he
has a Lord who forgives sins and takes to account for them. I have forgiven My

[ EEd

servant! Let him do what he wills
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This is because Allah, Mighty and Magnificent, has a concern
for those He loves amongst His servants. Therefore each time
His servant slips and relapses into the abyss of desires, He leads
him out of it to the summit of success. He makes easy for him
the routes to repentance, He alerts him to the vileness of his
mistake such that in fear, he rushes to be excused, and He af-
flicts him with trials and tribulations that would serve to expiate
his crime.

A narration mentions that Allah, Exalted is He, says, “Those
who remember Me are those who will sit in My company. Those
who obey Me are those who receive My munificence. 1 will not
cause those who disobey Me to fall into despair of My mercy, if
they repent, I am their beloved; if they do not repent, I am their
doctor: 1 will afflict them with trials such that I purify them of
their faults.”

Muslim records on the authority of Jabir that the Prophet (4g)

said, “Fever removes sins just as bellows remove scum.”

Ahmad and ibn Hibban record on the authority of ‘Abdullah
ibn al-Mughaffal (radiyAllahu ‘anbn) that a man met a woman who
used to be a prostitute in the Days of Ignorance. He started play-
ing around with her until he extended his hand towards her upon
which she said, ‘Stop, Allah has removed shirk and brought Islam,’
so he removed his hand and left. While he was leaving, he kept
looking back at het, and while doing so walked into a wall. With
blood pouring down his face, he came to the Prophet (%) and
informed him of what had happened. He (i) said, “You are a
servant of Allah for whom He wishes good.” Then he said, “When
Allah wishes good for His servant, He hastens on his punish-

* Muslim #2575/6570
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ment in this world; and when He wishes evil for His servant, He
holds back his sin so that it may be recompensed on the Day of
Judgment.”*

People! Your hearts are essentially pure, but they have been
stained with splashes of sins. So splash on them in turn the tears
of your eyes and you will find your hearts purified. Have the
firm resolve to wean your souls of the suckling of desires: fever
is the best of cures. When your souls demand you to fulfil their
desires then say to them the words of this woman, ‘Allah has
removed shirk and brought Islam.” Islam necessitates submission
and willing obedience.

Remind your soul of,

The angels descend on those who say, ‘Our Lord
is Allah’ and then go straight.
[Fassilar (41): 30]

Perchance it may lean towards uprightness. Teach it that the
One who is closer to you than your life vein sees all, perchance it
may feel embarrassed,

“* Ahmad #16806 and ibn Hibban #2911.

It has a witness recorded by Tirmidhi #2396 on the authority of Anas, and he
declared it hasan gharib; and also by Tabarani on the authority of ‘Ammir ibn
Yasir, Haythami, vol. 10, p. 191, said that its isnad was jayyid.

The hadith was ruled sahih by Hakim #8133 with Dhahabi agreeing.
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OS]
Does he not know that Allah sees?
[al-"Alag (96): 14]

@eﬁﬂuﬁ)u\
Your Lord is always lying in wait.
(al-Fajr (89): 14]

A man sought to seduce a woman in the open desert by night
but she refused. “There are only the stars to see us,” he said. ‘What
of the One who put them there?’ she replied.

Another man forced a woman to him and ordered her to lock
the doors and she did. Then he asked, ‘Are there any doors left
to be locked?” She replied, “Yes, the dootr between us and Allah,
Exalted is He.” So he never fulfilled his desire with her.

One of the Gnostics saw a2 man talking to a woman and said,
‘Allah sees both of you!l May Allah conceal us and you!’

Junayd was asked, ‘What would aid us in lowering the gaze?’
He replied, ‘By your knowing that Allah’s looking at you pre-
cedes your looking at what you wish to look at.”

Muhasibi said, ‘Self-inspection (murdgabah) is the heart’s cogni-
sance of the closeness of its Lord.’

As one’s knowledge of Allah increases, so too does ones sense

of embarrassment before His closeness and sight. The Prophet
(48) advised a man to be ashamed before Allah as he would be in
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front of a righteous man of his family who never leaves him.*

Some of them said, ‘Be embarrassed of Allah according to His
closeness to vou, and fear Allah according to His power over

y
you.

One of them said, ‘For the last forty years 1 have not moved
my foot tor other than Allah and 1 have not looked at anything
that I found pleasing for shyness of Allah, Mighty and
Magnificent.’

It is as if a Your watcher from You is scrutinising inspecting my
innermost thoughts;
And another inspecting scrutinising my sight and tongue.
Hence my eyes have not set on anything, after You,
For other than Your sake except that 1 thought,
‘They have seen me!’
Not a word has escaped my lips, after You,
For other than You except that 1 thought,
‘They have heard me!”
Not even a thought in mention of other than You
Has crossed my heart cxcept that they stopped it in its tracks.

* Ibn ‘Adi, vol. 2, p. 560 and vol. 4, p. 410, recotds on the authority of Abu
Umiamah that the Prophet () said, “Be ashamed before Allah as you would be
ashamed before two righteous people of vour family who never leave you.”

Ibn ‘Adi ruled it da‘t as did as-Suyud, a/-Jami’ al-Saghir #971 and Muniwi, vol.
1, p. 622. Albani, a/-Da'ifah #1500 ruled it da‘if jiddan.

The hadith is also reported on the authority of Sa‘id bin Yazid by Ahmad, 4+
Zubd, p. 46, mentioning one righteous person instead of two and it is hasan. cf.
Albani, al-Sapibah H741.
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CHAPTER FIVE

The Virtues of the Testification

The testification of 7awpid has many great benefits, it is not
possible to enumerate them all, and so we shall only mention
some here:

1) It is the statement of Zagwa

As was stated by ‘Umar (radipAllahu ‘anbu) and other Compan-
ions.

i) It is the statement of sincerity, the testification of
truth, the call of truth, absolution from shirk, victory
from this life, and it was for it that the creation was cre-
ated.

Allah, Exalted is He, says,
Bl h UL G

I only created jinn and mankind to worship Me.
|al-Dhbariyat (51): 56]*

" ‘raqi, #944 said, ‘Abu al-Shavkh, a/7hawab records a2 mursal hadith via the
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ui) It is because of this statement that the Messengers
were sent and the Books revealed,
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We sent no Messenger before you without reveal-
ing to him: ‘There is none worthy of worship save
Me, so worship Me.

A
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He sends down angels with the Spirit of His com-
mand to any of His slaves He wills: ‘Give warn-
ing that there is none worthy of worship save Me,
so have taqwd of Me!’

|al-Nahl (16): 2]

route of al-Hakam ibn ‘Umayr, “When you say, ‘None has the right to be
worshipped save Allah,’ for it is the statement of Tawpid...’, Hakam is da‘if. Aba
Bakr al-Dahhak, a/Shama’il, records a hadith on the authority of ibn Mas‘ad
which mentions that it is the statement of sincerity and the call of truth. Ibn ‘Adi
records a hadith on the authority of ibn ‘Umar which mentions that it is the call
of truth. Tabarani, a/-Dy’a, records a hadith on the authority of ibn ‘Umar which
mentions, ““None has the right to be worshipped save Allah’ is the statement of
sincerity...”. Tabarani records the hadith of Salamah ibn al-Akwa‘ that the verse,
“and imposed upon them the word of fagwa” meant, ‘None has the right to
be wotshipped save Allah.¢ Tabarani, a/-Dxu'a, tecords that ibn ‘Abbas explained
the verse, “a goodly word” to mean the statement, ‘None has the right to be
worshipped save Allah.” He also records that ibn ‘Abbas explained the verse,
“the call of truth,” to mean the same statement. He also records that he explained
the verse, “has grasped the most trustworthy handhold,” to mean the same
statement.” - with slight summary.
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This latter verse is the first verse in a succession of verses in
which Allah recounts His blessings to His servants in this ‘Sarah
of Blessings’ - S#rab al-Napl. It is for this reason that ibn ‘Uyaynah
said, ‘Allah has not granted His servants a favour greater than the
fact that He acquainted them with, “None has the right to be
worshipped save Allah.”” This statement, for the inhabitants of
Paradise, is like cool water for the inhabitants of this world. It is
because of it that the Abode of Reward was prepared as was the
Abode of Punishment in the Hereafter.

iv) Therefore whoever says it and dies upon it will be
living in the Abode of Reward and whoever rejects it
will be living in the Abode of Punishment.

v) It was because of it that the Messengers were or-
dered with Jibad: whoever says it has secured his blood
and wealth, but whoever refuses, his blood and wealth
can be taken with impunity.

vi) It is the key to the call of the Messengers, and it was
because of it that Allah spoke to Misa directly.

Bazzar records on the authority of ‘Iyad al-Ansari that the
Prophet (%) said, “The statement, ‘none has the right to be wor-
shipped save Allah’ is a precious statement that has a right upon
Allah, and holds a high status with Him. It is a statement that has
been said wholly for Allah and for other than Him. Whoever said
it truthfully shall enter Paradise; but whoever said it falsely has
saved his property and secured his blood, but he shall meet Allzh
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2548

who will judge him.

vil) It is the Key to Paradise as has preceded.

viil) It is the Price for Paradise as was stated by al-
Hasan.*

It is reported from the Prophet () via a number of routes all

of which are da‘if that he said, “Whoever says it as his last words

shall enter Paradise.”® %

* Daylami #7281.
Haythami, vol. 1, p. 26, said that it was recorded by Bazzar and that its isnad
contained trustworthy narrators.

