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PUBLISHER'S NOTE

All praise belongs to Allaah, we praise Him, seek His aid and seek His
forgiveness. We seek refuge in Allaah from the evils of our souls and the
evils of our actions.

Whosoever Allaah guides then there is none who can misguide him
and whosoever Allaah leaves to stray then there is none who can guide
him. I bear witness that none has the right to be worshipped except
Allaah alone, having no partners. And I bear witness that Muhammad is
the servant and Messenger of Allaah.

To Proceed:

This is an abridgement of the treatise written by Shaykh Jameel Zeeno
which forms the second book from the Tasfiyah uiat- Tarbiyah series. The
treatise provides every Muslim with essential knowledge regarding the
correct way to understand the Qur' aan. This should be the goal of every
Muslim; since the Qur' aan is the Message sent by Allaah and the pillar
of guidance He has given them. Only by correct understanding of the
Qur'aan and the Sunnah can one feel that they have traversed the path
of the Prophet ~ the best of creation and hope to attain the great
reward Allaah has prepared for the Believers.

This topic, should not escape any Muslim let alone anyone ascribing
themselves to the Sunnah. We know that in the etiquette's of learning
one begins by learning from the Qur' aan, then that which follows from
it. This is plainly clear in the biographies of the pious scholars, many of
whom memorised the Qur' aan in the early days of their youth.

Thus al-Haafidh ibn Hajr said in al-Fath (13/39):
"They learnt it from the Qur' aan and then they learnt it from the Sun-
nah."

Al-Maimoon said:
"I asked Aboo 'Abdullaah (Imaam Ahmad) which is more beloved to



you, that I should begin teaching my son the Qur' aan or the hadeeth? He
said No the Qur'aan ..."

We do not mean just read the Qur' aan but we mean read, memorise and
learn the rulings and the meanings of the Qur' aan, for this will take us
on to the complete way of the Companions and the saying of Allaah:
{Do they not carefully contemplate the Qur'aan ...}

This treatise has been abridged in order to remove some of the
unnecessary technical terms and also wherever needed clarification of
some terms and points have been included. A glossary has been added to
assist the reader, along with a short biography of some of the famous
scholars of tafieer and their works.

We praise Allaah and ask Him to make this small effort benefIcial to
the Muslims and to guide us to the Straight Path, the Path of the Prophet
~, His Companions and the pious scholars of the past. We ask Allaah
to make this purely for His Face for verily He is All Knowing All Hear-
mg.

Call To Islam Da'wah Centre
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AUTHOR'S INTRODUCTION

All praise belongs to Allaah, we praise Him, seek His aid and seek His
forgiveness. We seek refuge in Allaah from the evils of our souls and the
evils of our actions. Whosoever Allaah guides then there is none who can
misguide him and whosoever Allaah leaves to stray then there is none
who can guide him.

I bear witness that none has the right to be worshipped except Allaah
alone, having no partners. And I bear witness that Muhammad is the
servant and Messenger of Allaah.

To proceed:

Indeed Allaah - the Most High - has Revealed the noble Qur' aan to the
people so that they understand, contemplate, and act by it.

Allaah - the Most High - says:

"This is a book which We have Revealed to you, full of
blessing, so that they may contemplate over its verses
and to remind the people of understanding." [Saad : 29]

Indeed Allaah has made understanding the Qur' aan easy for those who
desire to benefit from it, and so Allaah - the Most High - says:

t""'3J. s>: 2"'.1U -:\;!:.\\G~-::--~---t;~~J...!-t:.../0~ ~ !-'
''And indeed We have made the Qur'aan easy to under-
stand and remember. So is there any that will remember
and take heed from it?" [al-Qamar : 17]



Allaah has revealed the Qur'aan in the Arabic language, so that the Arabs
understood it, believed in it, and conveyed it to the remaining nations.
Thus Allaah says:

"Indeed We have sent it down, as an Arabic Qur' aan so
that you may understand ... " [Yoosuf: 2]

At times, to understand the Qur'aan one needs to read the tafseer- expla-
nation - of the Qur' aan and in particular, the verses that need clarifica-
tion and explanation.

I will mention for the reader some of the various types of tafieer
which aid one in the understanding of the Qur' aan and then mention
for the reader the explanation of some verses which are general and
require an explanation and clarification, intending to state the most cor-
rect opinions of the scholars of tafieer and at times mentioning their evi-
dences.

Therefore, I ask Allaah to make this beneficial for the Muslims and
to make it purely for His sake.

Written by
Muhammad Jameel Zeeno
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TAFSEER OF THE QUR' AAN BY
THE QUR'AAN

Indeed, tafieer - explanation - of the Qur' aan by the Qur' aan is the high-
est form of tafieer, since one part of the Qur' aan explains another part.

EXAMPLE 1

The saying of Allaah:

"By the Heaven and the Taariq (night star) And what
would make you know what the night star is? It is the
star radiant with brightness." [at-Taariq : 1-3]

Thus the word 'radiant with brightness', explains the meaning of the
word at- Taariq. Another example is the saying of Allaah:
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"They ask you Muhammad about intoxicants, and
gambling. Say to them: in them there is great harm and
sin and some benefit for man. However their harm and
sin is greater than their benefit." [al-Baqarah : 219]

Another verse contains a prohibition of Ithm - harm and sin - that is the
same prohibition as for the one which is found prohibiting intoxicants
in the above verse; and this is in the saying of Allaah:

C"(~~~ ~ ~~i\///-:/WI '"~
~~ ~yu ~.) i..r ~V"

"-AlJ?..\~.&t\?~ .J/ ::~'\ ..-:/~tr/;-j\/ :--("
__._Ift.•..•..•.. ~rul.J~~~~(" I.J~

,. .." ,." ",... ,... :;..0'

A. -: .J---.•(OSr ....~;i;::_·111-!~'t--( bt:".:.;,up J \.A;UlI~ ~~01-, . \

"Say Muhammad Verily my Lord has forbidden unlaw-
ful sexual relations - whether committed openly or
secretly, sins of all kinds, unrighteous oppression and
associating partners to Allaah ... " [al-A'raaf : 33]

Therefore the word Itbm - harm and sin - incorporates all sinful acts that
are the cause of, or lead on to another sin.

It has been said that the word Ithm refers specifically to intoxicants,

and so from this is the saying of a poet:

I drank Ithm until my senses and intellect availed me
Just like that Ithm (intoxicant) that removes the senses and the intellect

However this use of the word Ithm to mean intoxicants does not infer or
point to it being restricted to only that meaning. Rather it is only one of
the sinful acts which fits its usage.

In Sihaah1 it says 'Indeed intoxicants may be called Ithm.'

1. Sihaah - a famous classical dictionary of Arabic language.
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Another example is the saying of Allaah:

"Verily the Awliya of Allaah have nothing to fear nor
shall they grieve." [Yoonus: 62]

The word Awliya has been explained in the verse:

A. /' ~~""'Q\.J:, ....../ ....."\~/\/ /" ~ .•\
~~~~l::;:::::>..J~ ~~~

"Those who believe and have fear." [Yoonus : 63]

I say this tafieer refutes those who say that the Awliya are those who have
knowledge of the unseen or have performed miraculous deeds, or have a
dome constructed above their graves or any other deviated and false
beliefs.

Rather everyone believing in Allaah, obeying His commands, and
refraining from the prohibited matters are from the A"wliya of Allaah.
Miraculous deeds are not a stipulated condition of being from the Awliya
- since they may become manifest or remain hidden.

Some strange events may occur at the hands of some innovated
sufees. This is from magic, about which Allaah has said:

"Andby their magic it appeared to him as if they moved
fast." [Taa Haa : 66]

Indeed such events have occurred at the hands of many Magians in India
and else where.
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TASFEER OF THE QUR' AAN BY
THE AUTHENTIC llADEETH

Indeed the tafieer of the Qur' aan by the authentic hadeeth is very impor-
tant. This is because the Messenger of Allaah ~ is the most knowledge-
able of all people with regards to the intended meaning of Allaah. Thus,
he is as Allaah has said about him:

"Indeed he does not speak out of desire but verily it is
a revelation sent down to him." [an-Najm : 3-4)

Indeed Allaah revealed the Qur'aan to him so that he could explain it to
the people. Allaah says:

"VerilyWe have sent down to you the remembrance so
that you may explain to the people that which has been
sent to them." [an-Nahl : 44)

The Prophet ~ said:
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"Indeed I have been given the Qur' aan and the like of it
with it."2

EXAMPLE 1

''Andmake ready for them all that you can of weapons
and strength ..." [al-Anfaal : 60]

The tafseer of the word 'strength' - Quwwa - is found in the saying of the
Prophet ~:

"Indeed strength is in the bow (he repeated this 3 times)."3

Al-Qurtubee said:
"Strength was explained to mean the bow even though 'strength' may be
manifested by other weapons of war; however the bow is more severe in
the injury it causes to the enemy and is quick; it may be thrown and may
strike the head of a squadron and then splinter off and hit the person
behind him. "4

I say: Even to this day, with regard to the new weapons of war, the func-
tion still revolves around the bow. Thus Islaam encouraged learning the
use of the bow, in particular for the youth. Importance should be given
to learning it and learning to swim, over other forms of sports that the
youth become occupied with.

The Prophet ~ said:

2. Authentic- Transmitted by Aboo Dawood.
3. Transmitted by Muslim.
4. Mentioned by Ibn Hajr in Fath-ul-Baaree.
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"Whosoever learns the use of the bow and then forgets it
then he is not from us and has sinned"5

The Prophet passed by a group of people competing with each other so
he ~ said:

"Fire your arrows 0 Bani Ismaaeel for indeed your father
was a marksman. Fire your arrows 0 Bani so and so and I
am with you. So he said: Then one of the two groups
stopped. So the Prophet said: what is the matter, why don't
you throw your arrows? They replied: How can we throw
while you are with the others. So the Prophet said: throw
and I am with you with all of you.,,6

EXAMPLE 2

"For those who have done righteous deeds is the reward
of Paradise and more." [Yoonus : 26]

The Prophet ~ explained the word 'more' to mean gazing upon the
Face of Allaah the Most High, when the Prophet ~ said:

"The curtain will be removed and they will not be given
anything more beloved to them than looking at their Lord
and then he recited the verse: {For those who have done
righteous deeds is the reward of Paradise and more}"7

5. Transmitted by Muslim.
6. Transmitted by Bukhaaree.
7. Transmitted by Muslim.
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EXAMPLE 3

''And remind them of the day when the shin (Saaq)
shall be uncovered." [al-Qalam 42]

Bukhaaree mentioned the following hadeeth when giving the explana-
tion of the above verse:

The Prophet ~ said:

"Verily our Lord will reveal His Shin (Saaq) and thus all the
Believers - men and women - will prostrate. Those who
used to prostrate in this world to show off to let people see
and hear, they will attempt to prostrate but their backs will
remain straight - (not making prostration)."8

This does not necessitate resembling Allaah to His creation or giving
Allaah a form. {There is none like unto Him ... } Indeed Ahl-us-Sunnah
iual-jamaa'ah affirm for Allaah that which Allaah has affirmed for Him-
self; such as two Hands, a Face, Hearing, Sight and that which the Mes-
senger of Allaah ~ affirms, such as Saaq (Shin), Fingers, Feet, in the
manner that befits the Majesty of Allaah. However we do not know the
modality - how these attribute are.

EXAMPLE 4

'Abdullaah ibn Mas'ood - may Allaah be pleased with him - said:
"When the verse: {And those who believe and do not mix and con-

8. Bukhaaree in the chapter 'The day the Shin (Saaq) will be revealed.' [Vol. 6/72].
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fuse their faith with dhulm (oppression)} was revealed it was hard on
the Muslims. They asked: which one of us has not done dbulm - oppres-
sion - upon himself? So the Messenger of Allaah replied: "That is not the
meaning, rather it means shirk - to associate partners with Allaah - have
you not heard the saying of Luqmaan to his son: {O my son do not
associate partners with Allaah for indeed that is a great dhlum
(oppression)}" 9

Haafidh ibn Hajr said in Fatb-ul-Baaree:
"{Do not mix and confuse}: i.e. do not perpetrate."

''Also from the benefits of this verse and the hadeeth are:
The levels of oppression vary and all sins are not called shirk, and who-
ever does not attribute partners to Allaah then he is truly saved and guid-
ed."lO

I say: There are many other examples of the Prophet's tafseer of the
Qur' aan, and I intend to gather them - by the will of Allaah in a book
titled The Prophetic tafseer of the Noble Qur'aan or The tafseer of the
Qur'aan by the authentic Prophetic hadeeth.

9. Transrnitted in Bukhaaree and Muslim.
10. Mentioned by Haafidh in Fath-ul-Baaree.
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TAFSEER OF THE QUR' AAN BY
THE SAYINGS OF THE COMPANIONS

The tafieer of the Companions - may Allaah have mercy on them - such
as Ibn Abbas, ibn Mas'ood and others are extremely important since they
accompanied and learnt from the Messenger of Allaah ~.

EXAMPLE 1

"The Most Merciful (/stawaa) is high above the
Throne." [Taa Haa : 5)

Haafidh ibn Hajr said in Fath-ul-Baaree:
"The reviver of the Sunnah, al-Baghawee in his book of tafieer related
from Ibn Abbaas and the majority of the scholars of tafieer that its mean-
ing is [' irtafo'a} rising and being high above. He then related the sayings
of Umm as-Salamah, Rabeya', Maalik and others: 'The meaning of
Istawaa is known, its modality cannot be comprehended and affirming
it is to have faith in it while denying it amounts to disbelief in it." 11

11. Fath-ul-Baaree 13/406.
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EXAMPLE 2

"Or that you have had contact with women." [an-Nisaa:43]

Ibn Katheer in his book of tafieer relates from Ibn Abbas that he said:
"it means to have sexual intercourse."

Ibn Abbas also said:
"The words al-Lams, Mas, and Mubaasharahl2 mean sexual intercourse.
However Allaah uses whatever metaphor He wills."

Ibn Katheer said:
"This is authentically established upon Ibn Abbas from various sources.'
He then related the saying of Ibn Mas'ood regarding the word Lams:
'That which is before sexual intercourse."

Ibn Katheer then related the view of Ibn Jareer:
"The most correct view from the two opinions is that which states that
Allaah means by His saying: {Or that you have had contact with
women}, sexual intercourse and not any of the other meanings of Lams.
This is due to the authentic hadeeth of the Messenger of Allaah I that
he kissed some of his wives and then prayed without making ablu-
tion."l3

IMPORTANT NOTE

If the tafieer by a hadeeth for a verse seems to conflict and contradict the
tafieer of a companion, or a taabi'ee for the same verse then, it is our duty
to reconcile the two, and if that is not possible then it is our duty to give

12. A linguistic translation for these three words is to touch. However in the Arabic Lan-
guage they all have different meanings and implications. [Publisher]
13. Ibn Kathecr 2/502.
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precedence to the tafseer of the Messenger over the tafseer of anyone
besides him, whoever he might be! This is because he ~ is the most
knowledgeable person with regard to the intended meaning of Allaah.
For indeed he is the one who does not speak from his desire and because
of the saying of Allaah:

"0 You who believe do not put yourselves forward
before Allaah and His Messenger." [al-Hujaraat: 1]

That is, do not give precedence to your actions or sayings over him - the
Messenger - and his sayings.14

EXAMPLE 3

''And remind them of the Day when the Shin (Saaq)
shall be uncovered." [al-Qalam : 42]

Bukhaaree explained this with the hadeeth of the Prophet :I:

"Our Lord will reveal His Saaq (Shin) and thus all Believ-
ers - men and women will prostrate to Him ..."15

"It has been related from Ibn Abbas that he said regarding this verse:
'That is the day of sorrow and distress."'16

14. Mentioned by Ibn Katheer.
15. Transmitted by Bukhaaree and Muslim.
16. This report of Ibn Abbaas has been declared weak due to its seeming discrepancies
(idtiraab) by Saleem al-Hilaalee in his book Al-Manhal-ar-Raqaaq.
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Even if the above narration was authentic to him it would still not
oppose the hadeeth which explains the verse to mean the Saaq (Shin) of
Allaah, without resembling Allaah to His creation. Allaah will reveal His
Saaq (shin) on the Day ofJudgement and that is a day of sorrow and dis-
tress.

It is possible to say: that the hadeeth of Aboo Sa'eed al-Khudree which
explained this verse did not reach Ibn Abbas. Just as it is authentically
related from Aboo Musa al-Asha'ree that when he sought permission
from 'Umar to enter by knocking on the door three times and so when
permission was not granted he left. Then 'Umar came out and said: "I
did not hear the voice of 'Abdullaah ibn Qais seeking permission? So
grant him permission." Thus they looked for him but he had gone. He
returned after that and said: 'I sought permission three times and it was
not granted to me, and indeed I heard the Prophet ~ Say:

"When one of you seeks permission to enter three times
and it is not granted then let him depart."'17

'Umar said: "Bring me clarification for this or other wise I will repri-
mand you!" Therefore he set off to a group of people from the Ansar and
mentioned what 'Umar had said, so they said: 'Only the youngest
amongst us will testify for you,' and so Aboo Sa'eed al-Khudree stood up
and informed 'Urnar of this and so 'Umar said: "I was distracted from it
by the markets."18

17. Transmitted by Bukhaaree and Muslim.
18. Refer to Tafieer Ibn Katheer 3/278.
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TAFSEER OF THE QUR' AAN BY
THE SAYINGS OF THE TAABI'EEN

Verily the tafieer of the Qur' aan by the sayings of the Taabi'een - may
Allaah have mercy upon them is also important. This is because they
took it from the Companions who took it from the Messenger of Allaah
~

Bukhaaree mentioned in the book of Tawheed (oneness of Allaah):
"Abul-'Aaliyah said regarding the saying of Allaah:

"... then He (/stawaa) was high above the Heavens." [al-

Baqarah : 29)

meaning to be high above."

Mujaahid said:
"Istawaa means to be above the throne."

At-Tabaree has explained it to mean 'high above.' After mentioning
many sayings, he then said:
"The most correct meaning about the saying of Allaah - Mighty and
Sublime: {... then He (Istawaa) rose high above the Throne}, is that
Allaah was high above it and He oversaw it by His power and created it

15



into seven heavens."

At-Tabaree then related from Rabeya ibn Anas:
"{... then He (Istawaa) rose high above the Throne}, saying it means
to be high above the heavens."19

19. Tafieer at-Tabaree 8/175.
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TAFSEER OF THE QUR' AAN BY
THE ARABIC LANGUAGE

EXAMPLE 1

The tafieer of the Qur'aan by the Arabic Language is important because
of the saying of Allaah

"Indeed We have sent it down, as an Arabic Qur'aan so
that you may understand ... " [Yoosuf: 2]

An example of this, is that which Haafidh ibn Hajr relates in Faih-ui-
Baaree from Ibn Bataal, who said:
"They differed with regards to the meaning of being high above - Istawaa
- mentioned in the verse:

"... then He (Istawaa) was high above the Heavens." [al-

Baqarah : 29]
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The Mu'tazilalJ20 say:
It means: to take power by force and to overpower. They used the fol-
lowing lines of poetry as proof:

"Indeed Bishr overthrew (Istawla) Iraaq without the use of swords or by
shedding blood. "

Ibn Bataal then refuted this opinion by saying:
"As for the opinion of the Mu'tazilah then it is without doubt baseless
and false. Since Allaah is has always been and still is overpowering, dom-
ineering and high above the Throne - Free and perfect is Allaah from all
imperfections, the Most High."

He then quoted numerous sayings and said:
"As for the tafieer of Istawaa as meaning 'High above' then that is the
correct opinion, and also the opinion of the people of Sunnah. For
indeed Allaah - Free and perfect is Allaah from all imperfections, the
Most High - has described Himself with 'uloo - being high above - i.e.
the Most High.

Allaah says:

"Free and perfect is Allaah from all imperfections, the
Most High, from what they associate as partners to
Him." [Yoonus: 18]

and thus Istawaa is an attribute from the attributes that pertain to the
essence of Allaah."21

20. This is the title of a sect that emerged in the era of the taabi'een. They broke away
from the path of the Companions in several fundamental issues of the belief system.
Their deviancy is well known and the scholars have refuted them. [Publisher]
21. Fath-ul-Baaree 13/406.
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I say:The correct view is to say: 'being high above' - Istawaa is from the
attributes of Allaah known as attributes that pertain to His actions
which are connected to the essence of Allaah - and Allaah knows best.

Haafidh ibn Hajr said:
"Aboo Ismaaeel al-Harwee in his book al-Faarooq with a chain of narra-
tion to Dawood ibn 'Alee ibn Kalaf who said: We were with 'Abdullaah
ibn al-Arabee, i.e. Muhammad ibn Ziyaad al-Lagawee - when a man
said:

" the Most Merciful is High above the Throne
(/stawaa)." [Taa Haa : 5]

So he replied: 'He is above His Throne as He has informed.' So it was
said: 0 Aboo 'Abdullaah: indeed the meaning is to overpower - Istawla.
He replied: 'Be silent. It is not said: He overpowered - Istawla - over
something except if He has an opposite.'

Others said: If the meaning was to overpower - Istawla - then it would
not be restricted to the Throne for indeed Allaah is Domineering over all
of creation."23

It is astonishing that the Ashaa'iraflA have taken the tafieer of being high
above - Istawaa - to mean overpower (Istawla) from the Mu'taeilah and

22.Refer to Sharh 'Aqeedat-ui- Waasatiyah by Khalil Harrass p.91.
23.Fath-ul-Baaree 13/406.
24. A sect that emerged approximately in 300 Hijree. They are the Followers of Imaam
Abul-Hasan al-Asha'ree. However Abul-Hasan left the ideas and beliefs that he pro-
pounded and came back to the way of the companions. This has been documented by
many of his statements. Nevertheless the present day followers of the Asha'ree school of
thought are following him in his initial period and not what he was said to have died
upon. [Publisher]
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so it has become widespread in many books of tafieer, tawheed and the
sayings of people. They rejected the belief in Allaah - Mighty and Sub-
lime - being high above, which is indicated to, in many Qur'anic verses,
the authentic ahaadeeth, sayings of the Companions, the Taabi'een and
the scholars and leaders of Ijtihaad. In fact they even contradict the Ara-
bic Language in which the noble Qur' aan was revealed.

Ibn-ul-Qayyim - may Allaah have mercy upon him- said:
"Allaah ordered the Jews to say forgive us [hitahl but instead they said
[hantah] altering the word and its meaning. Therefore when Allam
informs us that he is High above the throne - Istawaa - the people of false
interpretations say: it means overpowered - Istawla. From this, one sees
how the reprehensible act of such people - that which they added,
resembles that which Bani Israel added."25

EXAMPLE 2

Another example of the tafieer of the Qur' aan by the Arabic language is
when Allaah relates concerning Ibraaheem - peace and blessing be upon
him.

''Andwhen he said to his father and his people what are
these statues to which you are devoted ..." [al-Anbiya: 52]

The meaning of the word 'tamaatheel': is 'images and statues'; as is men-
tioned in the book of tafieer, Fath-ul-Qadeer by ash-Shawkaanee, such
that he said:
"Tamaatheel (statues), means idols. The origin of the word 'tamthaal'is
an object that is created resembling the creation of Allaah. It is said: If I

25.Refer to Qasidatul-Nuneeyah by Ibn-ul-Qayyim.
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I make a resemblance of something, this is called tamthaal."26

The idols that the idol-worshippers used to worship were statues resem-
bling the Awliya. The proof for this is:

a) Bukhaaree relates from ibn Abbaas - may Allaah be pleased with him,
that he said:

"Andthey said: do not leaveyour gods, likewise do not
leave Wad, nor Suwa, or Yaagoth and Yaayoq nor
Nasra." [Nooh : 23)

Ibn Abbaas said:
"The idols which were worshipped by the people of Nooh, were also
worshipped by the Arabs ... and these were the names of some righteous
men from the people ofNooh. After they had died, the devil came to the
people and said: 'erect images of them in the places that they used to
gather and name them after them.' They did this but they did not wor-
ship them until that generation had passed away and knowledge was
taken away and so the images were worshipped."27

The meaning of 'knowledge was taken away' is referring to the knowl-
edge of these images.

26. Fath-ul-Qadeer 12/41l.
27. Bukhaaree 6/73.
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b) Bukhaaree mentioned from ibn Abbaas with regard to the saying:

''And have you considered Laat and Uzza." [an-Najm: 19]

"Laat was originally a man who used to mix Sawiq28 for the pilgrims."29

I say: Thus Allaah in many of the verses refered to them as AwLiya. For
example:

''And have they taken other than Allaah for worship and
as awliya - protectors and helpers." [ash-Shoorah : 9]

Consequently from the preceding tafieer one recognises the mistake of
many Muslims who claim that the idol-worshippers mentioned in the
Qur' aan were those that worshipped idols made of stone and that they
were not AwLiya. This is incorrect because the statues and idols used to
resemble the pious people, as has been shown.

Also from the tafieer by the Arabic language is the saying of Allaah:

''And know that none has the right to be worshipped
besides Allaah." [Muhammad: 19]

The word Ilah (deity) means one who is worshipped. So the meaning of
the verse is 'There is none who is worshipped except Allaah'. However,

28. This is a type of food and drink provided for the pilgrims to Makkah. [Publisher]
29. Bukhaaree 6/51.
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as we know, there are many objects that are worshipped besides Allaah;
the Hindus in India worship the Cow, The Christian worship Isa and
some Muslims - sadly - worship the Awliya - invoking others besides
Allaah.

And it is mentioned in a hadeeth:

"Supplication (Duaa) is worship."30

Consequently it is necessary that the phrase 'has the right' be added to
the explanation. Thus so rendering the meaning to be: 'There is none
who has the right to be worshipped except Allaah,' hence excluding all
that is falselyworshipped. The evidence for this is the saying of Allaah:

"That is because Allaah is the truth and all that they
invoke besides Him is false." [Luqmaan : 30]

From this tafseer of the word Ilah - deity - the mistake of many Muslims
who deny Allaah being 'high above His Throne,' becomes clear, even
though they use as proof, the verse:

''And He is the one who is the only god in the heavens
and on the earth." [az-Zhukruf : 84]

If they knew the meaning of Ilah (deity) they would not use this verse as
proof. This is because the meaning of Ilah is 'one who is worshipped,' as

30.Transmitted by at-Tirrnidhee who said the hadeeth is authentic and sound.
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has preceded. Thus the meaning of this verse is 'He is the one that is
worshipped in the heavens and on the earth'. 31

Also keeping in mind that many verses affirm Allaah being high
above His Throne; from them;

"... and He (Istawaa) rose high above the Throne."
[al-Araaf : 54]

i.e. high above.

Another common mistake amongst the Muslims is that they claim the
meaning of La Ilaha illa Allaah'is: 'There is no creator, nor provider of
sustenance, except Allaah.' This is incorrect as the idol worshippers used
to affirm this; But because they knew that the word Ilah meant 'one who
is worshipped', they rejected saying 'La Ilaha ilia Allaab', as Allaah
informs us about them:

''And indeed when they were told that none has the
right to be worshipped besides Allaah they became
arrogant and denied it saying shall we leave our gods
for a mad poet." [As-Saafaat: 35-36]

31. The meaning is He is worshipped in the heavens by the angels and He is worshipped
on the earth by mankind and Jinns. Thus He is the flah in the heavens and the flah on

the earth. [Publisher 1
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Also, from the matters that assist us in knowing the tafieer, is having
knowledge of the principles and rules of the Arabic language; such as
what deserves to precede or succeed in the sentence structure. An exam-
ple of this is the saying of Allaah:

Z "-~-P.!~'~ ~~!;l > ~:. ~~1
"You (alone) we worship and from You (alone) we seek
assistance." [al-Faatiha :5]

Here, 'you alone' - the object of the sentence - came first in the sentence
structure, preceding the verb 'we worship' and the verb 'we seek assis-