* Recorded by Aba Nu‘aym with a sahth isnad as stated by Albani, a/-Dalfab
#3457. A hadith is also mentoned with the words, “The price of Paradise is,
‘None has the right to be worshipped save Allah’,” but is da'if as shown by
Albani, al-Da'tfah #3457.

¥ Aba Dawid #3116 on the authority of Mu‘adh.

Hakim #1842 said it was sahih and Dhahabi agreed. Suyud, al-Jam/‘ al-Saghir
#8965 said it was sahih and Munawi, Fayd, quotes the same verdict from Subki.
This verdict was confirmed by Albani, $ahib al-Jami #6479. cf. ibn Hajr, Tulkbis al-
Habir #734.

* Abi Ya'la #6121 records on the authority of Aba Hurayrah that the Prophet
(48) said, “Frequently state the testification that none has the right to be
worshipped save Allah, before a time comes when you will be unable to say it.” -
meaning the point of death.

Haythami, vol. 10, p. 82, said that its narrators were trustworthy and precise.
Mundbhiri said its isnad was javyid and Albani, Sabih al-Targhib #1529 said it was
hasan.



THE KEY TO PARADISH

ix) It is Safety from the Fire.

Muslim records that the Prophet () once heard the caller to
prayer saying, ‘I bear witness that none has the right to be wor-
shipped save Allah,” upon which he said, “He has come out of
the Fire!”'

x) It Leads to Forgiveness.

Ahmad records on the authority of Shaddad ibn Aws and ‘Ubadah
ibn al-Samit that ‘the Prophet () said to his Companions, “Raise
your hands and say, ‘None has the right to be worshipped save
Allah.”” So we all raised our hands for a time, then the Messenger
of Allah (4%) lowered his hand and said, “All praise and thanks
are due to Allah. O Allah, You sent me with this statement, You
enjoined me to it, and You promised Paradise in return for it; and
You are not one to break Your promises.” Then he said, “Have
glad-tidings for Allah has forgiven you!””?

xi) It is the Best of Good Deeds.

Abt Dharr said that he asked the Messenger of Allah (%),
“Teach me a deed that would dtaw me closer to Paradise and
distance me from the Fire.” He replied, “When you commit a sin,
perform a good deed for it is rewarded ten-fold.” 1 asked,

' Muslim #382/847

* Ahmad #17121.
Mundhiri said the isnad was hasan but Albani, /Ja'lf al-Targhtb #924 and Arna’ty,
Tahgig Musnad showed that it was da‘if.
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The Virtues of the Testification

‘Messenger of Allih, is ‘none has the right to be worshipped
save Allah’ one of the good deeds?” He replied, “It is the best of
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good deeds.

xit) It Effaces Sins.

Ibn Majah records on the authority of Umm Han?’, the daugh-
ter of Abu Talib, that the Prophet () said, “The testification
that ‘none has the right to be worshipped save Allah’ does not

34

leave a sin and neither does any deed precede it.

One of the Salaf was seen in dream after his death and he was
asked about his conditon to which he replied, ““None has the
right to be worshipped save Allah” has left nothing!’

xiii) It Revives Faith in the Heart.

Ahmad records that the Prophet (4) said to his Companions,
“Renew your faith.” They asked, ‘How can we renew our faith?’
He replied, “Say, ‘None has the right to be worshipped save

™ Ahmad #21487 with the words, *...it will wipe it out’ in place of “..for it is
rewarded ten-fold’.

It was declared sahth by Albani, Sapih al-Targhib #3162 and hasan by Arna’at,
1ahgig Musnad.

¥ Ibn Majah #3797, “...ncither does any deed precede it,” meaning that it is a
condition for the validity of deeds.

Basayti said its isnad was da'if. Suvati, a/Jami' al-Saghir#9703 and Albani, Da'f
al-Jami #6177 ruled it da'tf.

However the point still hold true and is proven by a number of ahadith such

as the previous one.
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Allah.””»

xiv) Nothing can outweigh it, even if it be Weighed
against the Heavens and the Earth.

Ahmad records on the authority of ‘Abdullah ibn ‘Amr that the
Prophet (%) said, “Nuah said to his son on his deathbed, ‘I enjoin
vou to “none has the right to be worshipped save Allah”, for
were the seven heavens and the seven earths placed on one side
of the scale, and this statement placed on the other, it would
outweigh them. Were the seven heavens and the seven carths a
seamless ring - unknown where it begins or ends, this statement
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would shatter them.

Ahmad also records on the authority of Aba Sa‘Td al-Khudri
that the Prophet () said, “Mausa said, ‘Lord, teach me some-
thing by which I could remember You and invoke You.” He re-
plied, ‘Musa, say, “None has the right to be worshipped save
Allah.”” He said, ‘Lord, but all Your servants say this!” He said,
‘Say, “none has the right to be worshipped save Allah”.” He said,

* Ahmad #8710.

Mundhiri said the isnad was hasan but Albani, /2% al-1arehib #925, al-1Ja'ifal
#896 showed thar it was da‘if. Hakim #7657 ruled it sahih but Dhahabi criticised
him by stating that the isnad contained a da'if narrator. Suvadi, a/-/ami‘ al-Saghir
#6071 ruled it sahth but Munawi, Fayd al-Qadir criticised his verdict.

However the points still stands as the testification is the best form of dhikr

as will be mentioned under point xx) and dhikr serves to renew and increasc
faith.

* Ahmad #6583-7101.

Ibn Kathir, al-Bidayah, vol. 1, p. 119, said it was sahih. Havthami, vol. 4, p. 219;
vol. 5, p. 133, 142, said the narrators of Ahmad were trustworthy and precise. It
was also ruled sahth by Albani, Sapib al- Targhib #1530-1531-1532.

72



1he Virtues of the 1estification

‘T wish something specitic for myself.” He said, ‘Musa, were the
seven heavens and all they contain besides Me, and the seven
earths placed on one side of a scale, and “None has the right to
be worshipped save Allah” on the other, it would outweigh the
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former.

xv) Similarly it outweighs the scrolls which have the sins
of a person recorded in them as is proven by the hadith
of the Scrolls and Parchment.

This hadith is recorded by Ahmad, Nasa’i, and Tirmidhi on the
authority of ‘Abdullah ibn ‘Amr.*

. lt IS not to bc found in the Musnad of Ahmad, rather the Musnad of
Aba Ya'la #1389. Hakim #1936 said it was sahih with Dhahabi agreeing.
It was also ruled sahth bv ibn Hibban #6218 and ibn Hajr, Fath al-Bari, vol. 11, p.
208.

*With the words, “Allah will take out a man from my nation before the creation
on the Day of Resurrection and ninety-nine scrolls will be unrolied for him. Each
one as long as the eye can see. Then He will say ‘Do you deny any of this? Have
my watchful scribes wronged vou?” He will reply ‘No, O my Lord!?” He will say
‘Do vou have any excuse or any good deed?” He will reply ‘No my Lord!” He will
sav ‘Rarher vou do possess a good deed with Us and you will not be wronged this
Dav.” A parchment is brought containing ‘1 bear witness that none has the right
to be worshlpped save Allah and 1 bear witness that Muhammad is His servant
and Messenger.” Allah will sav “Witness the weighing.” He will reply ‘My Lord!
What is this parchment compared to those great scrolls?” He will say ‘Indeed you
will not be wronged.” Then the scrolls will be placed on one scale and the
parchment on the other scale and the parchment will outweigh them for nothing
can outweigh the name of Allah.”
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xvi) It Tears through all the Veils until it reaches Allah,
Mighty and Magnificent.

Tirmidhi records on the authority of ‘Abdullah ibn ‘Amr that
the Prophet () said, “The testification that ‘none has the right
to be worshipped save Allah’ has no veil between it and Allah
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until it reaches Him.

He also records on the authority of Abta Hurayrah that the
Prophet (4) said, “No servant says, ‘none has the right to be
worshipped save Allah’ sincerely except that the doors of heaven
will opened for it so that it may go to the Throne so long as he

avoids the major sins.”*

It is reported on the authority of ibn ‘Abbas that the Prophet
(48) said, “There is nothing except that there is a veil between it
and Allah, except for the statement ‘none has the right to be
worshipped save Allah.”' Just as your lips do not veil it, so too is
it veiled by nothing until it ends up at Allah, Mightv and
Magnificent.”

* Tirmidhi #3518 and he said that its isnad was not strong. Albani, [Ja'yf" af-
Targhib #930 ruled it da‘if.

Mubarapari, Tubfah, vol. 9, p. 351, said, ‘Meaning here, and in other places
where similar phrases are employed: the quickness with which itis accepted and
responded to, and the greatness of its reward.”

“Tirmidhi #3590 and he said it was hasan sahth.
1t was ruled hasan by Albani, Subip al- Targhil #1524,

 This amount is recorded by Daylami #4746 on the authority of Anas.
It was declared da‘if by Suyat #6324 and Albani, [Da'%f al-al-Jami* #4231
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Abt Umimabh said, ‘If a servant articulates it even once, noth-
ing can prevent it reaching the Throne.

xvil) It is what Leads Allah to look at the one who is
saying it and to Answer his Supplication.

Nasa'i, “Amal al-Yawm wa'l-Laylah records on the authority of
two Companions that the Prophet (4) said, “None says, ‘None
has the right to be worshipped save Allah Alone, with no part-
ner, to Him belongs the dominion and to Him belongs all praise,
and He i1s omnipotent over all things,” sincerely with his soul,
and truthfully with his heart and tongue, except that the heaven
will be rent asunder so that Allah may look at the one on earth
who said it. It is a right of a servant that when He looks at him,
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He grant him his request.

xvill) It 1s a Statement, the Truth of which is born Wit-
ness by Allah.

Nasa’i, Tirmidhi, and ibn Hibban trecord on the authority of
Abu Hurayrah and Aba Sa‘ld that the Prophet (4) said, “When
the servant says, ‘None has the right to be worshipped save Allah,
Allah is the greatest,” his Lord testifies to the truth of what he
said. He says, “There is none worthy of worship save Me and 1
am the greatest.” When he says, ‘None has the right to be wor-
shipped save Allah Alone, with no partner,” Allah says, ‘None
has the right to be worshipped save Me Alone, with no partner.’
When he says, ‘None has the right to be worshipped save Allih

Alone, with no partner, to Him belongs the dominion and to

* It was ruled munkar by Albani, /a'%f al-1arghib #932.
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Him belongs all praise,” Allah says, ‘There is none worthy of
worship save Me, to Me belongs the dominion and to Me be-
longs all praise.” When he says, ‘There is none worthy of worship
save Allah, there is no might nor motion except with Allah,’
Allah says, “There i1s none worthy of worship save Me, there is
no might nor motion except with Me.”” He () also used to say,
“Whoever says it while ill and then dies, the Fire will not con-

sume him.”®

xix) It 1s the Best Thing that the Prophets have said as

is mentioned in the Supplication on the Day of
‘Arafah.**

**Nasa'l, Awal al-Yawm #31, Tirmidhi #3430 and ibn Hibban #851, Tirmidhi
said it was hasan gharib.

Hakim #8 said it was sahih and it was ruled so by ibn Hibban and Albani, Sabif
al-Jami‘#713.

* Tirmidhi #3585 records on the authority of ‘Abdullah ibn ‘Amr that the
Prophet () said, “The most superior supplication on the Day of ‘Arafah, and
the best thing that I and the Prophets have said, is, ‘None has the right to be
worshipped save Allih Alone, who has no partner, to Him belongs the domin-
ion, to Him belongs all praise and He is Omnipotent over all things.””

It has witnesses being reported on the authority of Talhah in Malik, a/-Muwatta
#246; ‘All in Tabarini, a/-Dx‘a #874; and ibn ‘Umar in Tabarani #875. It was
declared hasan by Tirmidhi and Albani, a/$ahibah #1503.

Bayhaqf, Shu'ab #473 records on the authority of ibn ‘Umar that the Prophet
(48) said that Allah says, “Whoever is diverted by making dhikr of Me from
asking of Me, I would grant him the best of what I grant those asking.” Suyati,
al-Lal?, vol. 2, p. 288, said that ibn Hajr declared it hasan.

It was this hadith that Sufyin ibn ‘Uyaynah quoted when he was asked about
the meaning of the hadith of Tirmidhi, i.e. busying oneself with the dhikr of
Allzh so much so that one does not directly ask of Him is sufficient for Allah to
fulfill one’s need. cf. Bayhaqi, Sha'ab #575, and ibn ‘Abdu’l-Barr, al-Tambid, vol. 2,
p. 680,
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xx) It is the Best Form of Dhikr.

A hadith recorded on the authority of Jabir states, “The best
dbikr is, ‘None has the right to be worshipped save Allah.”%

ibn ‘Abbas said, “The most beloved statement to Allah is, “None
has the right to be worshipped save Allah.” Allah will not accept
a deed except by virtue of it

xxi) It 1s the Best of Deeds and carries the Most
Reward. It is the Equivalent of Freeing Slaves and
Serves to Protect one Against Shaytan.

Bukhari and Muslim record on the authority of Aba Hurayrah
(radipAllahu ‘any) that the Prophet () said, “Whoever says, ‘None
has the right to be worshipped save Allah Alone, who has no
partner, to Him belongs the dominion, to Him belongs all praise,
and He is omnipotent over all things,” one hundred times in a
day, he will have the reward of freeing ten slaves, one hundred
good deeds will be recorded on his behalf, one hundred of his
sins will be effaced, and it will serve to protect him from Shaytan
throughout that day until the evening. There is no one who can
bring something better than this person except for the one who
does more than this.”

They also record on the authority of Aba Ayyub al-Ansari
(radiyAllabu ‘anu) that the Prophet (%) said, “Whoever says it ten

 Tirmidhi #3383 and ibn Majah #3800.

It was declared sahih by ibn Hibban #846, and Hakim #1834-1852 with
Dhahabi agreeing; and hasan by Tirmidhi, Baghawi, Sharp al-Sunnah #1269, ibn
Hajr, Nata'yj al-Afkar, vol. 1, p. 58; and Albani, a/-Sabibab #1497.
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times, it will be as if he has freed four souls from the children of
Isma‘il.”

Tirmidhi records on the authority of ibn ‘Umar that the Prophet
(48) said, “Whoever says it when he enters the market, and adds
to it by saying, ‘He grants life and death, He is the Ever Living
who will never die and in His hand is all good, and He is omnipo-
tent over all things,” one hundred thousand good deeds will be
recorded on his behalf, one hundred thousand of his sins will be
effaced, and he will be raised by one hundred thousand ranks.”*
Another narration adds, “...and a house will be built for him in

Paradise.”®’

xxii) [t Secures a person from the Isolation of the Grave
and the Terror of the Resurrection.

Ahmad and others record that the Prophet (&) said, “The peo-
ple of ‘none has the right to be worshipped save Allah,” will feel
no isolation in the grave nor during their resurrection. It is as if I
can see them standing, shaking off the dust from their heads,

“ Tirmidhi #3428, and he said was gharib.
Tiemidhi, al-Tlal al-Kabir, vol. 2, p. 912, mentions that he asked Bukhari about
the hadith and his verdict was that it was munkar.

“ Tirmidhi #3429, and he points out that it contains a narrator that has been
criticised.

‘Tjlani, Kashf al-Khafa’ #2472 said, ‘Ibn al-Qayyim said: this hadith is defective
and has been declared so by the Imams of hadith. Ibn Abi Hatim said, “1 asked
my father about it and he said: hadith munkar.” Tiemidhi said about it, “A hadith
in which a mistake has occurred.”” It was also declared da‘if by Daraquini, a7/,
vol. 2, p. 49.

cf. Artna’at, Tabgiq Musnad #327.
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reciting,

P S =
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Praise be to Allah who has removed all sadness
from us. Truly our Lord is Ever-Forgiving, Ever-
Thankful.

[al-Fatir (35): 34]7%

A mursal hadith states, “Whoever says, ‘None has the right to
be worshipped save Allah, the Truth, the Clear and Manifest,’
one hundred times every day will be secured of poverty, will
find comfort from the isolation of the grave, will find richness,
and will be knocking on the door of Paradise.”

xxiil) It 1s the Distinguishing Sign of the Believer when
they Arise from their Graves.

Nadr ibn ‘Arabi said, ‘It has reached me that when the people
arise from their graves, their distinguishing sign will be, “None
has the right to be worshipped save Allzh.””

Tabarani records that the Messenger of Allah (4%) said, “The
distinguishing sign of this nation on the Bridge will be, ‘None

@1t is not recorded by Ahmad but by Tabarani, a/-1wsat #9478 on the authority
of ibn ‘Umar.

Haythami, vol. 10, p. 86, quoted two isnads for it and said both were da'if.
‘Hlani, Kashf al-Khafa’ #2143 said that its isnad was da‘if. It was declared da‘if
jiddan by Albani, Da'lf a/-Targhib #929 and Mundhiri said that its text was
munkar.
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29369

has the right to be worshipped save You.

xxiv) The Eight Doors of Paradise will be Opened for
the one who said it and he may Enter from whichever
he pleases.

This is proven by the hadith recorded by Muslim concerning
one who articulates the two testimonies after having performed
ablution.”

Bukhari and Muslim record on the authority of ‘Ubadah ibn al-
Samit (radipAllabu ‘anbs) that the Prophet (4) said, “Whoever
says, ‘1 bear witness that none has the right to be worshipped
save Allah Alone, who has no partner, and that Muhammad is
His servant and Messenger; and ‘Isa is His servant and the son of
his female-servant, and His word which he directed towards
Maryam, and a spirit from Him; and that Paradise is true, and that
the Fire is true,” Allah will grant him entry into Paradise from
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whichever of its eight gates He pleases.