tance'. This causes the meaning of the sentence to be restricted and par-
ticularised. Thus the sentence means: 'We do not worship anyone but
You 0 Allaah, and neither do we seek assistance from anyone but You
oAllaah and we particularise You alone for worship and for seeking aid.'

"You (alone) we worship and from You (alone) we seek
. "assistance

Ibn-ul- Qayyim said in his book Madaarij-us-Saalikeen:
"The wisdom in creating, ordering, sending books, laying down laws,
giving reward and punishment all focus on these two statements; You

(alone) we worship and from You (alone) we seek assistance. Worship of
Allaah, or the oneness of Allaah all rest and revolve around these two
statements. Such that it has been said:
'Allaah revealed one hundred and four books, He gathered all their
meanings in the Tawrah, Injeel, and the Qur'aan, then He gathered the
meaning of these three books in the Qur' aan ... and then He gathered
the meaning of the Qur'aan in a verse in al-Faatiha in His saying: {You
(alone) we worship and from You (alone) we seek assistance.}"32

32.Refer to Madarij-us-Saalikeen By Ibn-ul-Qayyim.
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SOME BENEFITS OF THIS VERSE

1)To single out Allaah alone for worship, such as prayer, circumbulating
around the House of Allaah, laws and legislation, and supplication to
Allaah, based on the saying of the Prophet ~.

"Supplication (Du'aa) is Worship."33

2) Beseeching Allaah and seeking aid from Him, especially in matters
that no other can assist, such as curing an illness, asking for sustenance,
and guidance ... ete. Due to the saying of the Prophet ~.

"If you ask then ask of Allaah and if you seek assistance,
then seek assistance from Allaah ..."34

33_The hadeerh is authentic and sound.

34. Transmitted by at-Tirmidhee who said the hadeeth is authentic and sound.
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KNOWLEDGE OF EXTRACTING
RULINGS FROM THE QUR' AAN

Extrapolation: is the deep insight and understanding, extracted from the
meaning of a verse.

EXAMPLE 1

"When the help of Allaah comes and the conquest of
Makkah and you see that the people enter Allaah's reli-
gion in larger numbers." [an-Nasr : 1-2]

Al-Bukhaaree relates from ibn Abbaas that he said:
"'Umar would permit me to sit in the gathering of the elders of Badr but
it appeared as if some of them objected and so they said: 'Why do you
let this child sit in our gatherings, while our children are his age?' 'Umar
replied: 'Indeed you know he is of knowledge.' One day 'Umar invited
me to the gathering and I knew that he had invited me to prove to them
my knowledge! Thus 'Urnar asked: 'What do you say about the saying of
Allaah: {When the help of Allaah comes and the conquest of
Makkah.}'
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Some of them said: 'We are ordered to praise Allaah and seek forgiveness
whenever we are aided and when victory is given.' While others
remained silent, not saying a word. So 'Urnar asked me: 'Is this the case
o ibn Abbaas?' So, I said 'No!' 'Umar said: 'What do you say?' I replied:
'It is an indication of the death of the Messenger of Allaah which Allaah
informed him of, in the verse: {When the help of Allaah comes and the
conquest of Makkah.}

Thus it is a sign that he will die.

"So praise your Lord and seek forgiveness for indeed
He is the oft forgiving.''' [an-Nasr : 3]

'Umar said: 'I do not know anything regarding this except what you have
said."'35

EXAMPLE 2

Ibn Katheer relates from ash-Shaafi' ee regarding the saying of Allaah:

"That no person shall bear the sins of another. And
that a man can have nothing except what he does, good
or bad." [an-Najrn : 38-39]

35. Related by Bukhaaree 6/39.
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i.e. as he will not bear the sins of another person then likewise he will
not receive a reward except for that which he earns for himself.

From this noble verse Imaam ash-Shaafi' ee - may Allaah have mercy
on him - extracted the understanding, that the reward of the recitation
of the Qur' aan cannot be passed on to the dead, because it is not from
what he has earned. Consequently the Messenger of Allaah ii did not
guide his Ummah to it, neither did he encourage them to it, and neither
did he direct them - by way of a text or by any other indication - to it.

Neither has this act been reported from a single Companion - may
Allaah be pleased with them all- for if it was a good act they would have
preceded us in it.

The topic of seeking nearness to Allaah by an act of worship is
restricted to that which has a text establishing it. One does not revert to
using analogies and opinions to establish it.

As for supplicating, and giving charity then it is agreed upon that it
can be passed on to the dead and this has been established in a textual
source by Allaah, the Law maker.

As for the hadeeth which Imaam Muslim relates from Aboo Hurairah
that the Prophet ii said:

"When a person dies his actions stop except for three
(sources); from a pious child who makes supplication -
Du'aa - for him, or charity that continues to benefit after
he has died or knowledge that he left behind by which oth-
ers benefit."

Then these three things are in reality from his striving, toils and actions,
as has been established from the hadeeth:

"Indeed the best thing that a man can eat from, is his earn-
ings and indeed the child is from his toils and striving."36

36. Transmitted by at-Tirmidhee, Aboo Dawood and the checker of [aami-Usool
declared it authentic.
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As for charity which continues after him, such as bequeathing some-
thing in the way of Allaah and other similar things then they are from
his actions and from that which he bequeaths. Indeed Allaah says:

"Verily,We give life to the dead, and record that which
they send before them as well as their traces ..." [Yaasin
: 12]

The knowledge that he conveys to people and so the people follow it
after him is also from his striving and actions. It is established in an
authentic hadeeth:

"He who invites to guidance will have a reward similar to
the reward of one who follows him without reducing their
reward at all."37

37. Refer to Tafseer ibn Katheer 4/258.
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KNOWLEDGE OF
ASBAAB UN-NuZOOL

From the matters that assist in understanding the Qur' aan is the knowl-
edge of the Asbaab un-Nuzool- incidents and causes that lead to the rev-
elation of a verse.

EXAMPLE

"Say - Muhammad - call those besides Allaah who you
pretend to be gods They have neither the power to
remove the adversity from you nor even to shift it from
another person. Those whom they call upon - like Isa
ibn Maryaam - desire for themselves a means of access
to their Lord, as to which of them should be the near-
est and they hope for His mercy and fear His torment.

Verily the torment of your Lord is something to be
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afraid of!" [al-Isra : 56-57]

Ibn Mas'ood said:
"There used to be people from among mankind who used to worship a
group of Jinns but the Jinns embraced Islaam, however the people kept
on worshipping the Jinns and so this verse was revealed: {Those whom
they call upon like Isa ibn Maryam desire for themselves means of
access to their Lord ...},,38

Haafidh ibn Hajr said:
"The people who used to worship the Jinns continued doing so, despite
the fact that the Jinns were not happy with this as they had embraced
Islaam, and they were themselves seeking a way of access to their Lord.

At-Tabaaree relates the above from another chain of narration from Ibn
Mas'ood and with the addition:
'And the people who used to worship the Jinn were not aware that the
Jinns had embraced Islaam.'

This is the opinion that is relied upon for the tafieer of this verse."39

{Call upon}: they humble and submit to Allaah by seeking that which
brings them closer to their Lord.
{Seeking an access to their Lord}: Seeking nearness to Him by obedi-
ence to Him and deeds that He is pleased with.
{He who is nearest}: He who is nearest to Allaah by virtue of good
deeds.
{Seeking His mercy and fearing His torment}: Worship is not com-
plete unless it is accompanied by Fear and Hope.
{Indeed the torment of your Lord is great}: It is a must that man warns
and fears His Torment.

38. Agreed upon.
39. Fath-ul-Baaree 8/397.
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I say: This verse contains a refutation upon those who invoke others
besides Allaah, such as the Prophets and Awliya, and seek accessby them
to Allaah. However if they had sought nearness to Allaah by the faith and
love of them - the Prophet and the Awliya - it would have been permit-
ted.

EXAMPLE 2

Reported from 'Abdullaah Ibn Mas'ood - may Allaah have mercy on
him- who when the verse

"Those who believe in Allaah and do not cloak their
belief with wrong - worshipping others besides Allaah
•••" [al-An'aam : 82]

was revealed, said: "The Companions of the Prophet ~ said, 'Which
one of us has not done wrong,' and so the following verse was
revealed."40

"Do not worship others beside Allaah. Verily worship-
ping others besides Allaah is indeed a great wrong
(dhulm)." [Luqmaan: 13]

Haafidh Ibn Hajr said: "Not to cloak means not to mix up with ..."

40. Related byal-Bukhaaree.
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EXAMPLE 3

Bukhaaree relates from 'Urwa:
"That Zubair had a dispute with a man from the Ansaar concerning an
irrigating waterway in Hurra. So the Prophet ~ said:

"Water your land 0 Zubair and then direct the water to
your neighbour."

The Ansaaree man asked: '0 Messenger of Allaah is it because he is your
cousin? The Prophet's face changed colour at this and he replied:

"Water your land 0 Zubair and then hold the water until
it reaches the embankment and then direct it to your
neighbour."

Thus the Prophet ti gave Zubair all that was due to him in his clear
judgement after the Ansaaree man had angered him, even though he had
initially directed them to a way that was easy for both."

Zubair said: "1 think the verse

"And By your Lord you do not have faith until you
make Muhammad a Judge in all disputes between your-
selves and then find no aversion in yourselves in what
he has judged and submit fully." [an-Nisaa : 65]
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was revealed regarding this incident."41

EXAMPLE 4

Hudhaifah - may Allaah be pleased with him - said the verse

"Spend in the way of Allaah and do not let your own
hands cause your destruction." [al-Baqarah : 195]

was revealed regarding Nafaqa - to spend on others, i.e. to abandon
spending on others.42

In the narration from Aboo Dawood he said:
"We embarked on an expedition from Madinah with the intention of
capturing Constantinople. Abdur-Rahmaan ibn Khaalid ibn al-Waleed
was the leader of a battalion. The Romans were cornered with their backs
to the walls of the city. A man suddenly attacked the enemy. Thereupon
the people said: 'Stop! Stop! None has the right to be worshipped except
Allaah! He is causing his own destruction.' At that point Aboo Ayyub
said: 'This verse was revealed about us, the people of the Ansaar. When
Allaah helped His Prophet ~ and gave Islaam dominance, we said: ' Let
us stay in our property and improve it.'

Thereupon Allaah, the Exalted, revealed: {Spend in the way of
Allaah and do not let your own hands cause your destruction.}

To cause our own destruction means, that we remain immersed with
our property and commit ourselves to it and abandon Jihaad.

41. Related by Bukhaaree 51180.

42. Reported by Bukhaaree.
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Aboo Imraan said: 'Aboo Ayyub remained fighting in the way of
Allaah until he was killed and buried in Constantinople.T'l-'

43. Reported by Aboo Dawood with an authentic chain of narration. Refer to [aami'as-
Saheeh (2/32).
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KNOWLEDGE OF
NASKH WAL-MANSUKH

This, also helps in understanding the Noble Qur' aan. The proof for this
is the saying of Allaah:

"We do not abrogate a verse or cause it to be forgotten
by you Muhammad except that We bring that which is
better or equal to it." [al-Baqarah : 106]

Naskh: Is the removing of an Islaamic ruling due to an Islaamic evidence
which was revealed later than the ruling that is being removed.

Therefore the Mansookh is the ruling that is being removed and the
evidence that permits it being removed is called the Naaskh and the act
of its removal is called Naskh.

However the word Naaskh may refer to Allaah, as is the case in the
above verse. However it may also refer to the verse that is removing the
ruling. Hence it may be said: this verse is the Naaskh of such and such a
verse. Also the word Naaskh may refer to a ruling that has abrogated
another ruling.
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EXAMPLE 1

From Salmah ibn al-Akwa' - may Allaah be pleased with him - who said:
"When the verse was revealed:

''And those who are able to fast but with difficulty they
should redeem the fast by feeding of the poor." [al-

Baqarah : 184]

Those who wanted to remain without fasting would redeem the fast by
feeding the poor until the verse after it was revealed and therefore it
abrogated it."

In another narration:
"Until the verse,

"Those who witness the month of Ramadhaan then let
them fast." [al-Baqarah : 185]

was revealed."45

'Abdullaah ibn 'Umar - May Allaah be pleased with them both - read the
verse, {And upon those who are able to fast but with difficulty they
should redeem the fast by feeding of the poor.] He said "it is abro-
gated."46

44. The use of the word 'Naaskh' with regards to Allaah is a matter that is doubtful
since the names of Allaah are dependant upon evidence.
45. Related by Bukhaaree and Muslim.
46. Related by Bukhaaree.
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However Ibn Abbas is of the opinion that the verse is clear and unequiv-
ocal in meaning and is not abrogated.

Al-Bukhaaree relates from 'Ataa that he heard Ibn Abbaas - May
Allaah be pleased with them both - reading the verse: {And upon those
who are able to fast but with difficulty they should redeem the fast
by feeding of the poor.} Ibn Abbas said: "It is not abrogated but con-
cerns the old aged men and women who are unable to fast they should
feed a poor person daily."

The meaning of 'unable to' does not mean having the ability but it
means are not able to handle it due to the difficulty and burden it caus-
es.

EXAMPLE 2

Another example is the saying of Allaah:

''And if you manifest that which is within yourselves or .
you hide it, Allaah will hold you to account for it" [al-

Baqarah : 284]

This is abrogated by the verse:

"Allaah does not burden a soul more than it can bear"
[al-Baqarah : 286]
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EXAMPLE 3

The saying of Allaah:

''And those of your women who commit fornication
then take four witnesses from amongst you against
them. And if they testify then confine the women to
their houses until death comes to them or Allaah
ordains for them another way. And the two persons
man and woman among you who commit fornication
then punish them both, but if they repent and do right-
eous deeds then leave them alone ..." [an-Nisaa : 15-16]

This was abrogated by the verse in soorah an-Noor,

~ok~~~~;.•;:-:;12'\.~~.~\.t\:~\:ti
'" • ., ,,~ ,,:J~ J ". '-!..:.J' -' -,.':f

"The fornicator - man and woman - lash them each a
hundred times." [an-No or : 2]

By lashing the ones that have not ever married and by stoning the ones
that have been married as is found in the Sunnah.
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cc ••• the ones that have not been married with a similar per-
son should receive one hundred lashes ... while the ones
that are or have been married with a similar person should
receive one hundred lashes and then stoning."

EXAMPLE 4

"If there are twenty patient ones amongst you then
you should be able to overpower two hundred ..." [al-

Anfaal: 65]

was abrogated by the verse:

"NowAllaah has made it easier for you and He knows
that there is weakness in you, thus if there are one hun-
dred patient ones amongst you then you should over
power two hundred." [al-Anfaal: 66]
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THE WISDOM
OF ABROGATION

FIRST: Consideration of that which benefits people.

SECOND: Evolutionary development of the laws and regulations to the
level of completeness in accordance with the development of the da'wah
and the development of the situation of the people.

THIRD: Testing and trying the individual on obedience or not.

FOURTH: The want of good and ease for the Ummah. This is because
abrogation is to that which if it is difficult then it has more reward for
the people and if it is to that which is lighter then it makes things easy
for the people.
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THE QUR'AAN - REVEALED IN
MAKKAH OR MADINAH

Also from that which assists in understanding the Qur' aan and its Tafieer
is having knowledge of the verses of the Qur' aan revealed in Makkah and
those revealed in Madinah. Consequently this was given importance by
some of the Companions and those after them.

Ibn Mas' ood said:
"By Allaah - besides whom there is no deity worthy of worship except
Him - there is not a soorah from the Book of Allaah that has been
revealed but that I know where it was revealed. Likewise no soorah from
the Book of Allaah has been revealed but that I know about whom it
was revealed. And if! knew of any person more knowledgeable about the
Book of Allaah than myself I would have travelled to him if it was pos-
sible.,,47

The Companions - May Allaah be pleased with them - would act by that
which they learnt of the Qur'aan, and thus Ibn Mas'ood said:
"If a man amongst us learnt ten verses he would not go beyond them
until he had learnt its meaning and acted by it.,,48

47. Reponed by al-Bukhaaree,
48. Its chain of narration has been declared authentic by Ahmad Shaakir.
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This stance is the practical implementation of the Prophet ::\!t saying:

"Read the Qur'aan and act by it ..."49

By having the knowledge of the Noble Qur'aan, Allaah aided His Mes-
senger ~ and his Companions and those after them. However because
the Muslims - in our day - have left acting by the Noble Qur'aan the
assistance of Allaah has been delayed from them, delayed until they
return to learning the Book of their Lord and acting by it at which time
the assistance will return.

KNOWLEDGE OF THE QUR'AAN REVEALED IN

MAKKAH AND THAT IN MADINAH

The scholars have relied upon two fundamental methodologies in
acquiring the knowledge of Qur' aan revealed in Makkah and that in
Madinah:

FIRST: THE METHOD OF TRANSMITTED REPORTS

This depends upon authentic narrations from the Companions who
lived in the time of revelation and witnessed its revelation, or from the
Taabi'een who acquired knowledge from the Companions and heard
from them how the revelation occurred, its incidents and situations relat-
ed to it.

The majority of that which is found about the QUI"aan revealed in
Makkah and that in Madinah is from this category but there are no
established sayings from the Messenger of Allaah ~ about this since he
was not ordered to do so.

An example of this is that which the reader will find in the beginning
of a Soorah - whether it is revealed in Makkah or in Madinah?

SECOND: THE METHOD OF QIYAAS AND IJTIHAAD

This depends upon the distinctive features of the soorah that were

49. Saheeh reported by Ahmad.
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revealed in Makkah and those in Madinah. Thus, if in a soorah that is
Makkee one finds a verse that may be understood to fit into the revela-
tion in Madinah or it contains some of its incidents then they may say
that the verse isMadanee. While if in a soorah that is Madanee one finds
a verse that may be understood to fit into the revelation of Makkee or it
contains some of its incidents then they may say it is a Makkee verse.
Thus if they find in a soorah distinctive features of being Madanee they
call it a Madanee Soorah.

An example of this: All the soorahs containing stories of the Prophets
and the past nations, are considered to be Makkee and all soorahs that
have the laws of inheritance or of prescribed punishments then they are
considered Madanee.50

THE DEFINITION OF QUR'AAN REVEALED IN

MAKKAH AND THAT IN MADINAH

FIRST: THE QUR'AAN REVEALED IN MAKKAH:

This is the revelation that was sent to the Messenger of Allaah before he
made migration, even if the revelation occurred in other than Makkah.

SECOND: THE QUR'AAN REVEALED IN MAoINAH:

This is that which Jibreel was sent with to Muhammad ;I after the
migration even if this occurred in Makkah, such as that which was
revealed in the farewell Hajj.

An example of this is the saying of Allaah the Most High:

"This day have I perfected for you your religion and

50. Refer to 'Uloom al-Qur'aan by Al-Qatran,
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completed upon you My favours and have chosen for
you Islaam as your way of life." [al-Maaidah : 3]

''AJewish man came to 'Umar Ibn Khattab - may Allaah be pleased with
him - and said: '0 leader of the Believers!A verse in your Book which
you read, if it were to be revealed upon the Jewish people, we would
have taken it as a day of celebration.' 'Umar replied: 'Which verse?' He
said: {This day have I perfected for you your religion and complet-
ed ,upon you My favours and have chosen for you Islaam as your
way oflife.} So 'Umar said: 'Indeed I know the day in which this verse
was revealed and the place in which it was revealed, it was revealed to the
Prophet ~ in Arafoh on the day of Jumuah."51

I say: This verse contains a refutation to those that say there are good
innovations in Islaam. Imaam Maalik said: 'Whosoever introduces an
innovation into Islaam presuming that it is a good thing, then he has
alleged that Muhammad ~ has breached his message. Since Allaah says:
{This day have I perfected for you your religion ...} the verse.

So that which was not part of the religion then will not be a part of the
religion now.

51. Reported by al-Bukhaaree.
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DISTINCTIVENESS OF THE QUR' AAN
REVEALED IN MAKKAH

In general, the subject matter the Qur' aan revealed in Makkah consists
of the following:

1) Inviting to the oneness of Allaah; which the idol-worshippers denied.
As Allaah says regarding them:

"Indeed, if it were said to them none has the right to
be worshipped except Allaah, they would become arro-
gant and say: shall we leave our deities for a mad Poet"
[as-SaHaat : 36- 53]

This was because the Arabs understood the meaning of

(None has the right to be worshipped except Allaah) and that whoever
says these words has left the worship of other than Allaah. However, as
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for some Muslims - in this day and age - then they do not understand its
meanmg.

Its meaning is

(There is no deity worthy of being worshipped except Allaah). Thus they
say it with their tongues however they contradict it with their actions.
This occurs when they invoke other than Allaah or they refer back for
judgement to other than the laws of Allaah or make vows for other than
Allaah and many other actions of shirk - associating partners with Allaah.

2) Warning from associating partners with Allaah, such as invoking
other than Allaah.

Allaah the Most High says:

"Do not invoke others besides Allaah, those who are
not able to benefit or harm you! And if you do so then
surely you are from the idol worshippers." [Yoonus : 106)

3) NullifYing worship of the Awliya. Which is done by those alleging
that it brings them closer to Allaah, or seeking their intercession with
Allaah.

Allaah says:
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''And those who take others in worship and as protec-
tors other than Allaah, say, we do not worship them
except to get closer to Allaah. Verily Allaah will judge
between them concerning that which they differed
about and indeed Allaah does not guide he who is a liar
and the un-Believers." [az-Zurnar : 3]

and the saying of Allaah:

"They worship others besides Allaah, those who cannot
benefit nor harm them and say these are our interces-
sors with Allaah. Say to them, are you informing Allaah
of that which He knows not in the Heavens and the
earth! Free and perfect is Allaah from all that they asso-
ciate with Him." [Yoonus : 18]

So, the verdict of associating partners with Allaah was given to all those
who directed any form of worship to other than Allaah, such as suppli-
cation and invocation. Even if the intention is to get close to Allaah or

to seek intercession from them with Allaah. However, this point has been
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neglected - in this day and age by many Muslims. So if you were to ask
a Muslim why do you invoke these Awliya?

He will reply: I want to get close to Allaah by it, and to seek their inter-
cession with Allaah!

4) Inviting to having belief in the Last Day, and belief in the Resurrec-
tion of the people from their graves in order to be held to account. This
was denied by the unbelievers in Makkah. Therefore Allaah refuted them
by His saying;

"Those who have disbelieved daim that they will not be
Resurrected. Say to them indeed by our Lord you will
be Resurrected and then you will be told of what you
did and truly this is easy for Allaah." [at-Tagabun : 7]

5) Challenging the Arabs - despite their eloquence - to bring a soorah like
that found in the Qur' aan. Allaah has challenged them in His saying;

"Or are they saying that he Muhammad invented it. Say
to them bring forth a verse like it ..." [Yoonus : 38]

6) Relating the stories of those of the past who rejected (His messages),
such as the people of Nooh, Hood, the people of Saalih, Shuaib, Moosa
and others, peace be upon them. Allaah the Most High says to the idol
worshippers of Makkah:
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"Have you Muhammad not heard of how your Lord
dealt with the people of' Aad, who were great in stature
and power. The likes of which none has seen in all the
lands. And of Thamood, who dug a valley of dwellings
in the mountains and of Fir'awn with his pegs to tor-
ture men, who transgressed in the lands and made
much mischief. So your Lord poured on to them vari-
ous kinds of torment. For indeed your Lord is ever
watchful over them." [al-Fajr: 6-14]

7) Encouraging patience such as the saying of Allaah:

"Be patient upon what they say and keep away &om
them in a good manner." [al-Muzarnmil : 10]

8)Fighting the idol worshippers with the Qur'aan, and debating with
them by that which is good, such as the saying of Allaah:
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''And strive against them by preaching the Qur'aan with
your utmost endeavour." [al-Furqaan : 52)

''And debating with them by ways and methods which
are good." [an-Nahl : 125]

9) Establishing the intellectual and natural evidences upon the oneness
of Allaah in His Ruboobiyah, which then necessitates His oneness in His
worship. An example of this is His saying:

"Do they not look at the camel and how it has been cre-
ated, and the sky how it is raised aloft and the moun-
tains how they are firmly fixed and the land how it is
spread out?" [al-Ghaashiyah: 17-20]

10) The Qur'aan revealed in Makkah is also distinguishable by its style
of bringing strong words that strike the one listening to it, as well as its
wording containing warnings and punishment.

Examples of this are:

i) {The striking hour.] [al-Qaari'ah : 1]
ii) {And when the trumpet is blown a second time.] [al-Abasa: 33]
iii) {Have you heard the story of the overwhelming one.} [al-
Ghaashiyah : 1]
iv) {And when the time of the event comes.} [al-Waaqiyah: 1]
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v) {Nay, if he does not stop he will be grabbed by the forelock.} [al-
'Alaq : 15]. The word kallaa 'j.5 which is translated as nay implies a
warning and preventing.
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DISTINCTIVENESS OF THE QUR' AAN
REVEALED IN MAoINAH

In general, the subject areas that are considered important from the
Qur' aan revealed in Madinah are the following:

1) CALLINGTO FIGHTING AND BECOMING MARTYRSIN THE PATHOF ALLAAH.

This is because the Muslims had migrated to Madinah and established
an Islaamic state in Madinah. Therefore they were in need of defending
their religion and their state. Consequently we see the Qur' aan revealed
in Madinah encouraging them to fight in the way of Allaah, such as:

"Verily Allaah has purchased from the Believers their
lives, their property for the price of paradise for them.
They fight in the cause of Allaah and kill and are killed
•••" [at-Tawbah: 111]

2) EXPLAINING THE RULES AND REGULATIONS OF ISLAAM. For example
the ruling on usury, on which Allaah has announced war upon those

who deal in it, such that Allaah says:

54



"0 You who believe, fear Allaah and give what remains
due to you of the usury, if you are truly Believers but if
you do not, then take notice that Allaah and His Mes-
senger have declared war. But however if you repent,
then you can retain the principal sum you invested ..."
[al-Baqarah : 278-2791

3) THE RULINGS ON THE PRESCRIBED PUNISHMENTS DECREED BY ALLAAH.

Such as the punishment for fornication, stealing and other prescribed
punishments which contain peace and safety for the community.

Allaah the Most High says:

"The man and woman guilty of illegal sexual relations
- lash each one of them one hundred times." [an-No or : 2]

and about stealing,

"The thief - rrran and wornan - cut off his or her right

hand as a recompense for what they committed and a
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punishment that is to be an example to others from
Allaah. Indeed Allaah is the Great, the Wise." [al-Maaidah

: 38]

4) UNMASKING THE HYPOCRITES AND UNRAVELLING THEIR UNDERLYING

NATURE AND MENTIONING THEIR CHARACTERISTICS. Such as the saying
of Allaah the Most High in unravelling their hypocrisy:

~l;;J.~~,,.Jj~~'J~>~,..,..-:'I~\J."'~~'9~1'::-: ~.(..J.~t"'\1;\/\--:,
~ICI~ ,....., ~ ...L_~ \9UJ40 ••• .!J~,-~

•• J,;I" J _ !:--~ ,.., .!.

~ ..,/ -'" • ~"'I <. _. (..1-i'"', -:; ,> /~"".J.~I,"" >1 .J.Q"- -:-I~'\ ~. I"~~ . --L~4U 6J ~~ ~....7. '" _-"'" U!:--,--_ ~,~ ~

"When the Hypocrites come to you they say indeed we
testify that truly you are the Messenger of Allaah.
Allaah knows that you are His Messenger and Allaah
witnesses that the hypocrites are liars." [al-Munafiqoon: 1)

5) SILENCING THE PEOPLE OF THE BOOK - THE JEWS AND OTHER THAN

THEM - BY DEBATING WITH THEM AND ESTABLISHING THE PROOF

AGAINST THEM. Such as the saying of the Most High:

''And do not argue with the people of the Book unless
it be by that which is good except for those amongst
them who transgress." [al-Ankaboot : 46]

6) THE ACTUALISING OF THE ASSISTANCE FOR THE BELIEVERS, IN THEIR

BATTLES AGAINST THEIR ENEMIES. Such as the saying of Allaah:
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"Indeed Allaah aided you and made you victorious at
the battle of Badr when you were few in number and
were weak in force." [Aali-Imraan: 123]
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BENEFITS OF HAVING THE KNOWL-
EDGE OF THE QUR' AAN REVEALED

IN MAKKAH OR IN MADINAH

1) Seeking assistance in making the explanation of the Qur'aan: Verily
knowledge of the time and events of revelation aid us in understanding
and making the correct explanation of a verse. Even though the lesson to
be taken from the verse is from the generality of its wording and not by
the specific cause for its revelation. In the light of this, the scholars of
tafieer of the Qur' aan are able to distinguish between the abrogated verse
and the abrogating verse, whenever there seems to be an apparent con-
tradiction between two verses. This is because the verse revealed later
abrogates the one revealed earlier.

2) Perceiving the style and mannerism of the Qur'aan and benefiting
from it in the methods of inviting to the religion of Allaah: For indeed
every situation demands a particular statement, and bearing in mind
what is necessitated by the situation is from the distinctive meanings of
conveying the message. Therefore, the distinctive features of the meth-
ods and style of the Qur' aan revealed in Makkah and in Madinah pro-
vides a student with a methodology of the ways of addressing others
when inviting to the religion of Allaah. That is, in a way which is suit-
able to the needs of the person being addressed and for each level from
the stages of the da'uiab and its subject matters and methods. This point
becomes absolutely clear from the various mannerisms and methods of
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the Qur'aan when addressing the Believers, the idol-worshippers, the
dis-believers and the people of the Book.

3) Coming across the Prophetic biography through the Qur' anic verses:
Verily the verses of the Qur'aan are the first reference point for knowl-
edge of his biography.52

4) The chapters revealed in Makkah are 82 while those revealed in Mad-
inah are 20 and there are 12 chapters about which the scholars have dif-
fered as to whether they were revealed in Makkah or Madinah. Thus giv-
ing a total of 114 chapters and they come to a total of 6236 verses.

52.Refer to 'Uloom al-Quraan by Al-Qattan.
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THE INTERTWINED NATURE OF
THE VERSES REVEALED IN MAKKAH

AND MADINAH

THE VERSES REVEALED IN MAKKAH WITHIN

THE CHAPTERS REVEALED IN MADINAH

One does not imply by saying this chapter is Makkee - revealed in
Makkah - or Madanee - revealed in Madinah - that all of the verses that
it contains were revealed in Makkah or in Madinah. Rather a chapter
revealed in Makkah may contain verses revealed in Madinah, and a chap-
ter revealed in Madinah may contain verses revealed in Makkah. How-
ever the chapters are described by what the majority of the verse in it
refer to. Consequently, one may come across the statement: 'It is a
Makkah chapter except for these verses, for they were revealed in Mad-
inah - and this chapter was revealed in Madinah - except for these vers-
es which were revealed in Makkah. Just as we find this in the Mushaf,
and from an example of a Madinah chapter having verses that were
revealed in Makkah is soorah al-Anfaal, about which the majority of the
scholars have exempted the verse:

60



"And when the unbelievers plotted against you to
imprison or to kill you or to expel you out of Makkah,
they were plotting, but Allaah too was plotting and
indeed Allaah is the best of those who plot and plan."
[al-Anfaal : 30]

Maqaatil said:
"This verse was revealed in Makkah and its apparent meaning points to
this, for it contains what the idol-worshippers were doing in Dar an-
Nadwa when they were plotting against the Messenger of Allaah ~
before his migrarion."53

53.Refer to 'Uloom al-Qur'aan by Al-Qattan.
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WHEN TO ACT BYTHE
QUR' AAN REVEALED IN MAKKAH

ORMADINAH

Shaykh-ul-Islaarn Ibn Taymeeyah holds the view that the Qur'aan
revealed in Makkah; which calls to having patience upon adversity and
not being confrontational to the dis-believers is implemented when the
condition of the Muslims is weak. While the Qur' aan revealed in Madi-
nah which calls to Jihaad and having strength is implemented when the
condition of the Muslims is strong. This is when he said:
"These verses become applicable to all weakened Believers, who are not
able to aid Allaah and His Messenger by their hands or tongues. So they
aid by that which they are capable of, from the heart and its like. The
verses of debasing and humbling those they have any treaties with,
become applicable to all strong Believers, having the ability to aid Allaah
and His Messenger with their hands and tongues. These verses and their
likes were acted upon by the Muslims in the final era of the Messenger
of Allaah and in the era of the rightly guided khulafa and likewise until
the last hour there will be a group of this Ummah upholding the truth
and completely aiding Allaah and His Messenger. Thus any believer who
is in a land where he is weak or in a time of weakness then let him act
by the verses of patience, pardoning and forgiving those who harm
Allaah and His Messenger - from those who have been given the Book
and the idol-worshippers. As for the Muslims (in a land) of strength,
then they should act by the verses of fighting the leaders of disbelief and
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those who defame and slander the religion, and act by the verses of fight-
ing those who have been give the book until they pay the Jizyah and
they do so while they are in a state of debasement."54

I say:The words ofIbn Taymeeyah are supported by the saying of Allaah:

"Say to the Believers to forgive those who harm them
and do not hope in the days of Allaah , that he may rec-
ompense people according to what they earned." [al-

Jaathiyah : 14]

Allaah orders His Messenger to say to the Believers, in the days of
weakness of the Muslims in Makkah, before making migration: forgive
and pardon those of the unbelievers that harm you and do not react to
harm and adversity with its like. Thus showing the legality of pardoning
the unbelievers, in times of weakness.

1) If only the Muslim groups implemented what has come in the
Qur' aan revealed in Makkah, which invites to patience, forgiveness until
the aid of Allaah comes.

2) That we implement the Islaamic laws upon ourselves, since we see
some people inviting to Jihaad and ruling by Islaam but alas they do not
implement Islaam upon themselves.

3) That we call the leaders of the Muslims and their assistants to imple-
ment the laws of Islaam with wisdom, good preaching and soft speech;
just as Moosa and Haroon did with Fir'awn.

54. From Saarim al-Maslool(p.221).
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4) That in times of weakness our Jihaad should be with our wealth and
our tongue, and thus implementing the saying of the Prophet ;i:

"Fight the idol-worshippers with your wealth, your souls
and your tongue"55

5) To invite the Ummah - as individuals and collectively- to implement
the laws of Islaam upon themselves, such that they grow up loving
Islaam and establishing it upon the land.

Thus one of the contemporary callers to Islaam said:
"Establish the state ofIslaam within your hearts and it will be established
for you in your lands."

6) Does calling to the belief system - 'Aqeedah come first or calling to the
sovereignty of rule (Haakimiyyah) belongs to Allaah alone? This question
was answered by the eminent caller to Islaam Muhammad Qutb, in a
lecture he gave in Dar al-Hadeeth 56 in Makkah: and this iswhat he said:

Question: "Some people say indeed Islaam will return through the path
of Haakimiyyah, while others say Islaam will return by the means of cor-
recting the beliefs systems and cultivating the masses. So which state-
ment is correct?"

Answer: "From where will the sovereignty of Allaah's rule - Haakimiyyah
- of this religion come to bear fruit on the land unless the callers to
Islaam correct the beliefs and have true and correct faith. Such that when
they are tested and tried they have patience and perseverance, they make
Jihaad in the path of Allaah and rule by the religion of Allaah on the
land. This is a very clear issue!The laws will not just come from the sky,

55. Authentic related by Aboo Dawood.
56. This is an institute school in Makkah for children, where they can study Islaam and
its related sciences. [Publisher)
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they will not just descend from the sky, even though everything comes
from the sky, but however it will require striving from the people which
Allaah has obligated upon them.

"And if Allaah had willed He could have punished them
without you but He let you fight each other so as to test
you ..." [Muhammad: 4]

Thus it is essential that we begin by correcting the beliefs, cultivating the
generations upon the correct belief systems. So when a generation is put
to trial it has patience in the face of this adversity just like the first gen-
eration preserved.
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REVELATION OF THE QUR'AAN IN
STAGESAND ITSWISDOM

Verily the Qur' aan was revealed to the Messenger of Allaah ~ in parts,
according to the varying situations and events and occurrences; and this
contains considerable and far reaching wisdom.

1) STRENGTHENING THE HEART OF THE PROPHET ~:

This was the wisdom by which Allaah replied to the criticism of the dis-
believers regarding the revelation of the Qur' aan in stages; such that
Allaah says:

"Those who disbelieved said why was not the Qur'aan
revealed to him all at once. It was revealed in parts so as
to strengthen your heart and so We revealed it in
stages." [al-Furqaan : 32)

The renowned scholar, Aboo Shaamah said:
"So if it is said what is the hidden wisdom behind the Qur'aan being
revealed in stages? Why was it not revealed, as all the other divine books,
at one time? We say: Allaah has taken the responsibility for answering
this question and His answer is: {Those who disbelieved said why was
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not the Qur'aan revealed to him all at once?}
They mean just as it was revealed to the Messengers before him? So

Allaah says: {likewise}that is We have revealed it in parts {to strength-
en your heart} that is to strengthen his heart, for indeed if revelation is
renewed at every occurrence then it strengthens the heart and shows con-
cern for the one it is revealed to. Hence this necessitates a more frequent
descending of the Angel to him and renewing the covenant with him, by
the message he brings with him and that incorporates great honour and
causes immense pleasure which words cannot describe. Consequently, he
used to be the most generous in the month of Ramadhaan due to his
numerous meetings with Jibreel."57

2) To CHALLENGE AND SHOW THE INCAPABILITY:

Verily the unbelievers remonstrated at the Qur' aan being revealed in
stages, as the Qur' aan relates about them, even though they were amazed
at it being revealed in stages.

Allaah challenged them to come bring forth a chapter like it and they
were unable to do so. Challenging them to bring a chapter like it, after
it has been revealed in stages had a stronger impact in showing their
incapability and thus was stronger proof than just revealing it all in one
go. For one who is unable to bring one chapter the like of it, when it
has been revealed in parts will be more than incapable of bringing the
like of it when it has been revealed in one go.

This is the wisdom that is pointed out by some of the narrations for
the hadeeth narrated by Ibn Abbaas about the revelation of the Qur' aan:

"Whenever the dis-believers invented a thing Allaah
brought forth an answer for that thing."58

3) EASIER TO MEMORISE AND UNDERSTAND:

The revelation of the Qur'aan in parts makes it easier for the people to

57. Refer to al-Iitqaan by as-Suyootee 1142.
58. Related by Ibn Abee Haatim.
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memorise the Qur' aan and understand it, especially when the people are
Ummee - do not read or write - such as Arabs - in whose language the
Qur' aan was revealed. Thus its revelation in parts was the best aid for
them to memo rise it and understand its verses. Every time a verse or sev-
eral verses were revealed the Companions memorised them and pon-
dered over their meanings and acted upon them. Thus Ibn 'Umar said:
"They learnt the Qur'aan five verses at a time, then the next five verses,
for indeed Jibreel used to come with the Qur' aan to the Messenger with
five verse and then five more verses."59

4) ENCOURAGING THE BELIEVERS TO ACCEPT AND ACT BY WHAT WAS

REVEALED OF THE QUR' AAN:

Such that the Muslims await expectantly for the revelation of a verse,
especially in times of need, just as in the verses of IfiJ (dealing with the
accusation) and of the La'aan (cursing).

5) DEALING WITH EVENTS, AND THE GRADUAL IMPLEMENTATION OF THE
SHAREE'AH:

The Noble Qur'aan was revealed gradually step by step, and thus it
would begin with the most important matters then the next in impor-
tance:

a) Indeed the Qur' aan places extreme importance to the funda-
mental aspects of faith, belief in Allaah, His Angels, His Books,
His Messengers, the Final Day and what it entails of recompense
and giving account, of Heaven and Hell and establishes the evi-
dences for these matters in order to remove the false beliefs from
the hearts of the idol-worshippers and plant the Islaamic beliefs
firmly in their hearts.

b) Then it began to order acquiring virtuous manners and eti-
quettes and forbade abominable and evil acts; so as to uproot the

59.Related by Bayhaqee in Shubul-Eemaan and its chain of narration is Saheeh.
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roots of evil and wrong doing. It would clarify the principles of
what is halaal (permissible) and haraam (prohibited); from food,
drink, wealth, honour, blood and other matters.