In the lengthy hadith of ‘Abdu’l-Rahman ibn Samurah concern-
ing the story of the Prophet’s (4&) dream, it is mentioned that he
said, “I saw 2 man from amongst my nation stopping at the gates
of Paradise and all the gates were locked. Then the testification

" Muslim #234/553 on the authority of ‘Ugbah ibn ‘Amir with the words,
“There is none amongst you who performs ablution well and then says, “I bear
witness that none has the right to be worshipped save Allih and that Muhammad
is the Messenger of Allah,” except that the eight doors of Paradise will be
opened for him and he may enter from whichever he wishes.’

"' Refer to fn. #16
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that ‘none has the right to be worshipped save Allah’ came and
opened those gates and granted him entry him into Paradise.””™

xxv) Those who say it, even if they enter the Fire due
to Deficiency in Actualising it, will necessarily Leave it.

Bukhatl and Muslim record the hadith, “Allah, Exalted is He,
will say, ‘By My might, majesty, grandeur, and honour: [ shall
remove from the Fire anyone who said, ‘none has the right to be
worshipped save Allah!””"

Tabarani records on the authority of Anas that the Prophet ()
said, “Some people from those who said, ‘None has the right to
be worshipped save Allah,” will enter the Fire because of their
sins. Those who worshipped al-Lat and al-‘Uzzah will say to them
“Your testification has not been of any benefit to you!” At this
Allah will become angry and take them out of the Fire and enter
them into Paradise.”™

The One Who does good when displeased,
How will He be when pleased?
The one who singles Him out alone is not the same,
Even if he is deficient in fulfilling the rights,
As the one who commits shir& with Him.

“Recorded by Tabarani
Suviti #2652 said it was da‘if as did Albani, Supib al-Jami' #2086. Munawi,
vol. 3, p. 24, quotes the same verdict from Haythami, ‘Iragi, and ibn al-Jawzi.

I Refer to fn. #20

“*Tabarani, al-Awsat #7292
Haythami, vol. 10, p. 379, said it contained unknown narrators.
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CONCLUSION

One of the Salaf said that Ibtahim (‘alaybis-salam) would suppli-
cate, ‘O Allah, do not associate with those who would associate
partners with You, rather with those who would not associate
anything with You.’

One of the Salaf would say in his supplication, ‘O Allah, You
have said of the denizens of the Fire that,

They swear by Allah with their most earnest oaths
that Allah will not raise up those who die...
[@/-Nabl (16): 38]

So we swear by Allah with our most earnest oaths that He will
indeed raise up all who have died. O Allah, do not gather those
who swear two different oaths in one abode!’

Abt Sulayman would say, ‘If He was to take me to account for
my miserliness, I would ask Him for His generosity. If He was to
take me to account for my sins, I would ask Him for His pardon.
If He enters me into the Fire I would inform its denizens that |
love Him.’

How sweet, how fine, is His joining!
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How bitter, how exacting, is His severing!
In anger, in pleasure, awe-inspiring is Hel
The heart loves Him, even if He punishes him!

One of the Gnostics would cry throughout the night and say,
‘If you punish me, [ will love You; and if You show mercy to
me, | will love You.’

The Gnostics fear being veiled and barred from Him more than
they fear His punishment!™

Dho’l-Nuan would say, “The fear of the Fire as compared to the
fear of being separated from Him is like a drop thrown into a

fathomless ocean.’

" The author, ai-Takbwif mina’ I-Nar, states, “The most complete form of hope
and fear is that which is connected to the person of the Truth, Glorious is He,
tather than objects of His creation such as Paradise and Hell. So the greatest
manifestation of fear is the fear of being distant from Him, being the object of
His displeasure, and being veiled from Him. It is for this reason that Allah
mentions this punishment first and then the punishment of the Fire in His
saving, “INo indeed! Rather that Day they will be veiled from their 1ord. They will roast in the
Blazing Fire.”

Dha’l-Nin said, “The fear of the Fire when compared to the fear of being
separated from Him is like a drop thrown into a vast ocean.” Ina similar vein, the
greatest manifestation of hope is hope in His pleasure, seeing Him, witnessing
Him, and being close to Him. However some people could mistakenly think that
all of this is not included as part and parcel of the ‘bliss of Paradise’ when it is
unrestrictedly mentioned or in the ‘punishment of Hell’ or ‘Hell” when it is
unrestrictedly mentioned, but this not the case.

One more matter remains to be addressed and that is that one could say that
the Gnostics do not fear the forms of punishment that Allah has created in Hell
and they do not desire the created forms of bliss that Allah has prepared in
Paradise. This is wholly incorrect and the texts that prove the opposite of such
an understanding are clear and many. Moreover such an understanding is con-
trary to the nature that Allah has created in man which is to love that which suits
him and hate that which does not....”
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One of them would say, ‘My God, my Master! Were You to
punish me with all of Your punishment, what I would have lost
of Your closeness would yet be harder on me!’

My brothers! Strive, today, to your utmost in actualising 7awpid,
for nothing else can take you to Allah. Be desirous for establish-

ing its rights for nothing else will save you from the punishment
of Allah.

The speakers cannot articulate anything better than,
‘None has the right to be worshipped save Allah.
Blessed be Allzh, Owner of Majesty, the One.

1 testify that none has the right to be worshipped save He.
Who can take me to account for my sins or purify me of them
Save You, O One besides whom none is worthy of worship.
Gardens of Eternity for the one who singles Him out:

I testify that none has the right to be worshipped save Him.
His Fire will not burn the one
Who testifies that none has the right to be worshipped save Him:
I say it sincerely, not withholding anything;

I testify that none has the right to be worshipped save Him.

All praise and thanks are due to Allah. Peace and blessings be
upon our master, Muhammad, his family and his Companions.
Sufficient is Allah for us and what an excellent disposer of our
affairs is He.

There is no might or motion except with Allah,
the Exalted, the Great.
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APPENDIX

The Types of Hearts

Imam ibn Qayyim al-Jawziyyah

may Allah have mercy upon him.
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The Types of Hearts'

Because the heart is described as possessing life or death, it is
classified into three types:

1. The Correct and Sound Heart

This is the truthful and sound (sa/im) heart. It is the only type
of heart that a person can bring to Allzh on the Day of Judge-
ment which will rescue him. Allah, Exalted is He says,

. I ,;"_'1-/ < xS L. TV <o
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...the Day when neither wealth nor sons will be
of any use - except for he who comes to Allah
with a sound and flawless heart.
|al-Shu'ard’ (20): 88-89]

The meaning of salim (secure) is salim (the one who is secure),
it has come in this form because it depicts an innate attribute or
description of the described. As such it is grammatically like the

"Taken from [ghathatu'l-1.abfan fi Masdyid al-Shaytan, vol. 1, pp. 11-19, of Imam ibn
al-Qayyim, mav Allih have mercv upon him.
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words tall (fawil), short (qasir), or graceful and charming (gari).

Therefore the one whose heart is described as safm is charac-
terised so because this attribute of truthfulness and soundness
has become its constant and established quality. In this respect it
is like the terms, ‘the one who knows’ (‘alim) and ‘the one who
has power’ (gadir).

It is also the opposite of diseased (marid), sick (sagim), and ail-
ing (‘alil).

People have described the sound and truthful heart in different
ways. However they all revolve around the following basic con-
cept,

The truthful and sound heart] is that which is secure
from every carnal desire that opposes the order and
prohibition of Allah. It is secure from every doubt
and uncertainty that would obscure or go against His
narrative. It is secure from displaying servitude to any
other than Him; just as it is secure from seeking ruling
from any other than His Messenger (). Therefore it
becomes sound through loving Allah and seeking the
ruling of His Messenger. It becomes sound through
showing Him fear, hope, trust and reliance, penitence,
and humility; it prefers what pleases Him in every cit-
cumstance and distances itself from everything that
would displease Him in every possible way. This is the
reality of servitude (‘wbadiyyah) which can only be di-
rected to Allah Alone.

Therefore the truthful and sound heart is that heart which is
secure from committing any form of shirk whatsoever and in-
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stead its servitude is directed only to, and purely for, Allah, Ex-
alted is He. Its desire, love, trust and reliance, penitence, humil-
ity, fear and hope is only for Allah and its actions are purely for
His sake. Hence if it loves, it loves for the sake of Allah; if it
hates, it hates for the sake of Allah; if it gives, it gives for the
sake of Allah; and if it withholds, it withholds for the sake of
Allah.

But this alone does not suffice until the heart becomes secure
from submitting to, and going to, anybody else but the Messen-
ger of Allah (4) for judgement. Therefore the heart ties a firm
bond with him (4g), resolving to follow him and obey him alone
in sayings and actions. These savings comprise the saying of the
heart: the matters of belief; and the savings of the tongue: this
conveys what the heart contains. These actions comprise the ac-
tions of the heart: its desire, love, dislike and other connected
matters; and the actions of the limbs.

Therefore the judge for all these matters - the major and minor
of them - is that which the Messenger (i) came with. Hence the
heart does not put itself before him in any matter related to be-
lief, saying, or action. Allah, Exalted is He, savs,
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O you who believe! Do not put yourself forward
in front of Allah and His Messenger...
|al-Hugnrar (49): 1]

meaning: do not speak of a matter until he has spoken of it and
do not act until he has commanded it.
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1. The Correct and Sound Heart

Some of the Salaf said,

There 1s no action, even if it be small,
except that two records will be unfurled for it:
why? how?

meaning: why did you do 1t? How did you do it?