c) The Qur' aan was also revealed in accordance with events and
situations that were faced by the Muslims in their striving to make
the word of Allaah uppermost and it would also encourage them
to do this.
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EXAMPLE OF THE STAGE BY STAGE
REVELATION OF THE QUR' AAN

EXAMPLE 1

Soorah al-An'aam - which is classified as a Makkee chapter - clarifying
the fundamentals of faith, the evidences for the oneness of Allaah, warn-
ing the people from associating partners with Allaah and clarifying what
is permissible and what is forbidden. Allaah says:

"Say come, I will tell you of what your Lord has for-
bidden to you: that you do not associate anything with
Him, and that you are kind towards your parents and
that you do not kill your children from the fear of
poverty. Indeed Wewill provide sustenance for you and
them." [al-An'aam : 151]
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Then after this was revealed, the detailed aspects of the laws and regula-
tions were revealed in Madinah. Such as the verses of lending money,
and of the prohibition of usury.

Fornication and adultery had been prohibited and forbidden in
Makkah. So, Allaah says:

S~ {2;J~Z>(Zb~)\~~1J~ ~

"Do not come near to unlawful sexual relations for
indeed it is an abominable sin and leads to an evil end."
[al-Israa : 32]

However the punishments relating to it were revealed in Madinah.

EXAMPLE 2

The clearest example of the gradual, step by step implementation of the
Sharee'ah is the prohibition of intoxicants.
Allaah the Most High says:

"From the fruits of the palm tree and grapes you pro-
duce intoxicants and a good sustenance from the dates
and grapes ..." [an-Nahl : 67)

So it described the {sustenance} derived from it as good and not the
intoxicants that are derived from it, and thus indicating that it was cen-
sured, and then the following verse was revealed:
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"They ask you about intoxicants and gambling. Say to
them: In them there is great harm and sin and some
benefit for man, but however their harm (sin) is greater
than their benefit." [al-Baqarah : 219)

Therefore the verse combines between the temporal benefit of intoxi-
cants and its harm - of the sin of drinking it - and of the harm that it
causes in the body, the harm it does to the intellect, the squandering of
money and that it causes other abominable and sinful acts. Then the
verse ends by outweighing the harm in it compared to the good. Then
the following verse was revealed:

"0 You who believe do not approach the prayer in a
drunken state until you understand what you are say-
ing." [an-Nisaa : 43]

So, by this verse they realised that intoxicants were forbidden in the
times of the prayer and then the following verse was revealed:
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"0 You who believe indeed intoxicants, gambling, idols
and throwing arrows for good fortune are an evil act
from the deeds of the devil so stay away from them so
that you may prosper." [al-Ma'idah : 90]

EXAMPLE 3

The wisdom for this is clarified by what 'Aaishah - may Allaah be pleased
with her said:
"Indeed the first matters to be revealed when the chapters from Soorah
Qaaf and those after it were revealed were that which contained descrip-
tions of Heaven and Hell, so that the people would hasten to embrace
Islaam and then the matters of what was permissible and what was for-
bidden were revealed. For if the first thing to be revealed was {and do
not drink intoxicants} the people would have said: We will never leave
drinking intoxicants and if {and do not fornicate} were revealed first,
they would have said: we will never leave this."60

60.Related by Bukhaaree.
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DISTINCTIVE QUALITIES OF THE
NOBLE QUR'AAN

1) The Qur' aan is the speech of Allaah revealed to our Messenger
Muhammad, beginning with Soorah al-Faatiha and ending with Soorah
an-Naas.

2) Recitation of it in the prayer and other than the prayer is worship of
Allaah and the one who reads it receives a reward for doing so; as the
Prophet ~ said:

"Whosoever reads a letter from the Book of Allaah then he
gets by this one reward, and the reward is ten times the
multiple of a single reward. I do not say that r-l' is one let-
ter but rather I is a letter and J is a letter and i is a let-
ter."61

Indeed there are numerous authentic ahaadeeth related about the recit-
ing of various soorahs such as soorah al-Baqarah, soorah Aal-Tmraan,
soorah al-Mulk, soorah al-Kahf and soorahs an-Naas and aI-Falaq, as
well as others.

3) Prayer is not valid except by the recitation of the Qur' aan. This is
because of the saying of the Prophet :!lj;:

61. Saheeh reported by at-Tirmidhee.
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"There is no prayer for one who does not recite the open-
ing of the Book (soorah al-Faatiha)."62

4) The Qur' aan is free of any alterations or changes, as Allaah - the Most
High says:

"Indeed we sent down the Qur' aan and truly We will
preserve it from corruption and alteration." [al-Hijr : 9]

Whereas the other heavenly books, such as the Torah and the Injeel have
been altered by the Jews and the Christians.

5) The Qur' aan is free from any contradiction, asAllaah the Most High
says:

"Do they not contemplate and ponder over the
Qur'aanr for indeed if it was from other than AlIaah
they would have found in it numerous contradictions."
[an-Nisaa : 82]

6) Ease on memo rising it, as the Most High says:

''And indeed we have made the Qur' aan easy to remem-
ber." [al-Qamr : 40]

62. Related by both Bukhaaree and Muslim.
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7) The Qur' aan is a miracle, no one can bring a soorah like it. Indeed
Allaah challenged the Arabs to do this and they were unable to do so.
Allaah the Most High says:

• .: ~J.s //~..•/ J. .J./ ..-
~ ~/ J. ('Q \.;/,~'\"\~..,L..-..- ..-j.J~'Y V"A!>fl uY~i

"Or do they say that he (Muhammad) invented it, let
them bring a verse like it." [Yoonus : 38]

8) The descending of tranquility and mercy upon the one who recites
the Qur' aan. The Prophet ~ said:

"No people gather in a house from the houses of Allaah,
reciting the Qur' aan and studying it between themselves
except the tranquility and peace descends upon them and
they are covered with mercy and the angels surround them
and Allaah mentions them to those with Him."63

9) The Qur' aan is for the living not the dead. Allaah the Most High says:

"In order to give a warning to him whose heart and
mind is alive." [Yasin : 70]

and,

"Indeed man only receives and has what he strives for,
whether it is good or bad." [an-Najm : 39]

63. Related by Muslim and others.
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Imaam ash-Shaali' ee has extrapolated the deep understanding from this
verse that the reward of the recitation of the Qur' aan cannot be passed
on to the deceased, because it is not from his actions nor his toils and
effort.

However as for the child's recitation of the Qur' aan for his parents
then the reward for this recitation can be passed on. This is because the
child is from the toils and striving of the father, as is found in the hadeeth:

cc ••• and the children are from his toils."64

10) The Qur'aan is a cure for the hearts from the disease of Shirk and
hypocrisy and other similar matters. There are certain verses and chap-
ters of the Qur'aan that contain a cure for the body. Such as soorah al-
Faatiha and an-Naas and al-Falaq, along with other chapters for which
this feature has been established in the authentic sayings of the Prophet
~

Allaah the Most High says;

11a~~~[~~~8\ti~
'" ~-! "' J'.,..... 1-;J"',· t:l~"T;./~;'•••. or .1-.. .1"1... "'._ ..,..:.,. ••••••~ ....-':)..J~~..J..J..J ~,.4- ....'J ::-'...JV!

"0 people verily a great legacy of the truth and good-
ness has come to you from your Lord and a cure for
whatever illness is in the hearts and a guidance and a
blessing for the believers." [Yoonus : 57]

and,

64. Declared authentic by the checker of [aami' Usool.
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''AndWe have sent down from that which is in the
Qur'aan that which is a cure for the heart and the body
and a blessing for the believers." [al-Israa: 82]

11) The Qur'aan intercedes for the one who recites it as the Prophet ~
said:

"Read the Qur'aan for indeed it will come on the Day of
Judgement as an intercessor for its people."65

12) The Qur' aan testifies to the truth in the Books before it as well as
being a judge over them and nullifies all the falsehood in them. Allaah
the Most High says:

"IndeedWe have revealed to you the Qur'aan in truth
affirming that which preceded it from the Heavenly
books and a Muhayminan authority over them." [al-

Maaidah : 48]

Ibn Katheer after mentioning the opinion on the explanation of the
word Muhayminan said:
''And these sayings are all similar in meaning. For indeed the noun
Muhyminan incorporates all of this. Indeed it is a custodian, a witness, a
judge over all the previous Heavenly books. This great Book, which was

65. Reported by Muslim.
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sent as the last and final Book, is the most comprehensive of them in
style and the most complete of the Books. Such that it incorporates all
the good traits of those before it and added to this is that which was not
found in the others. Thus it was made into a custodian, a witness and a
judge over all of them and Allaah has taken the responsibility of pre-
serving it."66

13) The Noble Qur'aan is truthful in what it informs, just in its laws
and regulations. Allaah the Most High says:

"The words of your Lord have been fulfilled in truth
and justice. None can alter or change His words." [al-

An'aam: 115]

Qataadah said:
"Meaning: Truthful in that which it says, just in its rulings. It utters the
truth in its information and is just in its requests. Thus all that it informs
of is the truth, there is no doubt about that and its orders are just and
there is no other justice except it. All that it forbids is futile and false-
hood. Indeed it does not forbid except that which is detrimental to man,
just as Allaah says:67

"It orders them with righteousness and warns them

66. Tafteer Ibn Katheer 2/65.

67. Refer to Tafieer ibn Katheer2/167.
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from transgression and sin. And makes permissible the
good wholesome things and forbids the bad, evil and
harmful things." [al-A'raaf : 157]

14) The stories in the Qur'aan are true, not speculative or fantasy. Thus
the story of Moosa and Fir'awn is true and actually took place. Allaah
says:

"We recite unto you in truth the story of Moosa and
Fir'awn." [al-Qasas : 3]

Similarly the story of the people of the cave, is a true event Allaah says:

"We relate to you the stories of old in truth." [al-Kahf:

13]

Likewise all the storie~ related in the Qur' aan are true events. Allaah says:
.:e..-,,~~~:..r/~.\\--= ;' ~\~ \ ~ \..*' ~cJ~

"Verily these are the true stories." [Aali-Imraan : 62)

15) The Qur'aan combines between the pursuit of worldly matters and
of the Hereafter. Allaah - the Most High - says:

~:1~;A§\)~\~~(f-: .:~&;~
~:t\}..~...\..-..-,,1.\\..-4-::, "1.\;";'~~t~~ r > -:

~J.4.U~. ~!JL.-J-'l\~~
;,; ,,-..,... •••.......

"And seek by the wealth that Allaah has given you, the
eternal abode of peace and do not forget your share of
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this world. Be kind and righteous just as Allaah was
kind to you." [al-Qasas : 77]

16) The Qur'aan contains all that humans are in need of, from the belief
system, acts of worship, laws and regulations, rules of social interaction,
manners and etiquettes, politics, economics and other matters of life that
are essential to the community. Allaah the Most High says:

"And indeed Our Book has not omitted nor neglected
anything at all." [al-An'aarn : 38]

and,
/ »> -:~" '" / r»; '" ,/ rt.l\ ~I;\~ (t~-;',/".>..u so: •• ~ t:.i.,1; ~ ~ ~ ..,I •!J~& .,'" ,...... ....../J

A. '" 1 '-"it \ "'~"'~,/ ~,/,/~ ~~ ~<>?J.:l..->-..JJ
"VerilyWe have sent down to you the book as a clarifi-
cation for all matters, a guidance, a blessing and good
news for the Believers." [an-Nahl : 89]

al-Qurtubee says when giving the tafieer of the saying of Allaah:

"And indeed Our Book has not omitted nor neglected
anything at all." [al-An'aarn : 38]

"i.e. in the preserved tablet. For indeed it substantiates all the events and
incidents that will occur. It is also said that it means: in the Qur' aan:
nothing from the matters of the religion has been left but that We have
directed and guided to it in the Qur'aan. This is either a clear explained
guidance or a general guidance for which the explanation is sought from
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the sayings of the Messenger, ijj or from the consensus of the Muslims
or from an analogy - Qiyaas - that is established in the Book. "68

He then said:
"Therefore whatever Allaah informed of is true in that He did not
neglect anything in the Book - general or detailed."

At-Tabaree said in the explanation of the verse: [Verily We have sent
down to you the Book as a clarification for all matters, a guidance,
a blessing and good news for the Believers.} [an-Nahl : 89) He said:
{We have sent down to you the Book as a clarification for all mat-
ters} meaning: "We Sent down to you - Muhammad - this Qur'aan as a
clarification for all things that the people are in need of, from the knowl-
edge of the permissible (halaa~ and the forbidden (haraam), and that
which attains reward or punishment. Explained {a guidance} from devi-
ation and as {a mercy} for whoever believes in it and acts by the limits
of Allaah contained in it and His orders and prohibitions. So make per-
missible what Allaah made permissible and forbid what He forbade. {...
good news for the Believers} he said: glad tidings to those who obey
Allaah and surrender to His oneness and submit to Him with obedience,
He gives them the glad tidings of His great reward in the Hereafter and
the immense Benevolence."69

17) The Noble Qur'aan has a strong impact and effect on the souls of
humans and of the finn.

a) As for the humans, then many of the idol worshippers in the
first period of Islaam were affected by it and thus embraced
Islaam. In the present times, Ihave met a Christian youth who has
now embraced Islaam and it was mentioned to me that he was
greatly affected by listening to the Qur'aan from tapes.

68. Vol. 6/420.
69. Vol. 14/161.
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& for the linn, then a group of them said:

"Verilywe have heard a wonderful Qur'aan, that guides
to truth and so we have believed in it. And truly we will
not associate any partners with our Lord." [al-Jinn: 1-2]

c) As for the idol worshippers then many of them were affected
when listening to it. Such that Waaled ibn Mugheerah said:
"ByAllaah this is not poetry, nor magic nor is this talk and speech
from madness. Rather its words are the' speech of Allaah and
indeed it has a sweetness and a beauty upon it . Verily it will be
uppermost and nothing will raise above it."70

18) Those who learn the Qur'aan and teach it are the best of people,
because of the saying of the Prophet ;1;:

"The best of you are those who learn the Qur' aan and
teach it."71

19) And his ;I; saying:

"The ones proficient in reading and reciting the Qur' aan
are with the Angels the best of creation and those who read
it repeatedly have two rewards for their pains."72

70. Refer to TafieerJbn Katheer4/443.
71. Reported byal-Bukhaaree.
72. Bukhaaree and Muslim.
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20) The Qur' aan has been made by Allaah as a guide and good news.
Thus Allaah says:

"Verily this Qur'aan guides to the path which is the
most truthful and just, and gives good news to the
Believers, who do righteous deeds that they will have a
great reward." [al-Israa: 9]

21) The Qur'aan makes the heart at peace and establishes certainty. The
Believers know that it is the greatest way by which their hearts find tran-
quility and the sweetness of certainty. Allaah the - Most High - says:

"Those who believe and whose hearts find tranquility
in the remembrance of Allaah. Truly the remembrance
of Allaah causes the hearts to be at peace." [ar-Ra'd : 28]

Therefore if any Muslim is afflicted by anxiety, depression or an illness
then he should listen to the noble Qur' aan from a reciter who has a good
voice such as Al-Manshaawee and others. For indeed the Prophet ~
said:

"Beautify the Qur' aan with your voices, for indeed the
pleasant voice increases the beauty of the Qur'aan."73

73. Refer to Saheeh al-faami by Shaykh al-AJbaanee.
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22) The Noble Qur'aan invites, in most of its soorahs, to the oneness of
Allaah and in particular to the oneness of Allaah in Him deserving wor-
ship, supplication and invocations (Du'aa) and seeking aid.

Hence in the first part of the Qur'aan, Soorah al-Faatihah you find
the saying of Allaah:

"You alone we worship and from You alone we seek
aid."

That is we do not worship anyone except You and we do not seek aid
from anyone except you 0 Allaah.

While in the end of the Qur'aan, in Soorah Ikhlaas, al-Falaq, and an-
Naas you find that the oneness of Allaah is clearly manifested in the say-
ing of Allaah:

"Say He is Allaah the One."

and,

"Say I seek refuge in the Lord of the dawn break."

and,

"Say I seek refuge in the Lord of man ... "
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and in soorah [inn you read the verse:

"Say I only invoke my Lord and I do not associate any-
thing with Him." [al-Jinn : 20)

and,

"And the masaajid (places of worship) belong solely to
Allaah so do not invoke others besides Allaah." [al-Jinn:

18]

and in the rest of the chapters in the Qur'aan there are numerous vers-
es expressing the oneness of Allaah.

It is amazing that one of those who is presumed to have knowledge
from the Soofees found these words inscribed on the doors of the
Mosque and said:
"The verse of the "Wahaabiyah." This was because they forbid invoking
other than Allaah.

And a Sufee professor said to me:
"Indeed the verse {Youalone we worship and from You alone we seek
aid} is a "Wahabeeverse because it invites to seeking aid only from Allaah.

23) The Noble Qur' aan is the first source of the Islaamic sharee'ah,
revealed by Allaah to our leader, Muhammad ~ to remove the people
from the darkness of disbelief and associating partners with Allaah and
ignorance, to the light of faith (Eemaan), the oneness of Allaah and
knowledge. Allaah says:
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"This is a Book that We have sent clown to you so that
you may take the people out of the darkness of disbe-
lief to the light of belief." [Ibraahim : 1]

24) The noble Qur' aan informs about forthcoming events, that are only
known of by the revelation; such as the saying of Allaah:

~ /~~t\-:-.~/.J-;'E/l.\J-;"''''.J-/•• ...r....lJ ~.YJ,:'-' . r~
"The great number will be defeated and they will turn
and flee." [al-Qarnar : 45]

and indeed the idol worshippers were defeated on the day of Badr and
they fled from the battlefield.

The Qur' aan also informed us about numerous other events that
have taken place; such as the defeat of Romans and the Persians.

25) Seeking refuge in Allaah, when reciting the Qur' aan, because of the
saying of Allaah:

"So when you intend to read the Qur'aan seek refuge in
Allaah from the cursed one the devil." [an-Nahl : 98]

26) The obligation to listen attentively and silently to the Qur' aan by the
person who is being led in prayer and in the Friday sermon, because of
the saying of Allaah:
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"So when the Qur'aan is being read, listen and be silent
so that you may receive mercy." [al-Araaf: 204)

So when the Qur' aan is recited to you listen attentively to it so that you
may understand its verses and listen silently so that you can comprehend
it and so that your Lord can have mercy upon you.74

IN SUMMARY

Indeed the distinctive features of the Qur' aan are numerous and Allaah
has described them by His saying:

"Verily this is a great Book. no falsehood can come to it
or be added to it, a revelation sent down from Allaah
the Most Wise and Praiseworthy." [Fussilaat: 41-42)

and our Messenger ~ said about it:

"I have left with you two things, you will not be misguid-
ed after them, the Book of Allaah and my Sunnah and they
will not be separated until the Hawd75 is shown to me."76

Gladstone, a previous Prime minister of Britain said: "So long as this
Qur'aan is still around, Europe will not be able to rule over the east."

74. Refer to the Tafieer of at-Tabaree.
75. The Hawd is an enormous lake or pond from which the believers will drink on the
Day of the Resurrection.
76. Authentic reported by al-Haakim.
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THE QUR' AAN IS A COPMPLETE
AND COMPREHENSIVE BOOK

The Noble Qur' aan deals with numerous important topics, such as
ordering the good and forbidding the evil, promises of reward (wa'd) and
threats of punishment (wa'eed), parables and wisdom, stories of the past
nations, admonitions, mention of the matters o'f the Unseen, the natur-
al sciences, behaviour of creation, the signs of the Resurrection and
Hereafter and other important matters.

Thus, when we contemplate the Qur'aan in these topics and objec-
tives we find that it is of the utmost eloquence and proficiency and of
ultimate fluency, conformance and harmony. The first part of it resem-
bles the last part, it resembles itself in its beauty. The one reciting it never

becomes tired nor does the one who is proficient in its recitation become
weary of reciting it, and the one who contemplates it does not doubt in

it. It increases the fearful in guidance and the Believer in faith. This is
because it is in perfect harmony and continuity and the first part is
proved true by its latter parts.

Verily the style and order of the chapters of the Qur' aan, in its well
known manner is different and opposite to the style of other books. But
nevertheless, this style and order is appropriate for all the verses and
chapters, for their meaning, its construction and its topics. Such that it
is as if it is all part of one thing that complements each other. This is a
tangible proof that it is not like other books that are compiled by man,
where the person compiling it sits and places all related and appropriate

matters in one chapter and each group of chapters succeeding each other.
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Rather, the Qur'aan is a collection of guidance from the revelation of
Allaah that has been necessitated by wisdom and by the greater benefit.
Youwill not find any errors or any contradictions in it. Rather you will
be able to take each part of it and it will appear as if it is all concerning
one topic?7

Shaykh az-Zaraanee said:
"Indeed this exquisite combination and mixture that you find in every
chapter in the Qur' aan or group of chapters has an immense effect to the
sweerness attained by the reciter, the covetness of the listener and the
immense benefits one attains from it. This makes each group of chapters
similar to gardens of ripe fruit through which a person walks taking ben-
efit from the fruits, or similar to a table full of many kinds of delicious
food for the hungry to satisfy their hunger and needs from all that is
available."78

And Doctor Muhammad 'Abdullaah Daraaz said:
"Indeed one reads a long eloquent and harmonious chapter of the
Qur' aan which the ignorant people presume to be muddled meanings
inserted haphazardly and that its chapters were collected without care.
But in reality if they pondered over the cohesive composition of its pri-
mary objectives in its foundations and principles, they would note that
each principle has been built upon numerous other principles. Thus one
does not cease to progress through its various parts just as one moves
through the rooms and courtyards of a building. Its foundations and
designs being laid down in one go and so you never sense that there was
any ignorance in laying down its composition and structure. Not even
by the separation caused when exiting on to the road to get to another.
Rather, one sees that these varying categories completely unite as if one.

And behind all of this, the chapters in general take a particular direc-

77. Refer to the treatise Presumed differences and contradictions in the Noble Qur'aan by
Shaykh Yaasar Ahmad, 'Ali Shammli.

78.Refer to Manaal al-Arffaan 1/80.
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tion and collectively move towards a specific goal, just as a body has one
posture for which it is aided by the rest of the limbs to perform one
objective even though each limb has a different function."79

79. Refer to the Book An-Naba-ul-Adbeem.
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THE QUR' AAN IS FREE OF
CONTRADICTION

Allaah, the Most High says:

''And if it was from other than Allaah truly they would
have found in it numerous discrepancies." [an-Nisaa : 82)

Al-Qurtubee says in the explanation of this verse:
''Allaah intends by his saying: {It is all from Allaah} Do not the plotters
contemplate, not the ones to whom you, Muhammad say:The Book of
Allaah and they know the proof and evidence of Allaah upon them in
obedience to you, and following your orders. Indeed what you have
come to them with from the revelation from their Lord then its mean-
ings are uniform, the rules and regulations are in harmony, they support
each other in truthfulness, and are a witness for each other in their cor-
rectness. Thus, if it was from other than Allaah then the rules and regu-
lations would have contradicted, the meanings would have conflicted
and they would have shown the falsehood of each of them,"

Ibn Jareer reports from Qataadah:

"i.e. the saying of Allaah do not contradict, it is the truth, in which no
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falsehood is present but the sayings of man do contradict."

And from ibn Zaid:
"Indeed one part of the Qur' aan does not belie another part. And that
which people are ignorant of from the orders of Allaah then that is due
to the limitations of their intelligence and their ignorance. And he read
the verse: {And if it was from other than Allaah truly they would have
found in it numerous discrepancies.]

Thus the duty upon a Believer is that he says (it is all from Allaah) and
to believe in the Mutashaabih and not to oppose one part of the Qur' aan
with another.

And if he is ignorant and unaware of a matter, he should say: (that
which Allaah says is the truth) so he knows that Allaah did not say some-
thing and then contradict that. Thus it is necessary to believe in the real-
ity of what has come from Allaah."80

Al-Haafidh ibn Katheer said in the explanation of the verse:
"Allaah the Most High says, ordering them to contemplate the Qur' aan,
and warning them from discarding it and its perfect meanings and its
clear words, informing them that there is no contradiction nor any dis-
crepancy nor any conflicts in it, for it is revelation from the Most Wise
and Praiseworthy. Hence it is the truth and thus Allaah the Most High
says:

~1~1'<~ .:r: ;\~.,,/ \--:'-;'\\-:'J.~"-:'--.(;~~ '-t-' I...U 'tJ-(r"'- ~ ~ uJ..I.~.J\l'

"Do they not contemplate and ponder over the Qur'aan
or are their hearts locked." [Muhammad: 24]

and then He said: {and if it was from other than Allaah} that is, if it
were fabricated and concocted, as the ignorant idol-worshippers and

80. Refer to Tafieer ibn Jareer 8/567
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hypocrites say to themselves, then they would have found contradic-
tions in it - i.e numerous discrepancies and conflicts. But it is free from
contradiction, for it is from Allaah; just as the Most High narrates about
the ones deeply grounded in knowledge, in His saying: {We believe in
it, it is all from our Lord.} That is both the Muhkam81 and the
Mutashaabih82 in it are all the truth. Consequently they referred the
Mutashaabih verses back to the Muhkam and so they were guided. k for
those who have in their hearts the disease of misguidance then they
referred the Muhkam back to the Mutashaabih and so deviated. There-
fore because of this Allaah praised the ones deeply grounded in knowl-
edge and censured the deviants.83

Ash-Shaatibee said:
"If it is established that the Qur' aan does not have in itself any contra-
diction then it is correct for it to be a judge between all disputants. Since
it just affirms the meaning and that is the truth and there is no contra-
diction in the truth. Therefore the Qur'aan is a judge over all differences
emanating from man. Allaah says:

81. Muhkam: That the meaning of the verse is clear, such as the saying of Allaah {And
Allaah has made selling permissible.} [al-Baqarah: 227]
82. Mutashaabih: Is of two types:

(i) Haqeeqee: and that is that which it is not possible for humans to know the mean-
ing of, such as the true nature (reality) and modality of the attributes of Allaah. How-
ever their meaning is known. Such as the saying {The Rahmaan is Istawaa (to be
high above) the throne.} So the meaning Istawaa is known as Imaam Maalik and
the tafieer of this verse is found in saheeh al-Bukhaaree from the Taabi'een to mean
high above. However the modality of Istawaa is unknown to man.
(ii) Nisbee and that is that which may be unclear to some people and clear to oth-
ers, such as the saying of Allaah {There is nothing like unto Him.} The people of
Ta'teel understood from this verse the negation of attributes from Allaah and claimed
that ascribing attributes to Allaah necessitates resembling Allaah (to His creation)
and so renounced the verses that affirm and establish the attributes of Allaah, know-
ing that affirmation of the attributes does not necessitate resembling Allaah to His
creation.

83. Refer to Tafieer ibn Katheer 11529.
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"If you dispute in a matter then refer it back to Allaah
and His Messenger if you believe in Allaab and the Last
Day that is better for you and ..." [an-Nisaa : 59]

Hence this is a proof that the truth in it is clear and that the explanation
in it is sufficient and nothing else can takes its place and likewise the
actions of the Companions."84

84.Refer to al-Istisaam 2/309.
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THE NAMES AND ATTRIBUTES OF
THE QUR'AAN

Indeed Allaah has given the Qur' aan numerous names, from them: The
Qur' aan, The Furqaan, The Kitaab, The Tanzeel, and all of these are sup-
ported by evidences in the Qur' aan.

Allaah has described the Qur' aan with numerous descriptions in the
verses of the Qur'aan, from them Noor (light) Huda, (Guidance) Mau'id-
ha (Good admonition), Shifaaah (Cure) Rahmah (Mercy), Mubaarak,
(Blessed) Mubeen, (Clear) Bushra, (Good news) Azeez (great and lofty)
Majeed (Majestic), Basheer (bringer of glad tidings), Nadheer (warner of
recompense), Kareem (Noble), and Ahsan-ul-Hadeeth (best of speech and
words).

Allaah the Most High says, describing His great book:

"A11aahhas sent the best speech as a Book, its parts
resemble each other, it repeats in goodness and truth
throughout, the skins of those -whofear their Lord shiv-
er out of fear, and then their skins and hearts are at
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peace and soothed by the remembrance of Allaah. This
is indeed the guidance of Allaah by whom He guides
whomsoever He wishes." [az-Zumar : 23]

{... best of speech}: meaning the most potent, most truthful and the
most just is the Qur'aan.
{... book similar and resembling itself}: meaning similar in its mira-
cles, guidance and particular characteristics that it resembles itself form
part to part.
{... repeating itself}: repeating the laws and regulations, the admoni-
tion, the stories and etiquettes.
{ shudder and shiver}: that is, shiver and shudder from their roots.
{ at peace}: that they are at peace, tranquil and soft.

The attributes of the Qur'aan are established in some sayings of the
Prophet ~ which have a weakness, however the meaning of which are
correct.

It is reported from the Prophet ~ that he said:

a) EXAMPLE:

"Indeed this Qur'aan is the banquet of Allaah so learn as

much as you can from the banquet of Allaah. Indeed this
Qur'aan is the strong rope of Allaah and it is the clear
guidance and it is a beneficial cure, a protection for those
who cling to it and a salvation for those who follow it.
Nothing is bent or corrupted except that the Qur'aan rec-
tifies it, nor deviated but that it reprimands them. Its mar-
vels do not fade nor is the sweetness of it decreased by the
frequency of those who recite it. So recite it, for indeed
Allaah will bestow upon you ten times the single reward for
your recitation of each letter. I do not say for A/if, Laam
Meem, but ten rewards for reciting Alif, ten for reciting
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Laam and ten for reciting Meem."85

b) ANOTHER EXAMPLE:

"Indeed there will be an affliction! I said: what is the way
out from this affliction? He replied: The Book of Allaah,
the Book of Allaah, in it there is news about those before
you and that which will occur after you. And a judgement
in that which occurs between you. The Qur' aan is a judge
between truth and falsehood and not a thing for amuse-
ment. It is that which none but the arrogant and haughty
leave acting and believing in, except that Allaah destroys
them. Whoever seeks guidance from other than the
Qur'aan then Allaah misguides them. It is the strong rope
of Allaah, and the remembrance full of wisdom, and it is
the straight path. The Qur' aan is that thing by which the
desires are not deviated and nor is it difficult or confusing
for the tongues (to read and understand). The scholars are
not satisfied except to learn more about it, and none
become tired of reciting and listening to it. Its marvels do
not fade. It is the remembrance that when the Jinn heard
they said: {Indeed we have heard a wonderful and amaz-
ing Qur' aan.}

No one is informed of what it contains except that they
believe what it has informed and none act by it except that
they act justly, and he who acts by it is rewarded and he
who calls to it is guided to the straight path."86

85. Reported by al-Haakim who declared it to be authentic but adh-Dhahabee declared
it weak.
86. Reported by at-Tirmidhee. The checker of [aami' Usool said it has an unknown nar-
rator in its chain of narration. And Shaykh al-Albaanee said it is very weak.
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THE MEANING AND TYPES OF
TA'WEEL (INTERPRETATION)

Allaah the Most High says

"It is He Allaah who has sent down a Book to you, from
it there are verses that are undoubtedly clear in mean-
ing and they are the majority of the Book while the oth-
ers that are unclear. As for those in whose hearts there
is a deviation then they follow that which is unclear to
them, seeking fitnah and seeking an explanation that
suits them. But none but Allaah know its true explana-
tion. And the ones firmly rooted in knowledge say we
believe in it, it is all from Allaah. And none but the
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people of understanding receive admonition from it."
[Aali-'Imraan : 7]

FIRST: Tau.eel (interpretation) meaning the explanation of the Qur' aan,
that is, words and speech which clarify the meaning of a word or phrase;
such that its meaning can be understood. This is the most common
meaning in the conventions and technical terminology amongst those
who explained the Qur'aan, such as Ibn Jareer at-Tabaree and his like
from the scholars of the tafseer of the Qur' aan.

SECOND: Ta'weel (interpretation) meaning the reality and nature of
which words are interpreted to. Thus the interpretation of what Allaah
has informed us about His essence (Dhaat) and His attributes, refers to
the reality and true nature of His sacred essence and His attributes. Like-
wise the Ta'uieel- interpretation - of what Allaah has informed us about
regarding the Final Day refers to that which will occur on the Final Day.

i) Therefore those who are of the opinion that when reciting the saying
of Allaah: {As for those in whose hearts there is a deviation then they
follow that which is unclear to them, seeking fitnah and seeking an
explanation that suits them. But none but Allaah knows its true
explanation.] then one stops here.

Thus making the next part of the verse: {And the ones firmly root-
ed in knowledge} separate and new speech. Then they intend and infer
by opinion that the meaning of the word ta'u/eel in the verse is from the
second category. That it refers to the reality and true nature to which the
words are interpreted. Thus the reality of Allaah's essence, His nature, the
modality of His names and attributes and the reality of the Resurrection,
then none except Allaah has knowledge of this.

ii) As for those who are of the opinion that one must stop at the saying
of Allaah: {But none but Allaah knows its true explanation and the
ones firmly rooted in knowledge.}, the word {and} is a conjuction

joining the two sentences and not the beginning of a new sentence. Then
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they mean and infer by this that the word ta'ioeel has the first meaning
- i.e. the explanation. Therefore if it is mentioned that Mujaahid knows
the ta'ioeel of the verses that are Mutashaabih then its meaning is that he
knows its explanation.

And so by this it becomes clear that there is no contradiction between
the two opinions, rather the matter returns back to the differences in the
meaning of the word ta'ioeel. 87

iii) Ibn Abbaas - may Allaah be pleased with him said:
"Explanation (tafieer) is of four types:

• The tafieer that no one is excused from not understanding (such as the
knowledge of what is permissible and what is forbidden).
• The tafieer that is known by the Arabs from their language (such as the
meaning of llaah as being the one who is worshipped).
• The tafieer that is known by those firmly grounded in knowledge (such
as the meaning of lstawaa to mean high above).
• The tafieer that is known only by Allaah (such as the modality of His
essence and His attributes)."88

THE TA'WEEL THAT IS CENSURED

THIRD: The Ta'weel that is censured is: altering a term from a meaning
that is more plausible to one that is less plausible because of an evidence
that is linked to it. This is what most of the recent scholars intend when
they use the term of making ta'weel of the texts concerning the attribut-
es of Allaah. They - the ones making this type of taioeei- fled to this in
an extreme attempt to exonerate Allaah from resembling the creation -
as they falsely claimed. However in doing so they fell into what they were
trying to flee from or into something much worse. Hence when they
interpreted the word 'hand' to mean 'power', for example, they intend-

87. Refer to the Book Uloom-ul-Our'aan by Qattaan.
88. Mentioned by Ibn Katheer. The examples in brackets are from the author and not

ibn Abbaas.
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ed to flee from affirming that the Creator has a Hand. This is because
creation have Hands and so they were confused by the word hand and
so they interpreted it to mean power. However this is a clear contradic-
tion from them. This is because they are necessitated by the meaning of
the word which they affirmed the same thing that they claimed was
necessitated by the meaning of the word they negated and denied. This
is because humans also have the attribute of 'power', but if the 'power
that they - the one making this type of tau/eel» affirmed is real and fea-
sible then affirming that Allaah has a Hand is also real and feasible.
However if affirming the Hand is not a feasible reality because it neces-
sitates resembling Allaah to His creation - as they claim - then affirming
Power is also not a feasible reality. Consequently it is not permissible to
say this word is an interpreted term - altered from the most plausible
meaning to a less plausible one. Hence all that has been established from
the leaders of the pious predecessors and others in censuring the people
who make ta'weel, then it refers to the likes of those who interpret the
meaning of that which is unclear to themselves even though the mean-
ing may not be unclear to other people, to a meaning that does not fit
its true explanation. 89

89. Refer to Uloom-ul-Qur'aan by Qattaan.

102



THE STANCE OF THE SCHOLARS
AND THE MISGUIDED PEOPLE
ABOUT THE MUTASHAABIH

The stance of the scholars firmly grounded in knowledge and the stance
of the misguided people has been made clear by Allaah - the Most High.

Allaah says about the misguided people:

"As for those in whose hearts there is a deviation then
they follow that which is unclear to them, seeking fit-
nab and seeking an explanation that fits and suits
them." [Aali-'Imraan : 7]

and He said about the scholars:

''And the ones firmly grounded in knowledge say we
believein it, it is all from Allaah." [Aali-'Imraan : 7]
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Thus the misguided take these verses of the Mutashaabih as a means to
criticise the Book of Allaah and as a trial for the people and interpret it
to other than what Allaah intended and to thus misguide and are mis-
guided.

Whereas the scholars grounded in knowledge believe that whatever
has come in the Book of Allaah - the Most High - then that is the truth,
it does not contain within it any contradiction nor any discrepancies
and this is because it is from Allaah.

''And if it was from other than Allaah they would
indeed have found in it many discrepancies." [an-Nisaa :

82]

However all of the Mutashaabih verses that they came across, they
referred back to the verses that were unequivocally clear (Muhkam) so
that everything then became unequivocally clear (Muhkam).

i) Thus they say about the first example - the Hand of Allaah:
Certainly Allaah has two real Hands, that are in a manner that befits His
Majesty and Greatness and they do not resemble the hands of creation.
Thus just as Allaah has an essence that does not resemble the essence of
the creation, for Allaah said:

~~\~\/--.--:~-::.ss:/-:\
~ _ c::;;;--~..J ~ /.- .- ~

"There is nothing like unto Him. He is the all Hearing
and the all Seeing." [ash-Shoora : 11]

then likewise Allaah being above His Throne is in a manner that befits
His Majesty and does not resemble His creation.
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Allaah says:

"The Most Merciful (Istawaa) is high above the
Throne." [Taa Haa : 5]

ii) They say regarding the second example - good and bad acts:
Both good and bad actions are by the decree of Allaah - Mighty and Sub-
lime - However good actions are the result of the favour and grace of
Allaah upon His servants, while bad actions are the result of the actions
of the servant himself As Allaah says:

"Whatever evil afllicts you then it is the fruits of your
striving but He forgives many things." [ash-Shoora : 30]

Thus the linking of bad actions to the individual is like linking a matter
to its cause and not linking the matter to the One who decreed it.
Whereas the linking of good and bad actions to Allaah is from the cate-
gory of linking a matter to the One who decreed them. Consequently
this separation of causes removes what some people presume to be the
contradiction between the two verses.

iii) They say about the third example:
The Prophet it did not doubt that which was revealed to him, rather
he is the most knowledgeable about it as well as the strongest in certain-
ty and belief in it. As Allaah says:
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"Say 0 people if you are in doubt about my religion
then know I do not worship that which you worship
besidesAllaah ..." [Yoonus: 104]

Meaning even though you may be in doubt about this I am upon cer-
tainty about it and thus I do not worship that which you worship besides
Allaah, rather I disbelieve in them and only worship Allaah.

The saying: {If you are in doubt as to what has been sent down to
you} does not mean that it is permissible for the Prophet to doubt. Or
that he fell into doubt. Have you not read the verse:

"Say if the Most Merciful has a son then I am of the
first to be of His sons worshippers ..." [az-Zukhruf: 81]

Does this then necessitate the permissibility of Allaah having a son or
that it actually occurred! No of course not! This is not allowable nor did
it happen.

Allaah says:

"Andit is not befitting nor appropriate for the Most
Merciful to havea son. All that is in the heavensand the
earth will come on the Day of Judgement as the ser-

vants of the Most Merciful." [Maryam : 92-93]
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Neither does the saying of Allaah {and do not be of those who doubt}
necessitate that doubt occurred from the Messenger. This is because a
prohibition of a matter may be addressed to one who has not fallen into
doing that act. Have you not read the saying of Allaah:

''Andlet them not turn you away from acting on the
verses of Allaah after they have been revealed to you