The first question enquires about the cause, onset, and motive
of the action. Was it done for some temporary and worldly gain
such as attaining the praise of people? Was it done for fear of
people’s censure? Or was the motivation of this action establish-
ing the rights of servitude, seeking the increase of ones love of,
and closeness, to Allah, Glorious and Exalted is He, and seeking
the means of drawing close (wasilah) to Him?

The essence of this question is: was it upon you to perform
this action for the sake of your Master or for the sake of personal
gain and base desires?

The second question enquires about the following of the Mes-
senger (¥) in that action of worship: was the action you did
from those actions which have been legislated upon the tongue
of My Messenger? Or was it an action that 1 did not legislate and
was not pleased with?

Therefore the first question concerns sincerity (#&hlas) and the
second concerns following (mutaba‘ah). Allah does not accept any

action until both these pre-requisites are met.

The method of absolution from the first queston is to purify
ones sincerity such that it is for Allah Alone.
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THE KEY TO PARADISE

The method of absolution from the second question is to actu-
alise the following of the Messenger (4&) and by securing the
heart from any intent that would impair its sincerity and any base
desire that would impair its following,

This is the reality of the sound and truthful heart from which
ensues victory and bliss.

2. The Dead Heart

This is the heart that contains no life. It does not know its Lord
and it does not worship Him by complying to His command and
doing that which He loves and is pleased with. Instead it is a
slave to its carnal desires, temptations, and pleasures; oblivious
of, and indifferent to, whether they lead to the displeasure of its
Lotd and His anger or not. Therefore it worships other than Allah:
it directs its love, hope, pleasure, displeasure, glorification, and
submission to other than Him. If it loves, it loves for the sake of
its base desires; if it hates, it hates for the sake of its base de-
sires; if it gives, it gives for the sake of its base desires; if it
withholds, it withholds for the sake of its base desires. It gives
preference to its base desires and these are more beloved to it
than the pleasure of its Master.

Base desires are its leader, carnal desires are its commander,
ignorance is its driving force, and negligence is the vessel upon
which it embarks. It 1s completely engrossed in pursuing its
worldly desires. It is driven wild by the intoxication of its base
desires and love of temporal things. It hears the call to Allah and
the Abode of the Hereafter from a distant place and does not
respond to the sincetre advisor. It follows every cunning devil
and the world is the cause of its anger and the cause of its pleas-
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2. The Dead Heart

ure. Base desires have deafened it and blinded it to anything other
than falsehood. In this world it is like that which is said concern-
ing Layla,

An enemy to whosoever she displays enmity
and at peace with those she likes
Whosoever she draws close to,
he loves and draws close to.

Mixing with the person who has this heart 1s a sickness, inter-
acting with him is poison, and sitting with him is ruin.

3. The Diseased Heart

This is the heart that contains life but also possesses a defect.
It has two urges calling it: one leading it to life and the other
leading it to death; and it follows whichever of the two that pre-
dominates.

It contains love of Allah, Exalted is He, faith in Him, sincerity
to Him, and trust and reliance upon him: those matters that are
essential to its life.

Lt also contains the love of its carnal desires, giving preference
to them, and eagerness to attain them. It contains jealousy, arro-
gance, self-amazement, love of ranking through attaining leader-
ship: those matters that necessarily lead to its destruction and
ruin.

It is constantly being tried by two callers: one calling it to Allah,

His Messenger, and the Abode of the Hereafter; and the other
calling it to temporal, worldly matters. It responds to the one
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THE KEY TO PARADISE

that is closest and most influential at the time.

Therefore the first type of heart is the living, humble, soft,
attentive and heedful heart. The second type 1s the brittle, dry
and dead heart. The third type is the diseased heart, either it is
closer to its salvation or it is closer to its devastation

Allah, the Glorious, has mentioned these types of the hearts in
His saying,
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Never did We send a Messenger or a Prophet be-
fore you without Shaytan insinuating something
into his recitation while he was reciting. But Allah
revokes whatever Shaytan insinuates and the
Allah confirms His Signs, Allah is All-Knowing,
All-Wise. That He may make what Shaytan in-
sinuates a trial for those in whose heart is a dis-
ease and whose hearts are hardened. Indeed the
wrongdoers are entrenched in hostility. And that
those who have been given knowledge may know
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3. The Diseased Heart

that it [the Qur'an] is the truth from your Lord,
that they may believe therein and their hearts may
submit to it with humility. Indeed Allah is the
Guide of those who believe, to the Straight Path.

[al-Hagj (22): 52-54

In these three verses, Allah, Glorious and Exalted is He, has
mentioned two types of hearts put to trial and one type that is
victorious. The two types of heart that are put to trial are the
diseased and the harsh heart. The victorious heart is the heart of
the believer that is humble before its Lord; it is at rest and satis-
faction with Him, submissive and obedient to Him.

It is desired of the heart and other limbs that they be healthy
and sound, having no defect so that they can do that which agrees
to their nature and fulfil the purpose for which they were cre-
ated. The hearts’ stepping outside the bounds of steadfastness in
obedience (istigamah) could either be due to its dryness and harsh-
ness, or the absence of doing that which is desired of it. In this
respect it 1s like a mute tongue or eye that cannot see, or only
partially see, due to some form of illness or defect.

This is why the hearts have been classified into three types:

1. The healthy and sound heart which contains no impediment
preventing it from accepting the truth, loving it, and giving it
preference other than its coming to know of it. Therefore its
comprehension of the truth is correct and it accepts it with
complete submission.

2. The dead, harsh, and dry heart that does not accept the truth
nor submit to it.
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3. The diseased heart, when its disease predominates, it joins
the ranks of the dead and harsh heart; but if its soundness
predominates, it joins the ranks of the truthful and sound
heart.

Anything that is directed to the person by Shaytan such as his
making him hear certain words, or suggests to the heart such as
suspicion and doubt act as a trial for the latter two types of hearts
and serve to further strengthen the living, truthful, and sound
heart.

This is because the living heart rejects all of this, dislikes it,
and is angered by it for it knows that the truth opposes it. There-
fore it submits to the truth and is content with it. It knows the
fallacy of that which Shaytan has tempted it with and therefore
increases with respect to its certainty of the truth, its love of it,
and its rejection of falsehood.

However the heart put to trial remains in doubt and dispute
concerning what was directed to it by Shaytin. The healthy and
sound heart, on the other hand, is not harmed by what Shaytan
directs to it.

Hudhyafah ibn al-Yamian said that the Messenger of Allah (4g)
said, “Trials and tribulation will be presented to the heart [one
after another| in the same way that the mat is knitted together,
reed by reed. Any heart that accepts them will have a black spot
form on it. Any heart that rejects them will have a white spot put
on it until the hearts end up being one of two types: a black
heart, murky and like an overturned vessel, it does not know the
good and does not reject the evil, all it knows is its base desires;
and a white heart which will not be harmed by trials for as long as
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3. The Diseased Heart

the heavens and the earth remain.”

Hence he likened the onset of trials to the heart to knotting
the reeds of a mat, one after the other.

He divided the hearts into two types based on how they react
to these trials:

1. A heart that infuses trials when exposed to them in the same
way that a sponge soaks in water. Therefore it has a black
spot form on it, and it will keep on accepting these trials
untl it becomes totally black and inverted. This is the mean-
ing of his saying, ‘like an overturned vessel’ i.e. inverted.
Then, when it becomes black and inverted, it is subjugated
to the following two dangerous diseases that push it to de-
struction:

a. Its confusion of good and evil such that it does not
know the good or reject the evil. It is also possible
that its disease dupe a person into believing good to
be evil, evil to be good, Sunnah to be bid'ah, bid'ah to
be Sunnah, truth to be falsehood, and falsehood to be
truth.

b. Its giving precedence to its base desires when seek-
ing judgement rather than that which the Messenger
(4) came with, its yielding to them, and following
them.

2. A white heart that has been set ablaze with the light of faith
and its niche has been illuminated. When a trial is presented
to it, it rejects it and refutes it and hence its light, blaze, and
strength increase.

*Muslim#144,/369
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The trials that are presented to the hearts are the causes of its
disease. They are the trials of carnal desires and doubts, the trials
of aimless wandering and misguidance, the trials of sins and in-
novations, and the trials of oppression and ignorance. The first
type’ lead to the corruption of desire and intent and the second
type* lead to the corruption of knowledge and belief.

The Companions (may Allah be pleased with them) divided
the hearts into four categories as is authentically reported from
Hudhayfah ibn al-Yaman, ‘“The hearts are of four types: The heart
that has solely been illuminated by a blazing torch and that is the
heart of the believer; the heart that is encased and that is the
heart of the disbeliever; the heart that is inverted and that is the
heart of the hypocrite - he knew only to reject, and he saw only
to become blind; and the heart that has two urges: an urge calling
it to faith and an urge calling it to hypocrisy: it belongs to the
utge that is most influential.”

The meaning of his saying, ‘a heart that has solely...” means a
heart that has detached itself of everything besides Allah and
His Messenger. Therefore it has separated and secured itself from
everything save the truth.