hut call to your Lord and he not of the idol worship-
pers." [al-Qasas : 87]

It is well known that they did not hinder the Prophet ~ from the vers-
es of Allaah and that the Prophet did not fall into associating partners
with Allaah, but however the aim of addressing a prohibition to one who
does not commit that act is to criticise those that do it and to warn oth-
ers of their way. Hence the confusion and the presuming of that which
is not befitting for the Messenger is removed.90

90. Refer to the book Usoolfee Ilm at-Tajseer by Shaykh Saalih al-'Uthaimeen.
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THE TYPES OF TASHAABEEH
(RESEMBLING) IN THE QUR'AAN

Tashbeeh that comes in the Qur' aan is of two types:

i) True and real: This type for which it is not possible for man to know
or have knowledge of; such as the true nature of the attributes of Allaah
- Mighty and Sublime. For indeed even though we know the meaning
of these attributes we are unable to perceive the true nature of them or
the modality of them.

As Allaah - the Most High says:

"And they do not encompass anything of His knowl-
edge." [Taa Haa : 110]

and the saying of the Most High:

"No vision can comprehend or grasp Him but He has
full knowledge of everything and He is knowledgeable
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about the most subtle things and He is well acquainted
with the knowledge of hidden or manifest things." [al-

An'aam : 103]

Thus when Imaam Maalik - may Allaah have mercy on him - was asked
about the saying of Allaah {The Most Merciful is high above His
Throne.] What is the modality of this? He said: "The meaning of high
above is not unknown but the modality of it is not known and faith in
it is compulsory and asking questions about it is an innovation."

Therefore questions of this type should not be asked, because of the
impossibility of attaining the answer.

It is understood from the words of Imaam Maalik that the modality
of high above is not known by humans while its linguistic meaning is
known and that is to be high and above.

ii) Relative: This is the type which is unclear to some people and clear to
others. Thus, it is clear to the scholars and not to other than them. How-
ever it is permissible to ask questions about this type of resembling, seek-
ing to uncover and obtain the explanation of it. This is due to the pos-
sibility of attaining the answer. Since there is nothing in the Qur'aan for
which the meaning of it cannot be explained.

Allaah the Most High says:

"This is a clarification and a guidance for the people as
well as a good instruction for the fearful." [Aali-Trnraan :

138]
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''AndWe have sent down to you the Book as a clarifica-
tion for all matters." [an-Nahl : 89]

''Andwhen We have read it to you then listen and fol-
low its recitation and to Us is the duty of making it
clear to you." [al-Qiyaamah : 18]

"0 people verily a convincing evidence has come to you
from your Lord andWe have sent down to you the clear
guidance." [an-Nisaa : 174]

There are numerous examples of this; from them is the saying of Allaah:
{There is nothing like Him}; such that its meaning was blurred to the
people who make false interpretation and thus they understood it to
mean the negation of Allaah having any attributes and therefore they
claimed that affirming attributes for Allaah necessitated resembling Him
to creation and so they turned away from numerous verses that pointed
to affirming the attributes of Allaah.

However the fact of affirming its root meaning does not necessitate
resembling Allaah to His creation. Likewise the saying of Allaah:

"Whoever intentionally kills a believer then his recom-
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pense is to abide in hell forever and the anger and curse
of Allaah is upon him. Indeed He has prepared a grave
punishment for him." [an-Nisaa : 93]

Such that they became confused about the warning found in the verse
and so they understood from it that whoever intentionally killed a
Believer then he would reside in Hell forever. So they applied this to
every person who perpetrated a major sin and turned away from the vers-
es showing that all sins apart from associating partners to Allaah are left
to the will of Allaah - He may forgive or He may not.

Also from this category is the saying of Allaah: {Do you not know that
Allaah knows that which is in the heavens and on the earth, indeed
it is all in the Book and it is all easy for Allaah.}

The meaning became unclear to the Jabariyyah,91 who understood from
it that an individual is forced to do his actions. They also claimed that
the individual does not have any choice, will or power in his actions. So
they turned away from the verses showing that the individual has his
own choice, will and power and that the actions he does are of two types:
those he does out of his own choice and those in which he does not have
any choice.

However the scholars, the people of intelligence, know how to har-
monise and reconcile these verses that are Mutashaabih to their mean-
ing that matches the other verses and by this the whole Qur' aan becomes
unequivocally clear such that no ambiguity remains.92

91. A deviated sect which emerged in the early period of Islaam who expounded the
belief that humans have no choice in the actions that they do, thus opposing the belief
of the Prophet and the Companions. [Publisher]
92. Refer to the book Usool fee ilm at- Tafieer by Shaykh Saaleh al-'Urhaimeen.
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WISDOM OF THE QUR' AAN
HAVING CLEAR AND UNCLEAR

VERSES

If the whole Qur' aan was unequivocal in meaning then the wisdom
behind testing people for belief in it and acting by it would be lost. This
is because the meaning would be obvious and clear and there would be
no room to alter its meaning, nor to adhere to the unclear verses seeking
to cause trials and afflictions and seeking to falsely interpret them.
Whereas if it was all unclear in meaning then we would lose the fact that
it is a clarification and guidance for mankind. We would be unable to act
by it or to build an unpolluted belief system based upon it. However
Allaah - the Most High - due to His wisdom made it contain verses that
are absolutely clear to which one refers back when there is confusion.
And He placed in it other verses that are unclear in meaning as a test for
the servants to distinguish between those who are truthful in their faith
from those who have a disease in their hearts. For the one truthful in his
faith knows that the Qur' aan is all from Allaah - the Most High - and
whatever is from Allaah then that is the truth which cannot have any
falsehood in it, otherwise the saying of Allaah would be contradictory:
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"No falsehood comes to it indeed it is a revelation from
the Most Wise and Praiseworthy." [Fussilat : 2]

and His saying:

"If it was from other than Allaah then truly you would
have found in it many discrepancies." [an-Nisaa : 82J

As for those who have a disease in their hearts then they will take the
Mutashaabih as a means to alter and change the clear verses to follow
their desires in putting doubt about the information related to it and
arrogantly shun any rulings or regulations. Consequently one finds
many deviated people using the Mutashaabih verses as proof to support
their beliefs and actions.93

'Aaishah - May Allaah be pleased with her - said:
The Prophet ;I recited this verse:

93. Refer to the book Usoolfie ilm at- Tafieer (along with the examples in it) by Shaykh
Saaleh al-'Uthaimeen.
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"It is He (Allaah)Who has sent down a Book to you,
from it there are verses that are undoubtedly clear in
meaning and they form the majority of the Book while
the others that are unclear in meaning. As for those in
whose hearts there is a deviation then they follow that
which is unclear to them, seeking fitnah and seeking
an explanation that suits them. But none but Allaah
knows its true explanation. And the ones firmly rooted
in knowledge say we believe in it, it is all from Allaah.
and none but the people of understanding recerve
admonition from it." [Aali-'Imraan : 7]

and he ~ said:

"So if you see those that follow that which is unclear then
they are the ones Allaah warned of so beware of them!"94

94. Reported by Bukhaaree and Muslim.
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How TO BENEFIT FROM
THE QUR'AAN

Allaah the Most High says:

"Indeed in this there is a remembrance for those who
have a living heart, listen attentively and are awake to
taking heed." [Qaaf: 37]

Therefore, if you desire to benefit from the Qur' aan, gather your heart
when reciting it, focus your attention to it and focus as if you are the one
being directly addressed by it. For indeed it is an address from Allaah via
the path of the Messenger ii.

This is because gaining complete benefit from the Qur' aan is depen-
dent upon the object providing the benefit, the place by which it is to be
received, the conditions related to attaining the benefit and the non exis-
tence of anything that may hinder the benefit from occurring. Hence the
verse contains the explanation of all of these points, with the shortest
and clearest of words, and those that best prove the point.

Thus the saying of Allaah: {Indeed in this there is a remembrance}
has an inference to what has preceded the verse from the beginning of

Soorah Qaaf up to this verse and this is what is causing the benefit.
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Whilst the saying of Allaah {who have a living heart} then this refers to
the place that receives the benefit and this is the heart that has life and
comprehends what Allaah has sent, as Allaah the Most High says:

"Indeed this is only a clear reminder and a Qur'aan so
as to warn those who have a living heart." (Yaaseen : 69-70]

And His saying {listen attentively} i.e. who turns his attention to it and
listens mindfully to what is being said. This is the condition that is
placed so that one can be benefited by it. And His saying {are awake to
taking heed.} i.e. that the heart is attentive to it.

Ibn Qutaibah said:
"Listen to the book of Allaah whilst your heart and mind is attentive, not
neglectful nor distant."

This is an inference to the matter that prevents one from attaining ben-
efit. That is when the heart is distant and unmindful such that it does
not understand what is being said, nor comprehend it.

Therefore if the cause of the benefit - and that is the Qur' aan, is
found and the place of receiving it - and that is the heart that has life -

and the condition is fulfilled - and that is listening attentively - and the
barriers that would prevent benefit from being attained are avoided - and
that is the heart being pre-occupied with something else and it being
unmindful of the what is said- then one attains the benefit, of being
benefited by the Qur'aan.95

95. Refer to al-Fawa'idby Ibn-ul-Qayyirn.
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How TO RECITE THE QUR'AAN
Allaah the Most High says:

''And recite the Qur'aan in a slow pleasant tone." [al-
Muzzammil: 4]

Therefore, read the Qur' aan slowly for this will help you to understand
and ponder over the Qur'aan.

Umm Salamah - may Allaah be pleased with her - was asked about the
Prophet's recitation of the Qur' aan so she replied:
"He would break up his reading of the Qur' aan so that he read it verse

by verse. {In the name of Allaah. - All praise belongs to Allaah Lord
of the universe. - The Most Merciful and Beneficent. - Master of the
Day of Judgement.}" 96

It is preferred that one reads the Qur' aan slowly, beautifying ones voice
along with fulfilling the rules of reciting the Qur' aan and not hastening
in ones recitation of the Qur' aan. The Prophet :I said:

96. Authentic reported by at-Tirmidhee.
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"Beautify the Qur' aan with your voices for indeed the
melodious voices increase the beauty of the Qur'aan."97

Ibn Mas'ood said:
"Do not interrupt the reading such that it becomes scattered nor hasten
in reading it as is done with poetry, but pause at its miracles and move
the heart by it and let not the concern of one of you be to reach the end
of the chapter."98

It is not permissible to say at the end of reciting the Qur' aan the follow-
ing words:

~\.&\J~
"Allaah has spoken the truth."

Since reciting the Qur' aan is an act of worship and it is not allowed to
add to the legislated methods except if it is established from an Islaamic
text, and there is nothing to establish saying these words.

The Prophet heard Ibn Mas'ood read the Qur' aan so when he
reached the saying of Allaah: {And We have brought you as a witness
over them.} He ~ said: "Stop," and ibn Mas'ood did not say: "Allaah
has spoken the truth," and neither was he ordered to do so.

Indeed it is an innovation that leads to the dying away of the Sunnah
of making supplication. This is because of the saying of the Prophet ~:

"Whoever reads the Qur' aan then let him ask (supplicate
to) Allaah by it."99

Thus the reciter should invoke Allaah by what he wills after he finishes
reading the Qur' aan and seek an approach to Allaah by reciting it. For
indeed it is from the righteous acts that causes the acceptance of ones
supplication.

97. Authentic reported by Aboo Dawood, and others.
98. Reported by Bukhaaree.
99. Hasan - Reported by Tirmidhee.
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THE QUR'AAN IS EITHER FOR OR
AGAINST You

This is from an authentic hadeeth and it divides the reciters of the
Qur'aan into two categories:

FIRST: The one who recites the Qur' aan and it becomes a proof for him
on the Day of Judgement. This is for he who acts by the orders of the
Qur' aan and stays away from that which the Qur' aan forbids, he makes
permissible that which the Qur' aan makes permissible and he makes for-
bidden that which the Qur'aan forbids. He judges by it, and takes it as
a judge and is pleased with its laws and regulations. He contemplates its
meaning and so practically implements the saying of Allaah:

"This is a Book We have sent down to you full of bless-
ing so that they may ponder over its verses and so that
the people of reflection take heed." [Sad: 29]

He frequently reads it, increases in learning it by heart and frequently lis-
tens to others reciting it, especially from Qur' aanic radio broadcast, in
Saudia and elsewhere, or from tapes of the well known reciters such as

al-Manshaawee, al-Husree and others. He along with his family takes
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benefit from its recitation and its explanation. So when he reads or hears
the saying of Allaah

"And fulfil your agreements. Indeed one is responsible
for ones agreements." [al-Israa : 34]

He hastens to fulfil his covenant and promise to Allaah and those made
to his brethren.

SECOND: The one who recites the Qur'aan but it becomes a proof against
him on the Day of Judgement. This refers to the one that does not act
by the orders of the Qur' aan nor does he refrain from what it forbids. He
does not make permissible that which the Qur' aan makes permissible
nor does he forbid that which the Qur'aan forbids. He does not judge by
it nor does he take it as a judge. He is not happy with its laws nor is he
concerned about understanding and pondering over it and implement-
ing it. Thus when he reads or hears the saying of Allaah:

"And then we pray and invoke the curse of Allaah upon
the liars." [Aali-'Imraan : 61]

One sees him lie to the people in his speech, his promises, in his rela-
tionships and his contracts with others.

It is a sad thing to see some non-Muslims being truthful in their rela-
tionships, their contracts and promises while some Muslims are not.

My son informed me that he saw in a zoo in Paris an animal that had
what appeared as two hands, so when the people threw something to the
animal it would grab it with its hands. However one of the onlookers did
not have anything to throw so he signalled with his hands to the animal

- pretending that he had food- but was seen by a zoo steward who imme-
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diately came forward - to this Muslim onlooker and rebuked him for
deceiving and lying to the animal.

This incident reminds us of an incident that took place with Imaam
al-Bukhaaree - may Allaah have mercy on him - whilst he was travelling
to a far away land to acquire a single hadeeth from a man. So when he
reached this land, after his long arduous journey he found the man beck-
oning an animal as if he had something in his hand and garment, but in
reality he had nothing. So Imaam al-Bukhaaree returned without taking
the hadeeth from the man, since he who lies and deceives an animal may
indeed lie upon the Messenger of Allaah.

Indeed we see many people lie and then say it was a joke. Or that he
lies against his child. Does he not know that all this is recorded in his
actions. While in the hadeeth the Prophet :I said:

"I am the caretaker of a house in Paradise, promised for the
one who abandons lying even lying in joke."lOO

Therefore, my Muslim brother, you should act by what you read and lis-
ten to, so that the Qur' aan can be a proof for and not against you. In
particular you should memo rise the Qur' aan and be pre-occupied in
learning the knowledge in it and its explanation. For many of those who
have memorised it by heart or have learnt its explanation do not restrict
themselves to the manner and teachings of the Qur' aan.

There are those who have memorised the Qur'aan and have spent
much time pre-occupied in learning its explanation but they do not
refrain from lying, accusing their fellow Muslims of having abominable
traits and being obscene in their speech - without any cause. So much
so that one of these such people judged that a great scholar of hadeeth-
who holds the beliefs of the first generation of Muslims, would burn in
the fire of Hell and so he attacked his fellow Muslim brother, in Makkah
and said: "0 ignorant one, 0 deviated one. Are you making a repudia-
tion against me," - even though he knew that this Muslim was giving

100. Declared Hasan by Shaykh al-Albaanee.
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him sincere advice and was gracefully clarifying to him his errors, yet his
pride led him to sin. So they argued and debated fiercely in the House
of Allaah in Makkah. Even though the non-Muslim, before the era of
Islaam, would respect the Mosque of Makkah such that if a person fight-
ing found his father in the Mosque he would turn away from him, due
to his respect for the House of Allaah in Makkah. So what has this per-
son who has memorised the Qur'aan and learnt its explanation, benefit-
ed from it? There is no doubt that the Qur' aan shall be a proof against
him as is established from the Messenger:

"The Qur'aan is either a proof for or against you."101

I know there are those who have memorised the Qur' aan in order to use
it as a means to recite to the dead and take money and food from such
actions. Indeed the Prophet :i has warned his Ummah of this:

"Read the Qur'aan and act by it and do not abandon it, nor
become excessivein it, nor seek a living from it and do not
be ..."102

"Read the Qur' aan and supplicate to Allaah (after this read-
ing) before a type of people come who read the Qur'aan
and then ask the people (for reward) after it."103

10 l. Reported by Muslim.
102. Authentic - Reported by Imaam Ahmad and others.
103. Authentic - Reported by Imaam Ahmad and others.
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WARNING FROM ABANDONING
THE QUR'AAN

Allaah the Most High says:

"And the Messenger said 0 My Lord my people have
abandoned - acting or listening - to the Qur'aan." [al-

Furqaan : 30)

So Allaah informs us about His Messenger and Prophet Muhammad,
that he said: {My Lord my people have abandoned - acting or lis-
tening - to the Qur'aan.} and that is because the idol-worshippers did
not pay attention nor listen to the Qur' aan, as Allaah says: {The ones
who disbelieved said do not listen to this Qur'aan but make noise so
that you may overcome it.]

Thus when the Qur'aan was being read to them they would make
noise and futile speech so that they would not hear the Qur' aan. How-
ever this is from the ways of abandoning the Qur' aan. Likewise not hav-
ing faith and trust in it is also from the ways of abandoning the Qur' aan.
Not pondering over it, not trying to understand it, not acting by it, not
obeying its orders and refraining from what it forbids, turning to some-

thing other than it- whether poetry, opinions or music, amusement, or
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other forms of speech and taking a path that is derived from other than
the Qur' aan are all from the ways of abandoning the Qur' aan.

We ask Allaah - the Beneficent Provider, the One who has Power to do
what He wills - to distance us from that which He dislikes and to use us
in that which He is pleased with, from memorising, understanding the
Qur' aan and establishing that which it necessitates - throughout the day
and night - in a manner that He loves and likes for indeed He is the Most
Beneficent, and Bestower.
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- APPENDIX -

SHORT BIOGRAPHIES OF SOME OF THE
SCHOLARS OF TAFSEER

The short biographies that follow are of five of the famous scholars of
tafieer. This sections aims to provide an insight into these scholars as well
as to the actual book of tafieerwritten by them. Thus whenever one hears
of an explanation from one of theses scholars then one will be able to feel
at ease and peace; for they will know it has come from a source that is
depended upon by those following the way of the Companions.

}AAMI-UL-BAYAAN FEE TA'WEEL AL-QUR'AAN

by Ibn Jareer at-Tabaaree

His full name is Aboo Jaafar Muhammad Ibn Jareer ibn Yazeed ibn
Katheer ibn Ghaalib at-Tabaree. He is without doubt a greatly renowned
and eminent scholar of Hadeeth, Tafieer, Fiqh and History.

He was born in Tabarastan in 224 AH and began his travels in pur-
suit of knowledge at the age of twelve.

He travelled to Misr, (Egypt) Shaam, (Syria) Iraaq and then finally
settled in Baghdaad where he remained till his soul was taken.

His status as a scholar is high and lofty, such that his opinion was
referred back to and relied upon. He had acquired knowledge, the likes
of which none from his contemporaries had. Thus naturally he had
memorised the Qur' aan, become well acquainted with its meanings,