The meaning of his saying, ‘illuminated by a blazing torch’ re-
fers to the niche of faith. Therefore he indicated by his words,
‘that has solely...” that it is secure from false doubts and misguiding
carnal desires. He indicated by his words, ‘a blazing torch’ that it

3 carnal desires
* doubts

" Reported by ibn Abi Shavbah, a/-iman, p. 17, and others with a sahih isnad.

96



3. The Diseased Heart

was set ablaze and illuminated by the light of knowledge and
faith.

The ‘encased heart’ refers to the heart of the disbeliever be-
cause it is wrapped by a veil and covering and hence the light of
knowledge and faith cannot reach it. This is as Allah said, relating
from the Jews that,

I IR TER I
el 5810y
They say: our hearts are wrapped...
|al-Bagarah (2): 88]

This veil is the covering that Allah has placed on their hearts by
way of punishment for their rejecting the truth and being too
arrogant to accept it. Therefore it is a covering upon the hearts, a
seal for the ears, and blindness for the eyes. This is the obscuring
screen upon the eyes talked about in His saving,
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And when you recite the Qur’an, We put between
you and those who believe not in the Hereafter,
an obscuring screen. We have put coverings over
their hearts lest they should understand it and
deafness in their ears.

|al-fsra’ (17): 45-46)

When the people who have these types of hearts are admon-

ished to purify their 7awhid and following (:iba), they turn on
their heels and run!
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The ‘inverted heart’ refers to the heart of the hypocrite as Allah,
the Exalted says,

‘. -(."!\’L'é;jl:’

c 122
Then what is the matter with you that you are
divided into two parties regarding the hypocrites?
Allah has cast them back [to disbelief] because

of what they have earned.
[a/-Nisd’ (4): 88]

meaning: he caused them to relapse and return to the falsehood
that they used to be in due to their working their false deeds.

This is the most evil of hearts and the vilest of them for it
believes falsehood to be the truth, and shows love and allegiance
to those who follow it. It also believes the truth to be falsehood
and displays enmity to those who follow it. The Aid of Allah is
sought!

The ‘heart that has two urges’ refers to the heart that has not
become established upon faith because it has not devoted itself
solely to the truth that Allah sent His Messenger with. Instead it
contains some faith and some of its opposite: it is closer to dis-
belief than faith sometimes; and at other times it is closer to faith
than disbelief. The heart follows whatever is most influential at
that time.
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INDEX OF SECTS

Ablw'l-Kalam: Adherents to speculative theology, people seeking
to explain the articles and premises of belief and to give evi-
dences for them based on philosophy and logic.

Batiniyyah: A sect of the Shi‘a, the followers of Isma‘il ibn Ja‘far.
They were of the belief that the legal texts were merely su-
perficial expressions carrying inner meanings that oppose what
is outwardly understood of them, examples lie with their
explanations of Paradise, Hell and the Last Day.

Hashwiyyah: A term frequently used by the innovators to refer to
Ahlu’l-Sunnah, the Ahl’l-Hadith, those who affirmed the At-
tributes of Allah. The first to use this term was ‘Amr ibn
‘Ubaid al-Mu‘tazili who said that ‘Abdullah ibn ‘Umar bin al-
Khattab was a Hashwi.

Jabariyyah: Followers of the school of Jahm ibn Safwan in his be-
lief that all actions are decreed by Allah and man has no con-

trol over them at all, instead he is forced to do what he does.

Jabmiyyah: Followers of Jahm ibn Safwin in his denial of the
Names and Attributes of Allah.
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Karramiyyah: Followers of Muhammad ibn Karram (d. 255H), they
divided into many sub-sects and were famous for their liken-
ing of Allah to His creation (fashbib).

Mutakallimin: Speculative Theologians, adherents to &alam.

Mu'tazila: Followers of Wasil ibn ‘Ata’ al-Ghazzal who abandoned
the circles of Hasan al-Basri. They negated the Attributes of
Allah for fear of likening Him to His creation, yet affirmed
His Names. From amongst their beliefs was that a person
who committed a major sin was neither a believer nor a dis-
believer, rather of a station between the two stations, but he
would be consigned to Hellfire forever. They were from the
rank and file of the Mutakallimin and gave precedence to
their intellects over the divine texts.

Qadariyyah: Those who held the belief that man has complete
free will in all that he does and that Allah has no control over
him.

Qaramita: A sect holding the same belief as the Batintyyah and
followers of Maymun ibn Daysan.

Falasifa: Those philosophers who promoted the ‘wisdom’ of the
Greeks, the Greek philosophers who did not believe in the
Resurrection as it is mentioned in the Book and Sunnah, nor
did they affirm the Names and Attributes of Allah. From
amongst their leaders was Aristotle, the student of Plato and
from amongst their latter proponents was al-Farabi and ibn
Sina.
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Awlpya’: plural of wali; friend, ally, loyal companion. From the word
wilayah meaning loyalty and closeness, the opposite of enmity.

Ay: withholding the tongue from speaking, carefully considering each
word before it is said.

Bargakhb: barrier, isthmus, A barrier that is erected between the de-
ceased and this life preventing him from returning and a generic
reference to the life that commences after death.

Baydn: Speech, clarification, discourse. It is of two types: the first
wherteby the intended meaning is expressed cleatly, whatever lan-
guage it may be in, this category is not regarded as magic; the
second whereby the intended meaning is expressed in eloquent,
cleverly doctored phrases based upon specific rules such that one
listening takes pleasure in hearing the words and they affect his
very heart. This category is what has been likened to magic as it
captivates and beguiles the heart and overcomes the soul to the
point that the face of reality could be transformed to illusion and
the one captivated perceive only that which the speaker wants
him to perceive. This category can be used in a commendable
fashion and in a blameworthy fashion. As for the commendable
form, it is to direct the person towards the truth and use these
methods to aid the truth. As for the blameworthy form, it is to
direct the person towards falsehood or envelop him in confusion
such that the truth is seen as falsehood and falsehood as truth.
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This is completely blameworthy and has been likened to that which
is completely blameworthy - magic

Bid'ah: innovation, that which is newly introduced into the religion of

Allah.

Da'if: weak; the hadith that is neither sahih nor hasan because it fails to
meet one of their requirements. It is of varying degrees of sever-
ity, the most severe of which being mawdu’, fabricated.

Dhawg: taste, perceptivity, technically referring to spiritual experience,
dhawg is a more temporary state of wajd. One may receive some
forms of inspiration in the heart as a result of these states how-
ever this inspiration should always be compared to the Book and
Sunnah to ascertain its correctness.

Dhikr: remembrance, recollection, technically referring the remem-
brance of Allah.

Du'a: supplication, invocation, it is an action of worship that may only
be directed to Allah. It is of two types, supplication through
worship (du'a ‘ibadah) and supplication of request (du‘a mas'alabh).
The first type of du'a can be understood when one understands
that every act of worship is done with the unstated plea that Allih
accept that action of worship and the desire to draw closer to
him; and hence attain His pleasure. Hence every action of wor-
ship is a type of request to Allah. The second type of du'ais whereby
one explicitly asks his Lord of something such as ‘O Allah! Grant
me good in this world and the Hereafter.” The second type in-
cludes the first type and the first type necessitates the second type.

Hadith: A text attributed to the Prophet (4&) describing his actions,
words, descriptions and tacit approvals. It consists of two por-
tions, the body of the text (matn) and the Zsnad. Rarely the term is
also used to refer to a text attributed to a Companion or a 7abi'.
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Hafiz: pl. huffag. Hadith Master, commonly refetred to one who has
memorised at least 100,000 hadiths.

Hasan: good, fair. A hadith whose isnad is continuously linked of just,
morally upright narrators but whose precision (dab) falls short of
the requirements of the sahih hadith; containing no irregularity
(shadh) and no hidden defect (//ah). A hadith can be hasan in and
of itself, or contain a defect but still be ruled to be so due to
supporting evidences.

Hudad: limits, boundaries. The limits ordained by Allah, prescribed
punishments.

lhsan: beneficence, excellence. To worship Allah as if one is seeing
Him, and knowing that even though one sees Him not, He sees
the servant.

[khlas: sincerity, to strip oneself of worshiping any besides Allah such
that everything one does is performed only to draw closer to
Him and for His pleasure. It is to purify ones actions from any but
the Creator having a share in them, from any defect or self-desire.
The one who has true ikblas (mukblis) will be free of riya’.

Um: knowledge.

Iman: The firm belief, complete acknowledgement and acceptance of
all that Allah and His Messenger have commanded to have faith
in, submitting to it both inwardly and outwardly. It is the accept-
ance and belief of the heart that includes the actions of the heart
and body, therefore it encompasses the establishment of the whole
religion. This is why the Imams and Salaf used to say, ‘Faith is the
statement of the heart and tongue, action of the heart, tongue
and limbs.” Hence it comptises statement, action and belief, it in-
creases through obedience and decreases through disobedience.
It includes the beliefs of faith, its morals and manners and the
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actions demanded by it.

[slam: submission, submitting to the will of Allih through following
His law as revealed upon the tongue of the Messenger ().

[snad: support. The chain of authorities on which a narration is based,
linking the end narrator of a narration to the one it is attributed
to, be it the Prophet (4&) or anyone else, narrator by narrator.

Itriba’: following, technically referring to following the Sunnah of the

Prophet (4).

‘Iyafah: the practice of divination through frightening birds, the sounds
they make and the directions in which they flv.

Jabiliyyab: Pre-Islamic Ignorance. Technically this refers to the condi-
tion of a people before the guidance of Allah reaches them, or
the state of a people that prevents them from accepting the guid-
ance of Allih.

Jahl: ignorance.

Kalam: speech, discourse. Technically used to refer to dialectics and
scholastic theology.

Khalaf: successors. A reference to those who followed a path other
than the path of the Salaf.

Khalifah: pl. kbulafa’. Successor, representative. The Successors of the
Prophet (#), head of the Islamic state. Also called Amir al-Mu‘minin
or Leader of the Believers.

Kaufr: denial, rejection, hiding, technically referring to disbelief. It can

be major (removing a petson from the fold of Islam) or minor
(not removing a person from the fold of Islam).
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Majhnl: unknown. A reference to a narrator from whom only one
narrator narrates (majhal al-‘ain) or whose state of precision (dab)
is unknown (majbnl al-hal), such a narrator makes the isnad da'if.

Matrak: abandoned. A narrator who is accused of lying, or makes
many mistakes, or makes mistakes in ahadith that are agreed upon,
or narrates from famous narrators that which those narrators do
not know.

Mungati: that hadith from which the narrator just before the Com-
panion has been omitted from its isnad.

Mursal- disconnected. A hadith whereby a 746/ natrates directly from
the Prophet (4&) without mentioning the Companion. In the view
of the majority of Scholars it is a sub-categorv of da'if.

Mushaf* text of the Quran
Qadr: Divine Decree and Destiny.

Rugya: recitation used to cure an illness or disease. It can only be done
in the Arabic tongue, in words whose meaning is understood,
using verses of the Qur'an or supplications of the Prophet com-
bined with the belief that it is only Allah who in reality gives the
cure.

Sabr: padence and steadfastness, the restraint of ones self to that which
is dictated by the divine law. It is of three levels, steadfastness in
the obedience of Allah, steadfastness in avoiding the prohibited
matters and patience at the onset of calamity. /&hlas can never be
complete without sidg and sidg can never be complete without
1khlds and the two can never be complete without sabr. The per-
son is patient through Allah, i.e. seeking His aid Alone; for Allih,
i.e. arising out of love for Him and the desire to draw close to
Him; and with Alldh, i.e. doing only that which He wills.
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Sahabah: The Companions of the Prophet (4%), those who saw him,
believed in him and died upon that belief.

Sahip: correct, authentic. A hadith which has a continuously linked
isndd, of just, morally upright and precise narrators; containing no
irregularity (shadh) or hidden defect (%/ah). Hence five conditions
have to be met: the /snad being continuously linked; the justice
(‘ad)) of the narrator; the precision (dabi) of the narrator; its not
being shadh; and its not containing an “/Jah. The hadith can be
sahih in and of itself, or it can contain a defect but still be ruled to
be sahih due to supporting evidences.

Salaf- predecessors. Technically used to refer to the best generations of
Muslims, the first three generation: the Sapabab, the Tabi'an and the
1ab" Tabi'in due o the hadith, “The best of people are my genera-
tion, then the one that follows, then the one that follows.”

Shirk: association, technically referring to directing a right that is due to
Allah Alone to another object of creation, either completely or
partially. It can be major (removing a person from the fold of
Islam) or minor (not removing a person from the fold of Islam).

Sunnab: way, path. The actions, words, desctiptions, commands, pro-
hibitions and tacit approvals of the Prophet (4g).

Tawhid: unification, monotheism, the belief in the absolute Oneness
of Allah. It is to believe that Allah Alone is the creator, nourisher,
and sustainer of the worlds; it is to believe that Allah Alone de-
serves to be worshipped; and it is to believe that He has unique
and perfect Names and Attributes that far transcend anything
that one can imagine.

Wabdatu-I-Wujad: The unity of existence, the heretical belief that Allah
is everywhere and everything,

106



TRANSLATORS BIBLIOGRAPHY

al-Ajurri, Abi Bakr Muhammad ibn al-Husayn
al-Shari‘ah [Dar al-Watan, Riyadh, 1% ed. 1997/1418, notes by
‘Abdullzh ibn Sulayman, 5+1 vols]
Stfatu-1-Ghuraba® [Dir al-Khulaf2’ li-1-Kitab al-Islami, 2nd ed., with
the notes of Badr ibn ‘Abdullzh al-Badr]

al-Albani, Muhammad Nasir ad-Din,
Da'if Absa Dawnd [al-Maktab al-Islami, Beirat, 1% ed. 1991/1412)
Da'lf ibn Majab [al-Maktab al-Islami, Beirat, 1 ed. 1988/1408]
Da'if al-Jami‘ as-Saghir [al-Maktab al-Islami, Beir™t, 39 ed. 1990/
1410]
Da'if at-Targhib wa-t-Tarbib [Maktabah al-Ma'arif, Riyadh, 1* ed.
2000/1421, 2 vols]
Wal al-Jannah [al-Maktab al-Islami, Beirut, 2™ ed. 1985,/1405]
Ghayatu-I-Maram [al-Maktab al-Islami, Beirut, 4™* ed. 1994/1414]
Inwa’ al-Ghalil [al-Maktab al-Islami, Beirat, 2™ ed. 1985,/1405,
8+1 vols.]
Sahih Abi Dawdd [al-Maktab al-Islami, Beirat, 1% ed. 1989,/1409,
3 vols
Sahih Adab al-Mufrad [Dir as-Siddiq, al-Jubayl, 2™ ed. 1994/1415]
Sabih ibn Majah [al-Maktab al-Islami, Beirat, 1% ed. 1986,/1407, 2
vols.]
Sapih al-Jami‘ as-Saghir [al-Maktab al-Islami, Beirtt, 3 ed. 1988/
1408, 2 vols.]
Sabib at-Tirmidhi [al-Maktab al-Islami, Beirat, 1% ed. 1988,/1408, 3
vols.]

Sahih at-Targhib wa-1-Tarhib [Maktabah al-Ma‘arif, Riyadh, 1% ed.

107



THE KEY TO PARADISLE

2000/1421, 3 vols.|
Silsilah Apadith as-Sahihah [Maktabah al-Ma‘rif, Riyadh, 2™ ed.
1986,/1407, 10 vols|
Silsilah Apadith ad-Da'ifab [Maktabah al-Ma‘arif, Rivadh, 5" ed.
1992/1412, 12 vols|]
Tamam al-Minnah [Dar ar-Rayah, Riyadh, 3* ed. 1989,/1409)
Abu Nu‘aym, Ahmad ibn ‘Abdullah al-Asfahani
Hilyatn-I-Awlya’ [Dar al-Kutub al-Tlmiyyah, Beirut, 1V ed. 1997/
1418, notes by Mutsapha ‘Ag@’, 12+2 vols|]
al-‘Adhim‘Abadi, Abu at-Tayyib Muhammad Shamsu-l-Haqq
‘Awn al-Ma'bad Sharh Sunan Abs Dawsid [al-Maktabah as-Salafiyyah,
Medina, 2™ ed. 1969/1388, in the margin of which is ibn al-
Qayvyim, Sharb Absa Dawnd, 13 vols.]
Ahmad ibn Hanbal
Musnad [Mu’assasah ar-Risalah, Beirut, 1" ed. 1995/1416, notes
by Shu‘ayb al-Arna‘at et. al., 45+5 vols.]
al-Baghawi, Abi Muhammad al-Husayn ibn Mas‘ad al-Fard’
Sharh as-Sunnah [al-Maktab al-Islami, Beir’t, 2! ed. 1983/1403,
notes by Shu‘ayb al-Arna‘at, 15+1 vols.|
al-Bayhaqi, Aba Bakr Ahmad ibn al-Husayn
Shi'ab al-imian [Dar al-Kutub al-Tlmiyyah, Beirut, 1% ed. 1990/
1410, notes by Muhammad Zaghlal, 7+2 vols.]
Dala’il an-Nubuwwah [Dar al-Kutub al-‘llmiyyah, Beirut, 1* ed.
1985/1405, ed. A. Qal‘aji, 6+1 vols.]
Sunan al-Kubra [Dar al-Fikr, 1% ed. 1996/1416, 15 vols|]
al-Dhahabi, Muhammad ibn Ahmad,
Siyar al-A‘lam an-Nubula® [Mu’assasah Risalah, 117 ed. 1996/1417,
ed. S. al-Arna’it, 23+2 vols.]
Tartib al-Mawds‘at [Dar al-Kutub al-‘1lmiyyah, Beirut, 19 Ed. 1994/
1415]
al-Ghazali, Aba Hamid
Ihya ‘Ulim ad-Din [Dar al-Khayr, 4" Ed. 1997/1417, notes by
al-‘Iraqj, 5 vols.]
al-Hakim, Muhammad ibn ‘Abdullih,
al-Mustadrak ‘ala as-Sabihayn [Dar al-Kutub al-‘l1lmiyyah, Beirut,

108



1ranslators Bibliography

4+1 vols.