rules and regulations and other related sciences to the Qur' aan. He was
a renowned scholar of hadeeth, the authentic and the weak, its abrogat-
ed and its abrogating and its chains of narrations. He had knowledge of
the sayings of the Companions, the Successors and the scholars after
them, knowledge of the laws and regulations, the issues of the permissi-
ble and the forbidden and other areas.

Likewise he was a scholar of History and the incidents related to the
lives of the previous people, such that he compiled a famous book enti-
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tled the History of the Kings and Nations and his book in the field of
tafieer entitled Compilation and Carification of the Explanation of the
Quraan - [aami-ul-Bayaan fee Ta'weel al-Quraan.

Ibn Jareer excelled in the fields of the various recitations of the
Qur' aan, Tafieer, Hadeeth, Fiqh, and History. Thus he wrote books on
numerous topics and subjects. From them is his book on history called
History of the Kings and Nations and his book called The Recitation of the
Quraan and The book of the Differences amongst the Scholars, the Histo-
ry of the Companions and the Successors and His book in 'Aqeedah called
The Clarification to the Fundamentals of the Religion and numerous other
books.

However only a few of these books have survived the trials of time
and they are his books on tafieer, history and 'aqeedah.

Adh-Dhahabee said about him in Seer: "He was from the unique
scholars of his time in knowledge, intelligence and one who wrote
numerous books. It is rare that his likes are seen."

Ibn Jareer is seen as the father figure of the scholars of tafieer, as well
as in the field of History, as adh-Dhahabee mentions: "He was the leader
in the field of tafieer, an Imaam in fiqh, ijmaa and differences of the
scholars. A beacon of knowledge in the field of history and the lives of
the past generations. He was knowledgeable of the recitations of the
Qur'aan and of its language as well as other matters."

Khateeb al Baghdaadee relates: "I heard 'Alee ibn 'Ubaidullaah al-
Laghawee relate that Muhammad ibn Jareer spent forty years writing his
book of tafieer, writing forty pages a day.And he said that Aboo Haamid
as-Isfaraeenee, the scholar of fiqh, said "even if someone were to travel to
China in order to acquire the book of tafieer by Muhammad ibn Jareer
then that would not be much effort." Or he said words to this effect.

Thus his lofty status is due, in essence to his immense knowledge and
his book on tafieer clearly demonstrates this, as do his other works.
He passed away in the year 310 AH may Allaah have mercy upon him.

THE METHODOLOGY IN HIS BOOK OF TAFSEER

As for his book of tafieerthen it is from one of the earliest, if not the ear-
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liest of books that were written solely on the topic of tafieer and consid-
ered to be from the strongest books of tafieer as well as the most famous.
Hence it has rightly become the main reference source which is referred
back to in the field of tafieer, for both scholars as well as the generality
of Muslims.

Thus Ibn Taymeeyah says: "It is from the best books on tafseer based
on narrations and indeed it is the greatest of them in status."

The book follows the methodology of Tafieer an-naqlee - that is relat-
ing and compiling all the relevant sayings from the Prophet ~ the
Companions and the scholars after them on the explanation of each par-
ticular verse. However he also mentions the laws and regulations result-
ing from each verse and extrapolates rulings, as well as mentioning the
sayings of the scholars before him and harmonising the various sayings
of the Salaf providing a lengthy academic study of issues.

The likes of Imaam ibn Khuzaymah valued it so highly, such that
after reading it for several years he said: "I have looked into it from
beginning to end and 1 do not know of anyone on the face of the earth
more knowledgeable than Ibn Jareer." .

Ibn Jareer also placed much importance in discussing the various
ways of recitation of the Qur'aan whilst mentioning their various mean-
ings and refuting the recitations that are not common.

Finally he also, as did many of the scholars of tafieer, mentioned the
grammatical permutations of the language and discussing their implica-
tions and effect on the tafieer.

MA'AALIM AT-TANZEEL
by Imaam al-Baghawee

His full name isAboo Muhammad al - Hasan ibn Mas'ood ibn Muham-
mad al-Faraa'ee al-Baghawee. A leader of the religion, a scholar of fiqh,
hadeeth and tafieer. A reviver of the Sunnah and given the title the 'pil-
lar of the religion.'
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Most of the books that give his biography do not mention his date of
birth, however the two sources that do, have differed and thus he was
born either in the year 433 AH or 436 AH, in the land called Bagha
which is in Khurasaan.

He was famous for his piety and abstention from worldly affairs.
Thus adh-Dhahabee says: "al-Baghawee was called 'reviver of the Sun-
nah' and 'the pillar of the religion', he was a noble leader, a person of
knowledge, a renowned scholar, a zaahid and was satisfied with little."

As-Suyootee said: "He was blessed in his writings due to his sincere
intentions. For indeed he was from the Ulema ar-Rabbaanee (scholars
following the Prophetic path in learning teaching and giving guidance
and direction to the Ummah). A person of worship devoted to an ascetic
way oflife and one who was satisfied with little."

As-Suyootee also said: "He was an Imaam (leader in knowledge) in
the fields of tafieer, hadeeth and in fiqh."

Ibn Katheer said: "He was a renowned scholar of his era, and one
who adhered to the religion, piety, zuhd, worship, and righteousness."

Ibn Khalkaan said: "The scholar of fiqh, one who followed the
Shaafi'ee school of thought, a scholar of hadeeth and tafseer and an ocean
of knowledge."

This greatly renowned scholar left an enormous amount of knowl-
edge for those to come after him. One who performed immense service
and work on the Book of Allaah and the Sunnah of the Messenger,
teaching them to others, compiling books dealing with their 'various
aspects of the Qur'aan and the Sunnah as well as reviving, unravelling
their hidden treasures in them along with defending them. Thus in the
field of hadeeth he wrote the precious book entitled Sharh as-Sunnah,
and his book Masaabeeh as-Sunnah and other works. While in tafseer he
left us his book Ma'aalim at- Tanzeel and in fiqh his book at- Tahdheeb.
He passed away in 516 AH, may Allaah have mercy upon him.

THE METHODOLOGY IN HIS BOO,K OF TAFSEER

As for his book on tafieer then it is a moderate sized book in which he
gathers the explanations and sayings of the Prophet ~, the Companions
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and the scholars succeeding them and he does so in a concise manner
whilst employing the easiest of words and phrases. Consequently it is
one of the best books of tafieer and holds high status amongst the peo-
ple of knowledge.

The methodology of the book is such that it mentions sayings of the
sala! but without quoting the chains of narrations and thus keeping to
a reader friendly style. Al-Baghawee also discusses matters of the laws
and regulations derived from the verses, but he does so in a simplistic
style, without entering into lengthy debates on issues.

Ibn Taymeeyah said about it: "The tafieer of al-Baghawee is a sum-
mary of the tajseer ofThalabee, however the author has protected it from
weak fabricated ahaadeeth and weird and strange innovated views."

Likewise ibn Taymeeyah was asked: "Which of the tafieers is closer to
the Sunnah? The tafieer of Zamaksharee, or that of Qurtubee or that of
al-Baghawee? ... so he replied: ''As for the three books of tafieer enquired
about, then the one safest and freest out of them, from innovations and
weak: hadeeth is the tafieer of al-Baghawee; however it is a summary of
the tafieer ofThalabee, but the author has removed the weak hadeeth and
the innovations as well as other matters ..."

]AAMI-UL-AHKAAM AL-QUR' AAN

by Imaam al-Qurtubee

He is the leader of the Muslims, the scholar of tafseer, Aboo 'Abdullaah
Muhammad ibn Ahmad ibn Abee Bakr ibn Farh al-Ansaaree al-Khazra-
jee al-Andaloosee al-Qurtubee.

He was from the righteous scholars, occupying his time with that
which would benefit him in his hereafter and thus he attained a high
level in piety and zuhd He was renowned for his knowledge and in
spending his time in the worship of Allaah.

From amongst his many works, the most famous of them became his
Book on tafieer which is entitled al-jaami-ul-ahkaam al-Qur'aan, his
other works include, Sharh Asmaa Allaah al-Husna.
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He travelled to the east where he settled in a place called Maniyah ibn
Khaseeb and was buried there in the year 671 AH.

THE METHODOLOGY IN HIS BOOK OF TAFSEER

As for his book of tafieer then the renowned scholar ibn Farhoon
described it as being: " ... from the best books of tafieer and from the
greatest of them in benefit. He has dropped many of the stories and his-
torical incidents and planted a replacement for that, with the laws and
regulations of the Qur' aan and the extrapolation of evidences from it,

mentioning the various recitations of the Qur' aan, its grammatical con-
struction and the abrogated and the abrogating."

The author himself stipulated, when he was compiling his book of
tafieer that he: cc ••• writes concise notes that contain points about its
(Qur'aan) explanation, about the language and grammatical structure,
the ways of recitation, and refutation of the people of misguidance, as
well as mentioning numerous ahadeeth for what shall be mentioned,
from the laws and regulations and of the causes of the verse being
revealed. Combining its meaning and clarifYing that which may be
obscure, by the sayings of the Salafand those who follow them ... "

Thus anyone who is fortunate enough to read this book of tafieerwill
see that the author has fulfilled that which he aimed to do. In fact this
tafieer is one of the key reference sources pertaining to the acquiring of
the laws and regulations extracted from the verses of the Qur' aan. The
author has also related the sayings of the Salaf and of the scholars of
tafieer before him, in particular ibn Jareer at-Tabaree, Aboo Bakr al-Ias-
saas, who also wrote a tafieer focusing on the laws and regulations in the
Qur' aan derived from the verses in the Qur' aan.

TAFSEER AL-QUR' AAN AL-ADHEEM

by Ibn Katheer

This is the great and eminent scholar, the pillar of the religion and the
Shaykh of Islaam, Aboo Fidaa Ismaa' eel Ibn 'Arnr ibn Katheer ibn Daw
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ibn Zara' al-Basree and then al-Dimisqee.
The scholars have differed as to the year of his birth, however it is

approximately 701 AH in a small village within the city of Basra. He
moved to Damascus following the death of his father whilst he was still
of a young of age.

He occupied himself in the pursuit of knowledge in Damascus and
studied under the auspices of many of the great scholars. From amongst
them the renowned scholar al-Haafidh Aboo Hajaaj al-Mizzee and with
whom he remained for a long time and studied in detail many of his
teacher's works. Also from amongst his teachers is Shaykh-ul-Islaam ibn
Taymeeyah from whom he greatly benefited and came to love dearly.

Ad-Dawoodee said about ibn Katheer: "He was a leader and an
example to the scholars as well as the reference point for the people of
meaning and words. He inherited the position of the scholar of Umm as-
Saaleh after the death of adh-Dhahabee and after the death of as-Subkee
he inherited the position of scholar of hadeeth at Ashrafee for a short
period of time."

Thus without doubt he achieved a very high and praiseworthy status
as can be seen from the sayings of the scholars. Adh-Dhahabee said: "An
Imaam, a Muftee, scholar of hadeeth, one of outstanding knowledge, a
scholar of fiqh and its numerous fields, a reliable scholar of hadeeth, a
scholar of tafseer and narrations. He has many beneficial books ..."

Ibn Hajr said: "He occupied himself in hadeeth - researching its texts
and narrators. He compiled a book on tafseer and began a huge book on
laws and regulations however he was unable to complete it in his life-
time. He also compiled a book on history which he entitled Bidayah wa
Nihayah ... "

The author of Shudhraat al-Dhaab said: "He was very proficient at
recalling to mind narrations and other aspects of knowledge, and rarely
did he fall into forgetfulness and he possessed a very good understand-
ing."

Ibn Hajee - one of his students - said: "From amongst those whom I
have met, he possessed the best memory in preserving the texts of
hadeetb, the most knowledge about the disparaging and deficiencies in
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ahadeeth as well as their narrators. The most knowledge about the
authentic and the inauthentic. His contemporaries and his teachers all
recognised this about him. I do not know of any time that I have met
him and sat with him, despite my frequent visits to him, except that I
benefited from each sitting."

THE METHODOLOGY IN HIS BOOK OF TAFSEER

As for his book of tafieer entitled Tafieer al-Qur'aan al-Adheem - (expla-
nation of the glorious Qur' aan) then it is probably the most famous and
most widely used explanation of the Qur' aan. It therfore ranks close to
the tafieer ofIbn Jareer in merit and status. The author has focused upon
collecting the explanations from the pious predecessors. He has gone
back to the explanations from the Book of Allaah and the sayings of the
Prophet 2i and the Companions.

Likewise the author wrote a valuable introduction in which he dis-
cussed important issues of the Qur'aan and the fundamentals of the
explanation of the Qur' aan. The contents of which were actualised by
the author whilst compiling his book of tafieer.

The author's methodology of presenting the tafieer of each verse is
that he explains the verses with the most easiest and simplest of words
and phrases and then mentions explanations from similar verses and
then quotes the ahaadeeth from the Prophet and the sayings of the Com-
panions and the Saiat.

He also quotes from the previous scholars of tafieer, such as Ibn
Jareer, ibn Abee Haatim, ibn 'Atiyah and others.

Ibn Katheer also delves into discussions on the laws and regulations
derived from the verses and relates the opinions of the scholars and any
differences they may have, but in a way that is not too brief nor too
lengthy. As for the various recitations of the Qur' aan, then he mentions
them but does not focus heavily on them.
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FATH-UL-QADEER
by Imaam Ash-Shawkaanee

He is the respected and eminent scholar Muhammad ibn 'Alee ibn
Muhammad ibn 'Abdullaah ibn Hasan al-Yamanee as-San'aanee. More
commonly known as Shawkaanee. He was born 1174 AH and passed
away 1250 AH.

He was educated and cultivated under the auspices of his father who
was one of the leading scholars of Sa'aan in Yaman; in fact he was the
Qaadee - Judge - of Sa'aan. His father expended great effort and time in
providing him with his initial tools of acquiring knowledge. After which
he sat under many of the scholars of Sa'aan and attained a lofty status in
many fields, such as hadeeth, usool of fiqh, tafseer and its relared sciences.
It is even said that his striving to teach the religion was such that he
would give 13 or so lessons a day on various topics from hadeeth, usool
of fiqh, the Arabic language, tafseer and many other subjecrs.

He grew up within the sect of the Zaidee which was widespread in
Sa'aan. However, as he became more and more knowledgeable about the
religion, he left blind following and wrote a treatise refuting the ideolo-
gy of blind following and this shows that he left the confines of the
Zaidee sect and embraced the ways of the Companions. This point
becomes even clearer to those who read his books and his religious ver-
dicts. However, this sadly caused him to face immense tests and afflic-
tions from the other people ascribing to knowledge, who ardently
opposed him.

Nevertheless, his status amongst his contemporaries is recognised
without any doubt. He became the Judge (Qaadee) of Sa'aan in 1209
Hijree and kept this post for many years. Thus Siddeq Hassan Khan and
al-Luknaawee mention him as the Mujadid - reviver of the religion - for
the 13th centur~

This can be seen in his books which are numerous and cover all the
fields of Islaam, some of the more famous of them are: Nayl-Awtaar,
Durar al-Bahiyah fi Masaaleh al-Fiqheyah, lrshaad al-Fahool ila tahqeeh

al-Haq fee Uloom al-Usool; Path al-Qadeer - his book on Tafeer - and
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Badr al- Taalee and others.

THE METHODOLOGY IN HIS BOOK OF TAFSEER

SO, as for his book of tafieer which is called Fath-ul-Oadeer, then he has
traversed the path of mentioning the narrations and showing the under-
standing provided by them. He spent six years compiling his book on
tafieer, built around his ocean of knowledge. In the introduction to the
tafseer he mentions the path that he has set for himself, this in short fol-
lowing the path of gathering explanations based on both the narrations
of the Salaf as well as relating the explanations deemed necessary by the
language, but in a way that combined and harmonised the two paths and
if any conflicts seemed to appear he would weigh up the strongest of
them. He has placed importance in collecting what is authentically nar-
rated from the Prophet and his Companions and those after them from
the Salaf and the dependable leaders of knowledge.
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- GLOSSARY -

'AQEEDAH: The belief system that is based upon a firm conviction in all the
fundamentals of faith and of the oneness of Allaah.

BADR: A place located between Makkah and Madinah in which the first major
battle between the Muslims and the non Muslims took place in the time of the
Prophet.

BANI ISRAAEEL: The children and offspring of the Prophet called Yaqoob
(jacob) who is also known as Israa'eel.

DU'AA: To supplicate and invoke.

HAoEETH: (PI. AHAADEETH) The actions, sayings, tacit approvals and charac-
teristics of the Prophet.

HAAKIMIYYAH: The oneness of Allaah in His sovereignty of rule. This falls under
both the oneness of Allaah in worship and the oneness of Allaah's Lordship.
Since one has to apply the laws of Allaah upon oneself and this includes the laws
of Allaah with regards to belief in Him and general matters of faith as well as to
the practical laws and regulations of what is permissible and what is forbidden.

IJMAA: The consensus of the scholars upon a certain matter. It is also a sub-
sidiary source of the Islaamic laws and regulations.

IJTIHAAD: Striving to extrapolate a ruling on an issue that is not found in the
Book of Allaah nor the Sunnah nor the sayings of the Companions based on
thorough knowledge of the sources of the Islaamic laws and regulations and
other related sciences.

INJEEL: The Revelation of Allaah given to 'Isa the son of Maryam, which has
similarly been corrupted from its original form by the Christians.

JIHAAD: To fight and kill in the path of Allaah, the enemies of Allaah. It can also
be used to mean to strive in the path of Allaah.

JINN: A creation of Allaah made from smokeless fire. They are also obliged to
accept the religion of Islaam and will have to give account of their deeds on the
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Day ofJudgement

]IZYAH: This is a tax levied on the People of the Book - Jews and Christians who
remain in the lands controlled by the Muslim state.

MUHKAM: The clear and definitive. When used in reference to the Qur' aan then
it refers to those meanings which are clearly apparent from the literal meaning
of the words.

MUTASHAABIH: That which is unclear and ambiguous. When used with refer-
ence to the Qur' aan or its verses then it refers to a meaning which is not appar-
ent and clear from the literal wording or text.

QIYAAS: The use of analogy in the field of extrapolating rulings on issues that
are not found in the texts.

SALAF: The first three generations of Muslims that adhere to the methodology
of the Prophet in all matters of the religion.

SHIRK: To associate partners with Allaah in all that is particular to Allaah, from
love, hope, fear, worship and all other matters that are solely due to Allaah,
alone.

SOORAH: A chapter of the Qur'aan (the Qur'aan has been split into 114 chap-
ters.)

TAABI'EEN: Those who met the Companions of the Prophet and learnt from
them.

TAFSEER: The explanation and understanding of the Qur'aan or just a verse of
the Qur' aan.

TASHBEEH: To resemble and to compare. Commonly it is used to mean resem-
bling and comparing the Creator with the created.

TAWHEED: To single out Allaah in all that is particular to Allaah from the mat-
ters of Lordship, worship and His names and attributes.

TAWRAH: The Book and Revelation given by Allaah to Moosa; which unfortu-
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nately does not exist in its original form since it was corrupted by the Jews.

UMMAH: A nation or community. Thus the Muslims are the Ummah of
Muhammad.

WALEE: (PI. AWLIYA):Those who have faith in Allaah and fear Allaah alone.
Thus they are of varying levels. When used in a general sense it refers to all the
Believers.
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---------------------------e---------------------------

We should recite the Qur' aan as it should be recited.
---------------------------e---------------------------

We should understand the Qur' aan just as the Prophet, his
Companions and the Pious Predecessors understood it.

---------------------------e---------------------------
We should act by it, judge by it and should be happy with its

judgments since it judges with justness.

It is a Book appropriate for all times and places.
----------------e

We should be guided by its guidance, since it leads us to eternal bliss.
---------------------------e---------------------------

We should take our manners and etiquettes from the Qur'aan, for
indeed the Prophet's manners and etiquttes were the Qur' aan which he

implemented upon himself and his Companions.
---------------------------e---------------------------
We should go back to the Qur' aan and the Sunnah as a judge in all

our disputes.
---------------------------e---------------------------
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