Ibn ‘Abdu-1-Barr, Abli ‘Umar Yasuf
Jami al-Bayan al-‘llm |Dar ibn al-Jawzi, Dammam, 4™ ed. 1998/
1419, notes by Abu al-Ashbal az-Zuhayri, 2 vols|
Tambid, [Dar Kutub ‘Umiyyah, Beirut, 1999/1419, 10+1 vols.]

Ibn Hajr, Shihabu-d-Din Ahmad ibn ‘Ali ibn Muhammad
Fath al-Bari [Dar al-Kutub al-Tmiyyah, Beirut, 1 ed. 1989,/1410,
notes by ‘Abdu-l-‘Aziz ibn Baz, 1342 vols,|
Matalib a/-'A/_z'ya/y [Dar al-Watan, Riyadh, 1" ed. 1997/1418, notes
by Ghunaym ibn Ghunaym, 4+1 vols.]

Talkbis al-Habir [Mu’'assasah Qursuba, 1" ed. 1995/1416, 4 vols/]

[bn Hibban, Aba Hatim Muhammad
Rawdatu-I-"Ugala [Dir ash-Sharif, Rivadh, 2*' ed. 1997 /1418, notes
by Ibrahim al-Hazimi]

Sapih, [Mu’assasatu-I-Risalah, 2 ed. 1997/1418, notes by Shu‘ayb
al-Arna‘Gt, 16+2 vols.]

Ibn al-Jawzi, Abu-1-Farah ‘Abdur-Rahman,
al-Mawds'at [Dar al-Fikr, 2" ed. 1983/1403, 3 vols|]

Ibn Kathir, Aba al-Fida’ Isma‘il,
al-Bidayah wa-n-Nibayah [Dir lhya at-Turath al-‘Arabi, Beirut,
1993/1413, 14+1 vols.]

[bn al-Qayyim, Shamsu-d-Din Abu ‘Abdullah Muhammad
al-Fawa'id [Diar al-Kitab al-‘Arabi, Beirut, 5" Ed 1993/1414, notes
by Muhammad ‘Uthmin|
Madarij as-Salikin |Dar al-Kitab al-‘Arabi, Beirut, 3 vols]

Ibn Qutaybabh,

Ta'wil Mukbtalif al-Apadith |Dar al-Kitab al-‘Arabi, Beirut|

Ibn Rajab, ‘Abdur-Rahman ibn Ahmad Zaynu-d-Din
Fadl ‘llm as-Salaf ‘ala al-Kbhalaf [Dar ‘Ammar, Amman, 1" ed.
1986,/1406, notes by ‘All Hasan]

Fadl llm as-Salaf ‘ala al-Kbalaf |Dar al-Argam, Kuwait, 1% ed. 1983/
1404, notes by Ahmad an-Najmi|

Fath al-Bari Sharh Sabih al-Bukhari [Dir ibn al-Jawzi, 2" ed. 1422,
ed. T. ‘Iwadullah, 7 vols]]

al-Hakim, Aba ‘Abdullah Muhammad ibn *Abdullah

109



THE KEY TO PARADISE

al-Mustadrak ‘ala as-Sapibayn [Diar al-Kutub al-‘Hmiyyah, Beirut,
17 ed.1990/1411, notes by Mustapha ‘Ata’, 4+1 vols,]
al-Haythami, Naru-d-Din ‘Alf ibn Aba Bakr
Majma“ az-Zawi'id [Dar al-Kutub al-Tlmiyyah, Beirut]
al-‘Ijlani, Isma‘l ibn Muhammad,
Kashf al-Khafa’ [Dir al-Kutub al-‘Tlmiyyah, Beirut, 3 ed. 1988/
1408]
al-‘Iraqi, Aba al-Fadl Zayn ad-Din ‘Abdur-Rahim,
al-Mughni ‘an Hamal al-Asfar [Dar at-Tabariyyah, 1" ed 1995/
1415, notes Ashraf ‘Abdu-I-Magqsad, 2+1 vols.]
al-Mubarakpari, Abua-1-‘Ala Muhammad ‘Abdur-Rahman,
Tubfatn---Abwadhi Sharb Sunan at-Tirmidhi [Dar al-Kutub al-‘Tlmiyyah,
Beirut, 1% ed. 1990/1410, 10 vols]
al-Munawi, Muhammad ‘Abdur-Ra’Gf
Fayd al-Qadir [Diar al-Kutub al-‘Ilmiyyah, Beirut, 1% ed. 1994/
1415, notes by Ahmad ‘Abdus-Salam, 6 vols/|
al-Nawawi, Yahya ibn Sharaf,
Sharh Sabih Muslim [Diar al-Kutub al-Timiyyah, Beirut, 1" ed. 1995/
1415, 18+1 vols.]
al-Sakhawi, Muhammad ‘Abdur-Rahmin,
Magasid al-Hasanah [Dir al-Kitab al-‘Arabi, Beirut, 2" ed. 1994/
1414, ed. M. ‘Uthman)]
al-Suyud, Jalalu-d-Din ‘Abdur-Rahmian ibn Aba Bakr
ad-Durr al-Manthar [Dar al-Kutub al-‘Ilmiyyah, Beirut, 1* ed.
2000/1421, 6+1 vols]
al-1ali’ al-Masni‘ab [Dar al-Kutub al-Tlmiyyah, Beirut, 1 ed. 1996/
1417, 2+1 vols.]
al-Tahawi, Aba Ja‘far Ahmad ibn Muhammad,
Sharh Mushkil al-Athir Mu’assasah ar-Risalah, Beirut, 1" ed. 1994/
1415, ed. Shu'‘ayb al-Arna’it, 15+1 vols.]
al-Zurqani, Muhammad ibn ‘Abdul-Bagj,
Sharh Muwatta Malik [Dir al-Kutub al-‘Ilmiyyah, Beirut, 4 vols,]

110



DAAR US-SUNNAH PUBLISHERS
IBN RAJAB SERIES

The EXCELLENCE of KNOWLEDGE
of the Salaf over that of the Kbalaf
being a translation of his Fad/ lim al-Salaf ‘ala’l-Khalaf
ISBN 1-904336-19-1

HUMILITY in PRAYER
being a translation of his
al-Khushu' f'[-Salab ot al-Dhull wa'l-Inkisar li’l-Aziz
al-Jabbar
ISBN 1-904336-21-3

The JOURNEY to ALLAH
An explanation to the Hadith,
“Your actions alone will not save any of you”
being a translation of his al-Mahajjab fi Sayri’l-Dulja
ISBN 1-904336-17-5



The KEY to PARADISE
An explanation to the Testimony of Faith
and its Benefits

being a translation of his 7abqiq Kalimatu’l-Ikhlas
ISBN 1-904336-20-5

The LEGACY of the PROPHET
An explanation to the Advice given to ibn ‘Abbas,
being a translation of his
Niir al-1gtibas fi Sharh Wasiyyah al-INabi li ibn ‘Abbas
ISBN 1-904336-22-1

The HEAVENLY DISPUTE
being a translation of his
[kbtiyar al-Awla Sharh lkbtisam al-Mala® al-A'la
ISBN 1-904336-33-X

The JOURNEY of the STRANGERS
being a translation of his Kashfu'l-Kurbah fi Wasfi Hali
Abli-l-Ghurbah, also a translation of Sifatu-l-Ghuraba’ of
Imam Aba Bakr al-Ajurei
ISBN 1-904336-18-3



	Image 0001
	Image 0002
	Image 0003
	Image 0004
	Image 0005
	Image 0006
	Image 0007
	Image 0008
	Image 0009
	Image 0010
	Image 0011
	Image 0012
	Image 0013
	Image 0014
	Image 0015
	Image 0016
	Image 0017
	Image 0018
	Image 0019
	Image 0020
	Image 0021
	Image 0022
	Image 0023
	Image 0024
	Image 0025
	Image 0026
	Image 0027
	Image 0028
	Image 0029
	Image 0030
	Image 0031
	Image 0032
	Image 0033
	Image 0034
	Image 0035
	Image 0036
	Image 0037
	Image 0038
	Image 0039
	Image 0040
	Image 0041
	Image 0042
	Image 0043
	Image 0044
	Image 0045
	Image 0046
	Image 0047
	Image 0048
	Image 0049
	Image 0050
	Image 0051
	Image 0052
	Image 0053
	Image 0054
	Image 0055
	Image 0056
	Image 0057
	Image 0058
	Image 0059
	Image 0060
	Image 0061
	Image 0062
	Image 0063
	Image 0064
	Image 0065
	Image 0066
	Image 0067
	Image 0068
	Image 0069
	Image 0070
	Image 0071
	Image 0072
	Image 0073
	Image 0074
	Image 0075
	Image 0076
	Image 0077
	Image 0078
	Image 0079
	Image 0080
	Image 0081
	Image 0082
	Image 0083
	Image 0084
	Image 0085
	Image 0086
	Image 0087
	Image 0088
	Image 0089
	Image 0090
	Image 0091
	Image 0092
	Image 0093
	Image 0094
	Image 0095
	Image 0096
	Image 0097
	Image 0098
	Image 0099
	Image 0100
	Image 0101
	Image 0102
	Image 0103
	Image 0104
	Image 0105
	Image 0106
	Image 0107

